
Romans, Corinthians 1

Romans, Corinthians 1 and 2 

But I have written very boldly to you on some points so as to 
remind you again, because of the grace that was given me from 
God, to be a minister of Christ Jesus to the Gentiles, ministering 
as a priest the gospel of God, so that my offering of the Gentiles 
may become acceptable, sanctified by the Holy Spirit. Therefore 

in Christ Jesus I have found reason for boasting in things 
pertaining to God. (Rom 15:15-17)



Romans 2

Key message of Romans

For I am not ashamed of the gospel, for it is the power 
of God for salvation to everyone who believes, to the 

Jew first and also to the Greek. For in it the 
righteousness of God is revealed from faith to faith; as 
it is written, "BUT THE RIGHTEOUS man SHALL LIVE 

BY FAITH.“ (1:16-17)



Romans 3

Romans

• Ro 1 (men without excuse)
• Ro 3 (message of Romans)
• Ro 5 (assurance of salvation, for as in Adam even so in Christ, 

summarised)
• Ro 6 (no longer slaves of sin)
• Ro 7 (wretched man)
• Ro 9 (potter)
• Ro 11 (olive tree)
• Ro 12 (suschematizo)
• Ro 13 (submission to civil authorities, Nero, carousing, 

Dionysus)



Romans 4

Ro 1 (Men without excuse)
• For since the creation of the world His 

invisible attributes, His eternal power 
and divine nature, have been clearly 
seen, being understood through what 
has been made, so that they are 
without excuse. 

• For even though they knew God, they 
did not honour Him as God or give 
thanks, but they became futile in their 
speculations, and their foolish heart 
was darkened. 

• Professing to be wise, they became 
fools, and exchanged the glory of the 
incorruptible God for an image in the 
form of corruptible man and of birds 
and four-footed animals and crawling 
creatures. (1:20-23)

(R) Marble statue 
of the god Pan 
dated to AD 40.  
From the area of 
the S Stoa 
(Corinth 
museum/HLP)

Asclepius (Aesculapius) 
was the Snake God of 
Healong. The serpent is 
his symbol as it 
represented 
rejuvenation (renewal) 
as demonstrated by the 
periodic shedding of its 
skin. 

http://holylandarchive.com/photos_src/GSPLCR15_800.jpg


Romans 5

Ro 3 (Message of Romans)

The Bad News
• …both Jews and Greeks are all under sin; as it is written, "THERE IS NONE 

RIGHTEOUS, NOT EVEN ONE; THERE IS NONE WHO UNDERSTANDS, THERE IS 
NONE WHO SEEKS FOR GOD; ALL HAVE TURNED ASIDE, TOGETHER THEY HAVE 
BECOME USELESS; THERE IS NONE WHO DOES GOOD, THERE IS NOT EVEN 
ONE." (3:9-12) for all have sinned and fall short of the glory of God (v 23)

The Good News
• But now (v21): the cosmic change that Christ has brought
• (a) righteousness not of the Law the righteousness of God has been manifested, being 

witnessed by the Law and the Prophets, even the righteousness of God through faith in 
Jesus Christ for all those who believe (v21-22)

• (b) justification by faith being justified as a gift by His grace through the redemption which 
is in Christ Jesus; (v 24)

• (c) propitiation whom God displayed publicly as a propitiation in His blood through faith. 
(v25)

• God is both Just in judging sin in His Son and the Justifier of sinners This was to 
demonstrate His righteousness, because in the forbearance of God He passed over the 
sins previously committed; 

• for the demonstration, I say, of His righteousness at the present time, so that He would 
be just and the justifier of the one who has faith in Jesus. (v25-26)

• A law of faith not of works Where then is boasting? It is excluded. By what kind of law? 
Of works? No, but by a law of faith. For we maintain that a man is justified by faith apart 
from works of the Law. (v 27-28)



Romans 6

Ro 5 (Assurance of salvation)

• ch 5 is where Paul turns to the assurance of salvation having 
argued the basis of this assurance, namely the justification for 
righteousness in Christ Jesus. In 5:1-2,  

• Therefore, having been justified by faith, introduces the 
consequences that must follow from what has been explained 
before. The Apostle is concerned primarily, from this point onwards, 
to show us the absolute character, the fullness and the finality of the 
salvation which comes to us as the result of justification by faith, viz:

• we have peace with God through our Lord Jesus Christ, shows we 
are reconciled with God;

• through whom also we have obtained our introduction by faith into 
this grace in which we stand; This is a new relationship we have 
with God, being in the state or condition of grace and not at enmity;

• and we exult in hope of the glory of God. We rejoice because we 
are able to (a) see God’s glory, (b) see Christ’s glory, and (c) attain 
glorification. 



Romans 7

Ro 5 (For as in Adam, even so in Christ)

grace would reign through righteousness to eternal life through Jesus 
Christ our Lord. (v21b)

as sin reigned in death, (v21a)

The gift is not like that which came through the one who sinned…the free 
gift arose from many transgressions resulting in justification. 

the judgment arose from one transgression resulting in condemnation 
(v16)

much more did the grace of God and the gift by the grace of the one Man, 
Jesus Christ, abound to the many. (v 15) much more…will reign in 
life (v 17) grace abounded all the more (v 20) the much more grace 
given due to Christ’s righteousness

by the transgression of the one the many died (v  15) the certainty of 
death due to Adam’s transgression

But the free gift is not like the transgression…the grace of God and the 
gift by the grace of the one Man, Jesus Christ, abound to the many. 
(v15) The provision of righteousness is a free gift, undeserved. 

by the transgression of the one the many died,
(v15) The consequence of Adam’s transgression is deserved. 

the free gift of God is eternal life in Christ Jesus our Lord (6:23b)the wages of sin is death (6:23a)

through the obedience of the One the many will be made righteous. 
(v19b)

through the one man's disobedience the many were made sinners (v19a)

through one act of righteousness there resulted justification of life to all 
men. (v18b)

through one transgression there resulted condemnation to all men (v18a)

Christ is the head and representative of a new race of men, who 
constitute the church

Adam is the federal head and representative of all men (v 17a)

from many transgressions (v16)…those who receive the abundance of 
grace…(v 17b) Christ’s righteousness is imputed to all who believe 
in Him i.e. they are justified

because all sinned --  (v 12a) Adam’s sin is imputed to all men (doctrine 
of Original Sin)

those who receive the abundance of grace and of the gift of 
righteousness will reign in life through the One, Jesus Christ. (v 
17b) A new race of justified men have life.

through one man sin entered into the world, and death through sin, and 
so death spread to all men (v 12a) The whole human race is 
condemned to death. 

Related by spiritual nature (spiritual rebirth)Related  by physical nature to Adam (physical descent)

Even so…For as…

Christ is the One who was Sent by GodAdam, who is a type of Him who was to come (v14)

In ChristIn Adam



Romans 8

Ro 5 (Summarised)



Romans 9

Ro 6 (No longer slaves of sin)

• For if we have become united 
with Him in the likeness of His 
death, certainly we shall also 
be in the likeness of His 
resurrection, knowing this, 
that our old self was crucified 
with Him, in order that our 
body of sin might be done 
away with, so that we would 
no longer be slaves to sin; for 
he who has died is freed from 
sin. (6:5-7)



Romans 10

Ro 7 (Wretched man) • For the good that I want, I do not 
do, but I practice the very evil that I 
do not want. But if I am doing the 
very thing I do not want, I am no 
longer the one doing it, but sin 
which dwells in me. 

• I find then the principle that evil is 
present in me, the one who wants 
to do good. 

• For I joyfully concur with the law of 
God in the inner man, but I see a 
different law in the members of my 
body, waging war against the law 
of my mind and making me a 
prisoner of the law of sin which is in 
my members. 

• Wretched man that I am! Who will 
set me free from the body of this 
death? (7:19-24)



Romans 11

Ro 9 (Potter)• So then He has mercy on whom He desires, 
and He hardens whom He desires. You will 
say to me then, "Why does He still find 
fault? For who resists His will?" 

• On the contrary, who are you, O man, who 
answers back to God? The thing molded will 
not say to the moulder, "Why did you make 
me like this," will it? Or does not the potter 
have a right over the clay, to make from the 
same lump one vessel for honourable use 
and another for common use? 

• What if God, although willing to demonstrate 
His wrath and to make His power known, 
endured with much patience vessels of 
wrath prepared for destruction? 

• And He did so to make known the riches of 
His glory upon vessels of mercy, which He 
prepared beforehand for glory, even us, 
whom He also called, not from among Jews 
only, but also from among Gentiles. (9:18-
24)



Romans 12

Ro 11 (Olive tree)
• If the first piece of dough is holy, the lump is 

also; and if the root is holy, the branches are 
too. But if some of the branches were 
broken off, and you, being a wild olive, were 
grafted in among them and became partaker 
with them of the rich root of the olive tree, do 
not be arrogant toward the branches; but if 
you are arrogant, remember that it is not you 
who supports the root, but the root supports 
you. 

• You will say then, "Branches were broken off 
so that I might be grafted in." 

• Quite right, they were broken off for their 
unbelief, but you stand by your faith. Do not 
be conceited, but fear; for if God did not 
spare the natural branches, He will not spare 
you, either…For if you were cut off from 
what is by nature a wild olive tree, and were 
grafted contrary to nature into a cultivated 
olive tree, how much more will these who 
are the natural branches be grafted into their 
own olive tree? (11:16-21, 24) Olive tree (FTR)



Romans 13

Ro 12 (suschematizo)

• Therefore I urge you, brethren, 
by the mercies of God, to 
present your bodies a living 
and holy sacrifice, acceptable 
to God, which is your spiritual 
service of worship. 

• And do not be conformed to 
this world, but be transformed 
by the renewing of your mind, 
so that you may prove what 
the will of God is, that which is 
good and acceptable and 
perfect. (12:1-2)

• suschematizo to fashion alike, 
i.e. conform to the same 
pattern (figuratively).

Roman lamp mould, N Africa, Ca. 4-5th c AD. Workshop 
mould for the upper half of a pottery lamp. Tondo with 
figure of a stag, other animals and ornaments on the 
nozzle and rim. L:21cm 



Romans 14

Ro 13 (Submission to civil authority)
• Every person is to be in subjection to the governing authorities. For there is no authority except 

from God, and those which exist are established by God. 
• Therefore whoever resists authority has opposed the ordinance of God; and they who have 

opposed will receive condemnation upon themselves. For rulers are not a cause of fear for good 
behavior, but for evil. Do you want to have no fear of authority? Do what is good and you will 
have praise from the same; for it is a minister of God to you for good. But if you do what is evil, 
be afraid; for it does not bear the sword for nothing; for it is a minister of God, an avenger who 
brings wrath on the one who practices evil. 

• Therefore it is necessary to be in subjection, not only because of wrath, but also for conscience' 
sake. For because of this you also pay taxes, for rulers are servants of God, devoting 
themselves to this very thing. Render to all what is due them: tax to whom tax is due; custom to 
whom custom; fear to whom fear; honour to whom honour. (13:1-7)

• Paul gives no qualification or condition. Every civil authority is to be submitted to willingly. In his 
first letter to Timothy, Paul teaches that entreaties and prayers, petitions and thanksgivings, be 
made on behalf of all men, for kings and all who are in authority, in order that we may lead a 
tranquil and quiet life in all godliness and dignity (1 Ti 2:1-2), again with no exception related to 
the rulers' competence or incompetence, morality or immorality, cruelty or kindness, or even 
godliness or ungodliness. He gives the same instruction in his letter to Titus, to whom he wrote, 
Remind them [believers under his care] to be subject to rulers, to authorities, to be obedient, to 
be ready for every good deed, to malign no one, to be uncontentious, gentle, showing every 
consideration for all men (Tit 3:1-2). 

• He admonished the Thessalonian Christians to make it your ambition to lead a quiet life and 
attend to your own business and work with your hands, just as we commanded you; so that you 
may behave properly toward outsiders and not be in any need (1 Th 4:11-12)…There is but one 
limitation to the believer's obligation under the Lord to willing and complete submission to civil 
authority: namely, any law or command that would require disobedience to God's Word. (MNTC)



Romans 15

Ro 13 (Nero)

• Nero (54-68) last of the Julio-Claudians. For 5 years 
Nero showed clemency and justice, though his private 
life was extremely licentious. During his early years he 
was especially under the influence of the great 
Seneca. When he disposed of Seneca, he seemed to 
rule without restraint. 

• Later he caused the death of Britannicus, the son and 
heir of Claudius. In 59 he procured from the Senate an 
order for the death of his mother to please his 
mistress, Poppaea, the wife of Otho. This was soon 
followed by the divorce of Octavia and Nero's 
marriage to Poppaea. 

• Nero was the emperor before whom Paul was brought 
on his first imprisonment at Rome; and in the 
persecution of the Christians by Nero Paul and Peter 
are supposed to have suffered martyrdom.

Nero (Rome, 
Thermenmuseum)

Nero (Kapitolinisches 
Museum)

http://www.phil.uni-erlangen.de/~p1altar/photo_html/portraet/roemisch/kaiserzeit/benannt/nero/nero6.JPG
http://www.phil.uni-erlangen.de/~p1altar/photo_html/portraet/roemisch/kaiserzeit/benannt/nero/nero3.JPG


Romans 16

Ro 13:13-14 (Carousing)
• Let us behave properly as in the day, not in carousing and 

drunkenness, not in sexual promiscuity and sensuality, not 
in strife and jealousy. But put on the Lord Jesus Christ, and 
make no provision for the flesh in regard to its lusts. (13:13-
14)

• Carousing, translates kōmos, a term often used of a military 
or athletic victory celebration. 

• Because such revelry frequently turned into drunken and 
immoral disorder, kōmos came to be used of any wild 
partying, sexual orgies, brawls, and sometimes even rioting 
(as in the KJV of this verse), especially when associated 
with drunkenness, the second sin mentioned here. 

• Methē (drunkenness) most often was used of intentional 
and habitual intoxication. It is interesting that in Ga 5:21 
and 1 Pe 4:3 carousing and drunkenness are also found 
side-by-side. (MNTC)

Statue of Bacchus, Bronze, 
Roman, ca. 1st c AD (Private 
Collection/BLMJ/Moshe 
Caine)



Romans 17

Ro 13:13-14 
(Dionysus)

• Dionysos (Roman: Bacchus), was the Greek god of 
wine and mystical ecstasy. Lavish festal orgia (rites) 
called Dionysia (Bacchanalia) in his honour were 
widely instituted. These drunken and licentious 
Bacchic orgies were carried on in secret at night. 

• The initiated indulged in feasting and drinking, the 
coarsest excesses and the most unnatural vices. 
Young girls and youths were seduced, and all 
modesty was set aside; every kind of vice found 
here its full satisfaction. 

• It was celebrated with shouts, and the deafening 
sounds of drums and cymbals. Celebrations took 
place as often as 5 times a month. 

• Their ill-reputation led in 186 BC to a Roman Senate 
ban on the Bacchanalia throughout Italy. Still, it long 
continued in S Italy. The worship of Dionysus 
flourished long in Asia Minor, particularly in Phrygia 
and Lydia, and his cult was closely associated with 
that of numerous Asiatic deities.

• (R) Mosaic dedicated to the patron of wine and 
merriment, Dionysus, at a rich man’s house found in 
ancient Sepphoris near Nazareth  It shows the 
procession of Dionysus as he spreads fun and 
merriment around the world.

Mike Clark



Corinthians 18

1 and 2 Corinthians

For since in the wisdom of God the world through its wisdom did not 
come to know God, God was well-pleased through the foolishness 

of the message preached to save those who believe. 
Because the foolishness of God is wiser than men, and the 

weakness of God is stronger than men. 
(1 Co 1:21, 25)



Romans 19

1 and 2 Corinthians

1 Corinthians
• Roman Corinth
• 6 (law courts, wine drinkers, 

korinthiazesthai, licentiousness)
• 7 (slave)
• 8 (many so-called gods, 

food offered to idols, 
cult dining rooms)

• 9 (reaping, running the race, 
Isthmian games, athlete, boxer)

• 10 (meat market)
• 11 (man’s hair, woman’s covering)
• 12 (body metaphor)

2 Corinthians
• 2 (triumphal procession)
• 3 (mirror)
• 4 (earthen vessels)
• 11 (material provision, 

lashes and rods, 
Paul’s escape, 
travel conditions)

• Sea travel
• 12 (thorn in the flesh)



Corinthians 20

Roman Corinth
• Corinth is loc in S Greece about 80km from 

Athens, and about 3km S of the Isthmus that 
straddles the main landmass of Greece and the 
Peloponnesus. 

• Most of its residents were Greek, but a large 
number of Roman military veterans lived there as 
well, with a sprinkling of Phoenicians and 
Phrygians. The Roman character of the city is 
reflected by the many Latin names associated with 
it in the NT: Aquila, Priscilla Crispus, Lucius, 
Gaius, Tertius, Erastus, Quartus, Fortunatus, 
Achaicus.

• Corinth was the capital of the Roman province of 
Achaia. Old temples were restored and enlarged, 
new shops and markets built, new water supplies 
developed, and many public buildings added 
(including 3 governmental buildings and an 
amphitheatre seating over 14,000). In the 1st c AD 
Corinth's agora was larger than any in Rome. 

• By 50, when Paul visited Corinth, it was the most 
beautiful, modern, and industrious city of its size in 
Greece.

• Corinth had a Jewish synagogue (Ac 18:4). 
Crispus, the ruler of the synagogue (Ac 18:8), was 
baptized by Paul himself (1 Co 1:14). Apparently 
Silas and Timothy baptized the other converts at 
Corinth (1 Co 1:14-17).



Corinthians 21

1 Co 6 (law courts)• Does any one of you, when he has a 
case against his neighbour, dare to go to 
law before the unrighteous and not 
before the saints? 

• Or do you not know that the saints will 
judge the world? If the world is judged by 
you, are you not competent to constitute 
the smallest law courts? Do you not 
know that we will judge angels? How 
much more matters of this life? 

• So if you have law courts dealing with 
matters of this life, do you appoint them 
as judges who are of no account in the 
church? I say this to your shame. Is it so, 
that there is not among you one wise 
man who will be able to decide between 
his brethren, but brother goes to law with 
brother, and that before unbelievers? 

• Actually, then, it is already a defeat for 
you, that you have lawsuits with one 
another. Why not rather be wronged? 
Why not rather be defrauded? (6:1-7)

Corinth bema seat



Corinthians 22

1 Co 6:10 (wine drinkers)
• nor thieves, nor the covetous, nor drunkards, 

nor revilers, nor swindlers, will inherit the 
kingdom of God. (1 Co 6:10)

• Archaeologists have uncovered the remains 
of the temple of Aphrodite, the goddess of 
love, and other temples dedicated to fertility 
cults that contributed to the city's rampant 
immorality. They have also found ruins of the 
marketplace that indicate that wine was a 
popular product. 

• "Around the market were a good many 
shops, numbers of which had individual wells, 
suggesting that much wine was made and 
drunk in the city. (Paul warned) in 1 
Cor(inthians) 6:10 that drunkards will not 
'inherit' the kingdom of God" (Harold Mare, 
EBC, 1979, p. 177).

Roman cup found in Jerusalem 
showing licentious scene 
(BM/<greatcommission.com/london/>)



Corinthians 23

I Co 6 (korinthiazesthai)
• Do you not know that your bodies are members of Christ? Shall I then take away the 

members of Christ and make them members of a prostitute? May it never be! Or do you 
not know that the one who joins himself to a prostitute is one body with her? For He 
says, "THE TWO SHALL BECOME ONE FLESH." But the one who joins himself to the 
Lord is one spirit with Him.  

• Flee immorality. Every other sin that a man commits is outside the body, but the 
immoral man sins against his own body. Or do you not know that your body is a temple 
of the Holy Spirit who is in you, whom you have from God, and that you are not your 
own? For you have been bought with a price: therefore glorify God in your body. (1 Cor 
6:15-20)

• "She [Corinth] had a reputation for commercial prosperity, but she was also a byword for 
evil living. The very word korinthiazesthai, to live like a Corinthian, had become a part of 
the Greek language, and meant to live with drunken and immoral debauchery ... Aelian, 
the late Greek writer, tells us that if ever a Corinthian was shown upon the stage in a 
Greek play he was shown drunk. The very name Corinth was synonymous with 
debauchery and there was one source of evil in the city which was known all over the 
civilized world. Above the isthmus towered the hill of the Acropolis, and on it stood the 
great temple of Aphrodite, the goddess of love. To that temple there were attached one 
thousand priestesses who were sacred prostitutes, and in the evenings they descended 
from the Acropolis and plied their trade upon the streets of Corinth, until it became a 
Greek proverb, 'It is not every man who can afford a journey to Corinth.' In addition to 
these cruder sins, there flourished far more recondite vices, which had come in with the 
traders and the sailors from the ends of the earth, until Corinth became not only a 
synonym for wealth and luxury, drunkenness and debauchery, but also for filth." 
(William Barclay, The Letters To The Corinthians, p. 2-3).



Corinthians 24

1 Co 6 (licentiousness)

• In the NT period, Corinth in the popular mind suggested ‘culture and courtesans… ”Corinthian 
words” implied pretensions to philosophy and letters, and to “Corinthianize” was polite Greek for 
“go to the Devil”.’ (A M Hunter, Introducing the New Testament, London, 1945). 

• The Corinthian church of Paul's day struggled with worldliness and sexual sin, both of which 
were typical of this cosmopolitan city. Corinth reclaimed and exceeded its earlier reputation as 
the Greek city most noted for luxury, decadence and especially immorality -- a key concern of 
Paul in his letters to the Corinthians. 

• Commentators usually assume that Corinth was an especially licentious city, a reputation it 
seems to have had in ancient times. Indeed, a Gk verb for fornicate was korinthiazomai, a word 
derived from the city's name. Greek writers in the 5th - 4th c BC characterized Corinth as a city of 
commercialized love. A "Corinthian girl" meant a prostitute. The  Gk poet Aristophanes (4th c BC) 
coined the word “Corinthianize,” meaning to engage in sexual promiscuity. 

• Apparently this estimation was based on Strabo's report of 1,000 sacred prostitutes in the great 
temple of Aphrodite, whose cult was cultivated here early (n). This temple gave Corinth its 
reputation for gross immorality of which Paul often spoke (1 Co 6:9-20; 2 Co 12:20-21). 

• Recent scholars point out, however, that the charge was more likely an Athenian slander against 
the pre-146 BC city since sacred prostitution was a Middle Eastern custom, not a Greek one. 

• No doubt Corinth, like other large port cities, had plenty of prostitutes to service the sailors, but 
they were not sacred. 

At the highest summit of the acropolis of Corinth 
known as Acrocorinth, loc to the S of the city, was 
the Temple of Aphrodite. Of its original 38 columns 
of the Doric order, only 7 are standing today.



Corinthians 25

1 Co 7 (slave)
• Each man must remain in that condition in which he was 

called. Were you called while a slave? Do not worry 
about it; but if you are able also to become free, rather 
do that. For he who was called in the Lord while a slave, 
is the Lord's freedman; likewise he who was called while 
free, is Christ's slave. You were bought with a price; do 
not become slaves of men. 

• Brethren, each one is to remain with God in that 
condition in which he was called. (1 Co 7:20-24)

• The slave population in the Empire was at least equal to 
that of freedmen (non citizens), and has been estimated 
at anywhere from 25-40% of the population of Rome as 
a whole (as many as 300-350,000 of its 900,000 total 
inhabitants, by one estimate ca. 1 AD). In outlying 
provinces, the numbers are certainly far less substantial, 
dropping to between an estimated 2 and 10% of the 
total. 

Terracotta figurine of a slave 
preparing food. Since he is 
wiping an eye, perhaps he is 
peeling onions; Roman, 
made in Egypt, 1st-2nd c AD 
(BM/Barbara McManus)



Corinthians 26

• For even if there are so-called gods whether in heaven or on earth, as indeed there are many gods and 
many lords, yet for us there is but one God, the Father, from whom are all things and we exist for Him; 
and one Lord, Jesus Christ, by whom are all things, and we exist through Him. (1 Co 8:5-6)

• Corinth was strongly associated with pagan religions. These included in Paul’s day: the cult of the 
emperor, which required worship out of civic duty, worship of traditional Roman gods or Greek gods that 
had been adopted by the Romans, and mystery religions that offered intense emotional experiences.

• Corinth was a healing centre based on the worship of Asklepius. The Isthmian games were dedicated to 
Poseidon (Rom. Neptune). The city hosted temples to Aphrodite (Rom. Venus) and Apollo. Altars and 
temples to other traditional Greek gods, Athena, Hera, Hermes, lined the edges of the forum. Statues of 
Athena and Apollo were still prominent in the city’s squares and public buildings. 

• The remains of several temples and precincts sacred to Gk deities have been unearthed in front of the 
W terrace of the forum. One of the temples seems to commemorate the whole Greek pantheon --  “all 
the gods.”; another is dedicated to Tyche (Rom. Fortuna), the goddess of good fortune and the 
traditional protector of cities. 

• Especially popular in Corinth were Aphrodite, Dionysus, and  Isis, in whose honour there was a 
procession from Corinth to the harbour at Cenchreae each spring

• The W terrace also had an ornamental fountain dedicated to Poseidon. It depicted both Poseidon and 
Aphrodite. Aphrodite had a temple not far away, and a second one on the Acrocorinth. 

• In addition, new forms of worship had been introduced to Corinth in the century before Paul’s arrival, 
brought by foreigners living at Corinth e.g. on the road leading up to Acrocorinth was a shrine to the Egy 
gods Isis and Serapis. A shrine to Octavia, the deified sister of Emperor Augustus, was located at the W 
end of the forum. 

• Some of the newer mystery religions also flourished here; these offered their special kinds of personal 
salvation and communion with saviour gods, the best known being Mithraism, which used the blood of a 
bull in its initiation rite

1 Co 8 (many so-called gods)



Corinthians 27

1 Co 8 (food offered to 
idols)

• However not all men have this knowledge; 
but some, being accustomed to the idol 
until now, eat food as if it were sacrificed to 
an idol; and their conscience being weak is 
defiled. 

• But food will not commend us to God; we 
are neither the worse if we do not eat, nor 
the better if we do eat. But take care that 
this liberty of yours does not somehow 
become a stumbling block to the weak. 

• For if someone sees you, who have 
knowledge, dining in an idol's temple, will 
not his conscience, if he is weak, be 
strengthened to eat things sacrificed to 
idols? 

• For through your knowledge he who is 
weak is ruined, the brother for whose sake 
Christ died. And so, by sinning against the 
brethren and wounding their conscience 
when it is weak, you sin against Christ. 

• Therefore, if food causes my brother to 
stumble, I will never eat meat again, so 
that I will not cause my brother to stumble. 
(1 Co 8:7-13)

8:10



Corinthians 28

1 Co 8 (food offered to idols)

• It was an accepted social practice in the Roman world to have 
meals in a temple, or in some place associated with an idol. ‘It was 
all part and parcel of the formal etiquette in society’ (Moffatt). 

• The kind of occasions, public or private, when people were likely to 
come together socially was the kind of occasion when a sacrifice 
was appropriate. To have nothing to do with such gatherings was to 
cut oneself off from most social intercourse with one’s fellows.

• Most of the meat sold on the shops had first been offered in 
sacrifice. Part of the victim was always offered on the altar to the 
god, part went to the priests, and usually part to the worshippers. 
The priests customarily sold what they could not use. 

• It was often very difficult to know for sure whether meat sold in a 
given shop had been part of the sacrifice or not. Pious Jews 
resorted to only buying from fellow Jews, but was should Christians 
follow this kosher scruples too? 



Corinthians 29

1 Co 8 (cult dining rooms)

• For if someone sees you, who have knowledge, dining in 
an idol's temple, will not his conscience, if he is weak, be 
strengthened to eat things sacrificed to idols? (1 Co 8:10)

• Cult dining rooms have been found in the Asklepius and 
Demeter temples

Corinth, Sanctuary of Demeter and Kore: dining rooms 
Corinth, Sanctuary of Demeter and Kore: plan of dining room L-M:28 

Athens Acropolis 684, 
goddess Kore from 
c.490 BC,  



Corinthians 30

1 Co 9 (reaping)
• Who plants a vineyard and does not eat the fruit of it? Or who tends a flock 

and does not use the milk of the flock?...For it is written in the Law of 
Moses, "YOU SHALL NOT MUZZLE THE OX WHILE HE IS THRESHING." 
God is not concerned about oxen, is He? Or is He speaking altogether for 
our sake? Yes, for our sake it was written, because the plowman ought to 
plough in hope, and the thresher to thresh in hope of sharing the crops. If 
we sowed spiritual things in you, is it too much if we reap material things 
from you? (9:7, 9-11)

• Although the average annual rainfall in the region is quite low, when the 
rains do come, they are very heavy, washing down substantial amounts of 
rich topsoil onto the coastal plain below the city. Thus, little irrigation was 
required to assure that vineyards, orchards, and crops of various kinds 
would flourish. 

• Cicero noted the fertility of the coastal plain near Corinth in On the Agrarian 
Law 1.5; 2.51. The fame of Corinthian raisins is attested in the English word 
“currant,” which is a medieval corruption of “Corinth.”

• Given the importance of agriculture to Corinth’s economy, the agricultural 
imagery Paul uses in both 1 and 2 Co would be familiar even to Paul’s 
urban readers. 



Corinthians 31

1 Co 9 (running the race)

• Do you not know that 
those who run in a race 
all run, but only one 
receives the prize? Run 
in such a way that you 
may win. 

• Everyone who 
competes in the games 
exercises self-control in 
all things. They then do 
it to receive a 
perishable wreath, but 
we an imperishable. (1 
Co 9:24-25)

Nike the Goddess Of Victory, holding a laurel wreath, 2 Jun 
2005 Ephesus

http://www.pbase.com/tsechien/ephesus_


Corinthians 32

1 Co 9 (Isthmian 
games)

• The Isthmian pan-Hellenic games games held biennially 
in Corinth were second only to the Olympics in 
importance. They were held in honour of Greek god 
Poseidon, god of water and sea, horses and earthquakes. 

• When Paul was in Corinth, the games were probably held 
in the city (the games moved back to the isthmus about 
50-60 AD). Both men and women competed. 

• When he contrasts the perishable wreath for which the 
runners compete with the imperishable wreath for which 
Christians hope, he may well be recalling the victory 
crowns at Isthmia that were made of either pine or 
withered celery. 

• For we are not like many, peddling the word of God, but 
as from sincerity, but as from God, we speak in Christ in 
the sight of God. (2 Co 2:17)

• The Roman orator-philosopher Dio Chrysostom has given 
us a vivid description of the ambiance at the festival (he 
purports to describe the scene in the 4th c BC, but is only 
projecting backwards what obtained in the late 1st c AD 
when he wrote it). He tells of “crowds of wretched sophists 
around Poseidon’s temple shouting and reviling one 
another…writers reading aloud their stupid works, many 
poets reciting their poems…jugglers, fortune-tellers…
lawyers innumerable perverting judgment, and peddlers 
not a few huckstering whatever they happened to have.” 

Head of a young victor of the Isthmian 
games, from the Roman period of Corinth. 
He is wearing the prize (a perishable 
wreath) (Courtesy Ekodotike Athenon)



Corinthians 33

1 Co 9 (Isthmian Games) (n)

View of the starting area of the earlier stadium at Isthmia. Only 
half of the starting area is visible. The other half would have 
been on the right side of the image but it has disappeared.

Note the “hole” in the lower portion of the image.  The starter 
would stand in this depression and half of the 16 runners 
would have started on this portion  The starter held cords that 
ran thought the cuttings in the rock under bronze staples to 
the (now modern) wooden uprights that had a horizontal arm 
that flopped down when the starter let go of the cords.
On the second of the modern wooden uprights, one of the 
horizontal arms is visible.

The stadium itself was 192m long. It was built around 550 BC 
and removed about 300, being replaced by a larger stadium 
further to the SE, not excavated.

The Sanctuary of Poseidon at Isthmia was an important cult and 
athletic centre where the Panhellenic Games, called "the 
Isthmia", took place every two years in honour of Melicertes-
Palaemon or Poseidon. 

The first Stadium was built during the 6th c, and the peribolos of 
the shrine of Palaemon and the Theatre added in the 5th c BC. 

During the Roman period, the temple and the theatre were 
restored while baths and the circular temple of Palaemon were 
constructed. The sanctuary was abandoned at the end of the 4th 
c AD.

http://holylandarchive.com/photos_src/GSPLIS04_800.jpg


Corinthians 34

1 Co 9 (Athlete)

• Therefore I run in such a way, as not 
without aim; I box in such a way, as 
not beating the air; but I discipline my 
body and make it my slave, so that, 
after I have preached to others, I 
myself will not be disqualified. (1 Co 
9:26-27)

• Paul calls attention to the vigorous 
training of the athlete. The athlete is 
pre-occupied not with the immediate 
token prize of the wreath of wild olive, 
parsley, pine or laurel, but with a later 
reward. 

• The Christian is likewise exhorted to 
strive for the mastery, for his reward is, 
by contrast, an incorruptible crown (cf 
2 Tim 2:5; 4:8; 1 Pe 1:4; 5:4). 

Athlete, runner 
with a wreath in 
his hair. Bronze 
from the Aegean 
coast near 
Kyme. 1st c BC 
(Archaeological 
Museum, Izmir/ 
Lessing)

Athlete, probably placing a wreath on 
his head. Plaster cast: H:98 cm. 
Copy of a marble statue. The statue 
is a version of a bronze original of 
the early 4th c BC. (Museo Barracco, 
Rome)

http://www.beazley.ox.ac.uk/CGPrograms/Cast/image/C096.jpg
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1 Co 9 (Boxer)

• Therefore I run in such a way, as not without aim; I box in such a way, 
as not beating the air but I buffet my body and make it my slave, lest 
possbinly, aftre I have preached to others, I myself should be 
disqualified. (1 Co 9:26-27)

• In the boxing contest, arms and hands were bound with studded 
leather, which inflicted grave injury, and the combatant therefore sought 
to evade rather than to parry – hence the phrase beating the air. 

• Having begun with a scene of victory, Paul concludes with a picture of 
failure. He sees himself as the herald calling others to the contest, but 
himself disqualified from competing. 

• Metaphors from the Isthmian games would carry particular weight with 
readers of this Epistle. 

Boxing. Detail from a Roman mosaic of Spectacles 
with Athletic Games and Contests, from Batten 
Zamour. First third of 4th c AD. (:Musee 
Archeologique, Gafasa, Tunisia/Gilles Mermet)



Corinthians 36

1 Co 10 (meat 
market)

• Eat anything that is sold in the meat market without asking questions for 
conscience' sake; FOR THE EARTH IS THE LORD'S, AND ALL IT 
CONTAINS. 

• If one of the unbelievers invites you and you want to go, eat anything that is 
set before you without asking questions for conscience' sake. 

• But if anyone says to you, "This is meat sacrificed to idols," do not eat it, for 
the sake of the one who informed you, and for conscience' sake; I mean not 
your own conscience, but the other man's; for why is my freedom judged by 
another's conscience? 

• If I partake with thankfulness, why am I slandered concerning that for which I 
give thanks? Whether, then, you eat or drink or whatever you do, do all to 
the glory of God. (1 Cor 10:25-31)

Butcher shop, 2nd AD (Albertinum, 
Dresden); Roman relief. (Mostra 
Augustea, Rome/Alinari)



Corinthians 37

1 Co 10 (meat 
market)

• Eat anything that is sold in the meat market without asking questions 
for conscience' sake (1 Co 10:25)

• The Gk word, used here only, is makellon (L. macellum) meaning a 
butcher’s stall or meat market. 

• Paul instructed the Corinthian church on how to deal with eating 
meats. The meat market in Corinth has been located. 

• Cadbury says, "Almost the only Latin word used by Paul in his Greek 
letters is the macellum, or meat market at Corinth. This word also is 
now found in some Latin inscriptions dug up there. The excavators 
have uncovered now the Roman market itself."

Market place 
ruinsArtist 

impression: 
Agora (market 
place)

http://atheism.about.com/library/FAQs/religion/blgrk_corinth05.htm


Corinthians 38

1 Co 10 (meat market)
• Market N of the Lechaion Road Basilica 
• Located on the W side of the Lechaion 

Road immediately to the N of the 
Lechaion Road Basilica. 

• The building is only half excavated. In its 
original form the structure was a 
rectangular court with an interior 
colonnade measuring ca. 15.74 x 24.32 
m. with rooms along the sides and back. 

• Identified as a macellum (market) based 
on the discovery of fragments of an 
inscription mentioning the donor Quintus 
Cornelius Secundus found reused in a 
later context and dating to the Augustan 
period. 

• Later following the earthquake of the AD 
70's a semi-cirular Ionic colonnade was 
built within the rectangular peristyle and 
the building was probably used as a 
market. 



Corinthians 39

1 Co 10 (meat market )

Marcellum
Market place Corinth



Corinthians 40

1 Co 11 (man’s hair)

• Judge for yourselves: is it proper for a 
woman to pray to God with her head 
uncovered? 

• Does not even nature itself teach you 
that if a man has long hair, it is a 
dishonour to him, but if a woman has 
long hair, it is a glory to her? For her hair 
is given to her for a covering. 

• But if one is inclined to be contentious, 
we have no other practice, nor have the 
churches of God. (1 Co 11:13-16)

Head of an athlete, ca. 
AD. 138-192 (copy of Gk 
original, 450–425 BC)
Roman. MMA



Corinthians 41

1 Co 11 
(woman’s 
covering)

• But I want you to understand that Christ is the head of every 
man, and the man is the head of a woman, and God is the head 
of Christ. Every man who has something on his head while 
praying or prophesying disgraces his head. 

• But every woman who has her head uncovered while praying or 
prophesying disgraces her head, for she is one and the same as 
the woman whose head is shaved. 

• For if a woman does not cover her head, let her also have her 
hair cut off; but if it is disgraceful for a woman to have her hair cut 
off or her head shaved, let her cover her head. (1 Co 11:3-6)

• …Paul is not stating a divine universal requirement but simply 
acknowledging a local custom. The local Christian custom, 
however, reflected the divine principle. In Corinthian society a 
man's praying or prophesying without a head covering was a sign 
of his authority over women, who were expected to have their 
heads covered in these ministries. 

• Consequently, for a man to cover his head would be a disgrace, 
because it suggested a reversal of the proper relationships. 
Disgraces her head could refer to her own head literally and to 
her husband's metaphorically.

• In Paul's day numerous symbols were used to signify the 
woman's subordinate relationship to men, particularly of wives to 
husbands. Usually the symbol was in the form of a head 
covering, and in the Greek-Roman world of Corinth the symbol 
apparently was a veil of some kind. In many Near East countries 
today a married woman's veil still signifies that she will not 
expose herself to other men, that her beauty and charms are 
reserved entirely for her husband, that she does not care even to 
be noticed by other men. Similarly, in the culture of first-century 
Corinth wearing a head covering while ministering or worshiping 
was a woman's way of stating her devotion and submission to her 
husband and of demonstrating her commitment to God. (MNTC, 
“1 Corinthians”)

"La Dame 
d'Alexandrie". 
Sculpted head 
of a veiled 
woman from 
Alexandria. 
Greek marble. 
Ptolemaic 
period. (Greco-
Roman 
Museum, 
Alexandria/Wer
ner Forman)

Veiled Muse. 
Roman marble 
statue, 2nd c BC.
(Museo 
Nazionale 
Romano (Terme 
di Diocleziano), 
Museo 
Nazionale 
Romano, 
Rome/Lessing) 

http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=26&FP=4767612&E=22SIJMYFPID4O&SID=JMGEJNTF1P8OD&Pic=10&SubE=2UNTWAWCMCMC
http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=26&FP=4767612&E=22SIJMYFPID4O&SID=JMGEJNTF1P8OD&Pic=9&SubE=2UNTWAWQ86NU


Corinthians 42

1 Co 12 (body 
metaphor)

• For the body is not one member, but many. If the foot says, "Because I am not a hand, I am not 
a part of the body," it is not for this reason any the less a part of the body. 

• And if the ear says, "Because I am not an eye, I am not a part of the body," it is not for this 
reason any the less a part of the body. If the whole body were an eye, where would the hearing 
be? If the whole were hearing, where would the sense of smell be? 

• But now God has placed the members, each one of them, in the body, just as He desired...Now 
you are Christ's body, and individually members of it. (1 Co 12:14-18, 27)

• About 800m N of the forum was the Asclepion, a building complex dedicated to Asclepius, the 
god of healing and his daughter, Hygieia. The Asclepion had facilities for bathing, dining and 
exercise, as well as sleeping quarters (an abaton), since it was thought that the god’s directions 
for a cure often came in a dream (n). 

• The museum at Corinth has hundreds of terra-cotta votive offerings presented to Asclepius by 
pilgrims (n) who sought a cure or who wanted to thank the benevolent him with relief from 
disease, pain or some other infirmity they attributed to him. Among these votives can be seen 
limbs, hands, feet, breasts and genitals. Traditionally, these petitioners dedicated replicas of the 
particular parts of the body in which they were afflicted. These clay copies of human body parts, 
which were hung around the temple by worshippers, might have resonated with Paul's image of 
the church as the body of Christ (12:12, 15-17). 



Corinthians 43

2 Co 2 
(triumphal 

procession)

• But thanks be to God, who always leads us in triumph in 
Christ, and manifests through us the sweet aroma of the 
knowledge of Him in every place. (2 Co 2:14)

• Here Paul writes of himself and other apostles that 
“Christ always puts us on display (as if we were prisoners 
in a triumphal procession).” 

• The Gk phrase thriambeuonti hemas is translated by 
Victor Paul Furnish (BAR, May/Jun 1988) as “puts us on 
display”. These words have been translated in various 
ways, such as “in a triumphal progress,” “triumph over 
us,” etc. 

• The new rendering is based on recent scholarship, which 
has determined that the Greek phrase contains a rather 
specific allusion. The picture Paul’s words would call up 
images of the famous processions that were staged by 
the emperor to celebrate outstanding military victories. 
The conquering general and his army would put their 
prisoners of war “on display” by parading them through 
the streets of Rome, thus shaming and humiliating them.

• The picture is that apostles are not heroic figures; the 
apostolic vocation, instead, is one of suffering for the 
gospel, like humiliated prisoners on display in a triumphal 
military procession.

Model of Roman triumph with 
captives (Museum of Roman 
Civilization/Barbara McManus, 
1979)



Corinthians 44

2 Co 2 (triumphal procession)• The triumph was a celebration in which victorious 
generals and emperors paraded through Rome, 
putting their accomplishments on display for the 
populace. 

• The Roman historian Dio Cassius describes an early 
Roman triumph after which subsequent processions 
were patterned. First, the soldiers proclaimed a 
victorious general imperator, and the senate decreed 
a triumph. The triumphator appeared “arrayed in the 
triumphal dress and wearing armlets, with a laurel 
crown upon his head, and holding a branch in his right 
hand.” He called together the people, praised the 
gathered soldiers, distributed gifts and then mounted 
a tower-shaped chariot, where a slave held a crown 
over his head. The triumphator was preceded into the 
city by captives displaying graphic representations of 
his victories. Finally, “the victorious general arrived at 
the Forum, and after commanding that some of the 
captives be led to prison and put to death, he rode up 
to the Capitol. There he performed certain rites and 
made offerings and dined in the porticos up there, 
after which he departed homeward toward evening.”

• Sweet aroma  1st c  triumphs included the distribution 
of aromatic substances along the route of the 
procession to signify the preservation of the life of the 
triumphator and possibly the death of his captives, 
some of whom would be killed.

The victorious emperor Trajan (98–117 AD)  parades through 
Rome, in this early 2nd c frieze from a triumphal arch constructed in 
Benevento, Italy. Captives from recent battles, soldiers and officials 
participate in the lavish parade, which allowed the ruler to dazzle 
the multitude with his military prowess. To express his nearness to 
god, the emperor donned a purple robe and gold laurel wreath like 
those on statues of Jupiter. (Alinari)



Corinthians 45

2 Co 3 (mirror)
• For now we see in a mirror dimly, but then face to face… (1 Co 13:12)
• But we all, with unveiled face, beholding as in a mirror the glory of the 

Lord, are being transformed into the same image from glory to glory.. (2 
Co 3:18)

• Corinth was also known for its manufacture of goods, particularly bronze 
implements and decorative items. Several ancient authors attest to the 
distinctive quality of fine Corinthian bronze. It had an unusually high tin 
content (14%) that gave it an unusual colour.

• In his description of the gates to the Second Temple in Jerusalem, Jos. 
extols the quality of Corinth’s bronze: “Of the gates nine were completely 
overlaid with gold and silver as were also the door-posts and lintels; but 
one, that outside the sanctuary, was of Corinthian bronze, and far 
exceeded in value those plated with silver and set in gold” (JW, 
5:201.205).

• Archaeologists have identified 3 bronze foundries in Corinth from the early 
Roman colonial period. In an excavated one was found an oven for 
heating the metal, a bench for working it and channels that once brought 
water from the Spring of Peirene. 

• Paul may have had the famed bronze mirrors of Corinth in mind in these 
passages.

Bronze mirror made in a 
Corinthian workshop. The 
disk still retains some of its 
sheen, and the handle in 
the form of a kore, a 
sculpted representation of a 
young woman, reflects the 
skill of the ancient artist. 
(Ekodotike Athenon)



Corinthians 46

2 Co 4 (earthen vessels)
• But we have this treasure in earthen vessels, 

so that the surpassing greatness of the power 
will be of God and not from ourselves… (2 Co 
4:7)

• Was Paul thinking specifically of Corinthian 
pottery when he describes apostles who bear 
the gospel as having this treasure in earthen 
vessels? The archaeological evidence for 
pottery production in Corinth, including terra-
cotta lamps, is abundant.

• Until shortly before the turn of the era, Corinth’s 
trade was principally with the E, with Aegean 
cities as well as with cities as far E as Syria. 
Not surprisingly, however, after Corinth became 
a Roman colony its trade with the w increased. 

• In the so-called Cellar Building, in the SW 
corner of the Corinthian forum, archaeologists 
discovered cooking ware and other pottery from 
cities west of Corinth. The number of excavated 
artefacts manufactured in cities W of Corinth 
rapidly increases beginning in the last years of 
the 1st c BC.

Reconstruction of a Roman kitchen. Various kitchen utensils 
including mixing bowls, bowls, jars, vessels, amphorae, pots 
and a basket. There are also onions and dried herbs, flat 
bread, a clay oven, and a dead rabbit and bird hanging on 
the wall. (Museum of London, London/HIP ART309164 



Corinthians 47

2 Co 11:7 (material provision)

• Or did I commit a sin in humbling myself so that you might be 
exalted, because I preached the gospel of God to you without 
charge? (2 Co 11:7)

• The Corinthian Christians seem to have been fairly well off. He 
implies that they wanted to give him financial aid during his stay in 
Corinth, but he refused it (e.g. v 7). 

• Paul does not regard it as any special burden for the members of 
the Corinthian Church to contribute to a collection for Christians in 
Jerusalem (1 Co 16:1–4; 2 Co 8:10-15); he seems to contrast the 
relative prosperity of Corinthian Christians (2 Co 8:14) with the 
extreme poverty of the Christians in Macedonia (2 Co 8:1–7). 

• Even when crops failed, Corinth’s mercantile and commercial base 
must have provided the city with a substantial income.



Corinthians 48

2 Co 11:24-25 (lashes and 
rods)

• Five times I received from the Jews thirty-nine lashes.  Three times I was beaten with rods… (2 Co 
11:24-25)

• Gk plege  a stroke; by implication, a wound; strokes or blows with a rod or lash (or/and resulting 
wounds). There was two ways of scourging: (a) with thongs or whips made with rope ends or straps 
of leather; (b) with rods or twigs. 

• The victim was tied to a post by his hands, his back and breast bared, and the beadle stood behind 
him. He was then bent forward and the lashes administered, The number inflicted was always a 
multiple of 3 -- 2 on the back and 1 on the breast,  one stroke on the breast and one on each 
shoulder alternately. 39 lashes was the rule for fear of a miscount (Dt 25:1-3), cf Ant 4:8, 1, 21 (n).

• Gk hrabdizo "to strike with a stick", i.e. bastinadoed (Strong’s). The Lex Porcia forbade it for Roman 
citizens, but Paul nevertheless endured it in Philippi from brutal local magistrates (Ac 16:23,37), the 
only one of the 3 named in Acts. The sentence was carried out by the lictors or rod-bearers, who 
attended upon the two praetors. 

• In bastinado, the prisoner’s soles of his feet are beaten with a stick. The foot is a fragile appendage 
with numerous bones, tendons, joints, and muscles, where nerve endings are close to the surface 
and so especially susceptible to pain. The violence applied to the foot is particularly distressing. 
Under the Roman method the culprit was stripped, stretched with cords or thongs on a frame and 
beaten with rods. The pain radiates up the legs, coursing through the body and up to the head. 
After the torture, the prisoner might be forced to walk around, sometimes carrying weights on his 
back.



Corinthians 49

2 Co 11 
(Paul's 
escape)

• In Damascus the ethnarch under Aretas the king was guarding the 
city of the Damascenes in order to seize me, and I was let down in 
a basket through a window in the wall, and so escaped his hands. 
(2 Co 11:32-33)

• Among the sculptural remains found in Corinth is a fine example 
from the late 1st or early 2nd c of the goddess Fortuna, protector of 
cities, represented as usual wearing a gold crown shaped like a 
city wall. Known as a corona muralis, a wall crown, such a crown 
was bestowed by the emperor on the first soldier who was brave 
and able enough to make it safely over the wall into an enemy 
city. 

• This tradition may have provided the contrasting background to 
the account of Paul’s hasty flight from Damascus in 2 Co 11:32–
33, where he is stuffed into a basket and lowered through a 
window in the city wall in order to escape arrest by agents of King 
Aretas. What a striking contrast to the heroism for which the 
emperor awarded the coveted corona muralis. 

• Paul’s readers were no doubt familiar with the corona muralis. For 
the Corinthians, Paul’s account of going over a wall to get out of a 
city and away from danger would have been proved that he 
boasts not of his heroism but of his weakness (see, e.g., 2 Co 
11:29, 30). As judged by the Roman world, he would have to be 
described as a coward, not as a hero.

A corona muralis is a standard 
adornment of Fortuna. Excavated 
in Corinth, this 1st c sculpture 
originally had painted eyes. 
(Helmut Koester)
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2 Co 11:26-27 (Paul's travel conditions)
• I have been on frequent journeys, in dangers from rivers, dangers from robbers, dangers from 

my countrymen, dangers from the Gentiles, dangers in the city, dangers in the wilderness, 
dangers on the sea, dangers among false brethren; I have been in labour and hardship, through 
many sleepless nights, in hunger and thirst, often without food, in cold and exposure. (2 Co 
11:26-27)

• in hunger and thirst, often without food, in cold and exposure Sometimes Paul was far from 
human habitation at nightfall. He may have failed to reach shelter because of weather 
conditions; an unusually hot day may have sapped his endurance; mountain passes may have 
been blocked by unseasonably early or late snowfalls; spring floods may have made sections of 
the road impassable (he was in danger from rivers often swollen by floods and difficult to ford as 
bridges were few); or fierce hailstorms may have forced him to take refuge. The average height 
of the Anatolian plateau is 900m asl, but great sections of it rise to double that and extreme 
variations of temperature are the rule. The mountainous territory through which Paul passed in N 
Greece would have been only marginally better.

• dangers in the city had to faced every time the mob became incensed against him, as had 
recently happened at Ephesus. 

• dangers from robbers He could not count on the protection of officials, since provincial 
governors had no permanent forces to perform regular police functions. Although they moved 
around their territories holding judicial sessions at selected towns, and auxiliary bodyguard units 
could be used to intervene if necessary, the frequency of a provincial governor’s visits to outlying 
towns depended on the whim of the official. Many were less than conscientious; even those who 
took their duties seriously made no effort to cover their territories systematically. If the towns 
were chaotic, anarchy ruled in the countryside. Even in the relatively populous region between 
Athens and Corinth, the section of this road called the Sceironian Rocks was notorious for the 
number of its highwaymen. 

• dangers from my countrymen illustrated by the passim in Acts whose hatred of Paul was due to 
his abandonment of the doctrine of justification by works of law and their jealousy at his success 
in conversion. 

• dangers from the Gentiles were encountered when Paul was brought before Roman tribunals, as 
at Philippi and Ephesus. 
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2 Co 11:26-27 (Paul's 
travel conditions)

• I have been in labour and hardship Menzies suggests that this 
verse does not refer to the hardship ot travel, but to when Paul 
was in town working at one of his churches. The words kopos 
(fatigue) and mochthos (hardship of prolonged manual toil) 
suggest manual labour, forced or voluntary. Roman military and 
civilian officials could requisite anyone living in the vicinity of a 
Roman road, and particular near a post or an inn. Not only 
could their animals and vehicles be “borrowed” but they 
themselves could be pressed into service as porters or drivers. 
Naturally, the ordinary traveller did not get much sympathy. So 
many demands were made upon those who lived near the road 
that they would not be apt to offer aid gratuitously. Paul, in 
consequence, could not count on free hospitality. Despite the 
traditional generosity of the poor to their own kind, he would 
have had to pay for both food and lodging, which meant that he 
had to earn money as he travelled.

• However Paul’s tentmaking trade was much in demand. He 
could make and repair all kinds of leather goods, not just the 
animal skins used to make tents, Travellers were shod in 
leather sandals and often wore hooded leather cloaks. They 
carried water and wine in leather gourds. Animals were 
attached to carriages and carts by leather harnesses. 
Sometimes, the wealthy even carried tents in case they were 
caught in the open at nightfall. Repairing torn pieces of leather 
or broken stitches no doubt provide Paul with the means to pay 
his way. This itinerant but necessary work meant delay --
another reason why Paul sometimes found himself far from 
where he planned to be at nightfall.

• through many sleepless nights  Paul did not enjoy total repose 
in inns. The average inn was no more than a courtyard 
surrounded by rooms. Baggage was piled in the open space 
where animals were also tethered for the night. The drivers sat 
around noxious little fires fuelled by dried dung, or slept on the 
ground wrapped in their cloaks. 

Lystra <www.luthersem.edu>

Antioch in Pisidia <www.luthersem.edu> 
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2 Co 11:26-27 (Paul's 
travel conditions)

• dangers in the wilderness Not all the roads Paul walked 
were as well constructed as the Via Egnatia (Ac 17:1). The 
Via Egnatia was a via silice strata, paved with hard 
igneous rock. Most of the other roads in the E were paved 
only near towns. In the countryside the road was a via 
glarea strata, an unsealed gravel road. On these roads, 
the danger from flying stones thrown up by passing 
vehicles was a menace the walking traveller had to live 
with.

• Wild animals were another danger. The story of the 
Golden Ass is set in an area well known to Paul, the area 
between Beroea and Thessalonica. As recounted by 
Apuleius, it was to this region that the rich man from 
Corinth came to collect wild beasts for his gladiatorial 
show (10:18). Apuleius refers explicitly to bears (4:13; 
7:24), wolves (7:22; 8:15) and wild boar (8:4). Travellers in 
this story are armed with throwing-spears, heavy hunting-
spears, bows and clubs (8:16). 

• Paul could have encountered some of these wild animals. 
When he was sent off from Berea as far as the sea (Ac 
17:14), presumably he went to Pydna, where the harbour 
may have remained functional, even though the town itself 
moved inland in the Roman period. As the crow flies, the 
distance between Beroea and Pydna is 50km over 
mountainous terrain, a habitat of wild animals. 

• We can appreciate Paul’s vulnerability under such 
conditions. He was the stranger, the outsider. He could 
turn to no one for aid. He had no neighbours or friends, 
and could be easily victimized in innumerable ways. It is 
very likely that this sense of vulnerability is what lies 
behind his repeated stress on his weakness (1 Co 9:22; 2 
Co 11:29).

Anatolian Plateau. View from the top of Kerti Huyuk (Derbe) 
looking E. The top of the mound is in the foreground. This 
photo was taken during the first week of July. Note the wheat 
harvest taking place. (HLP) 

Pictured above are is an area of Galatia near the city of 
Ankara. <www.luthersem.edu>

http://holylandarchive.com/photos_src/TCSCDR04_800.jpg
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Sea Travel
• dangers on the sea (2 Co 11:26) The prevailing wind in the sailing season in the 

Mediterranean was called the Etesian wind. It blew from the N quadrant (NW to NE), and 
most consistently from the NW. Thus, any sea journey to the SE was likely to be a delight. 
When Agrippa I (10 BC to 44 AD) was returning to Israel to take over the tetrarchy of Philip, 
the Emperor Caligula advised him not to take the overland route to Syria, but, as quoted by 
Philo, “to wait for the Etesian winds and take the short route through Alexandria. He told 
him that the ships are crack sailing craft and their skippers the most experienced there are; 
they drive their vessels like race horses on an unswerving course that goes straight as a 
die” (Philo, In Flaccum, 26—[trans. Casson]).

• The ships referred to are the great clippers that brought Egyptian grain to Rome. These 
were the biggest and best ships of their day. A contemporary description gives their length 
as 55m, their beam as 15m, and their depth, from the deck to the bottom of the hold, 13m. 
From Rome to Egypt, they ran in ballast at their best point of sailing and could carry 
several hundred passengers. The journey from Rome to Alexandria lasted 10 to 20 days.

• Things were very different on the return trip from Egypt to Rome. The rig of that time did 
not allow ships to sail close to the wind; their keels were not deep enough and they lacked 
jibs. Thus, they could not retrace their outward route, but were forced N and E toward the S 
coast of Asia Minor. They had to remain at anchor when the winds were adverse and make 
short dashes when conditions turned favourable.

• It is obvious why Paul never chose to take a ship going W. When he travelled from the 
Middle East to Europe, he always went overland through Asia Minor, thereby avoiding the 
frustration of being delayed in port by adverse winds. On the return trip, however, he 
always took a boat. Once the island of Rhodes had been left astern, it was a straight run to 
the Phoenician coast (Ac 21:1–3). It certainly saved him several weeks of foot journey.
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Sea Travel

Ship, 2nd c AD, from the Ship Sarcophagus. 
(Contenau, La Civilisation phénicienne, Paycot, 
Paris)

Paul may have sailed on a ship like this one during one of his journeys. 
Carved in relief on a mausoleum in Pompeii, Italy, this vessel is typical 
of merchant ships plying the Mediterranean in the 1st c AD.
L:A female figurehead adorns the bow. Such figureheads sometimes 
represented the name of the ship. The stern, right, scoops gracefully 
into a gooseneck shape. Sailors clinging to long yardarms extending 
from the central mast work quickly to furl the sails as the ship enters 
port. R: A large oar near the stern was probably one of a pair that 
served as rudders; they may have been operated separately or rotated 
together by means of a tiller bar or ropes.
From an inscription on the mausoleum, we learn that the relief was 
commissioned in the first half of the 1st c by Naevoleia Tyche for the 
tomb of her husband, C. Munatius Faustus, a Pompeii shipper. 
(Jerome Murphy-O’ Connor/Lessing) 
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Sea Travel

• Since passengers were nothing more than an incidental benefit to the owner, the ship 
provided water, but neither food nor services. Passengers were expected to furnish 
their own provisions, other than water, for the duration of the voyage. 

• They had to cook for themselves, which meant taking turns, after the crew had been 
fed, at the hearth in the galley. The fire might be doused by a stray wave, or rough 
conditions might mean the fire had to be extinguished before passengers had finished 
cooking, since loose live coals could do irreparable damage to a wooden boat in a very 
short time.

• Passengers had to live on deck; there were no cabins on the average coastal vessel. 
Apart from a little shade thrown by the mainsail, no shelter was provided. The more 
experienced travellers brought small tents to protect themselves and their provisions. 
Tents would also be useful when the boat anchored for the night, often at a port where 
there was no inn. Frequently, the boat anchored in a small cove whose only amenity 
was a spring of clear water.

Model of quay in Roman London of 
ca 100 AD; shows ship loaded with 
amphorae. (Museum of 
London/Barbara McManus, 1999)
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2 Co 12:7 (thorn in the flesh)
• Because of the surpassing greatness of the revelations, for this reason, to keep me from exalting 

myself, there was given me a thorn in the flesh, a messenger of Satan to torment me -- to keep me 
from exalting myself! (2 Co 12:7)

• Gk skolops “splinter, stake, thorn”. In the papyri and inscriptions examples occur both for splinter and 
thorn as the meaning. The RV mg  reads stake. Classical Greek did use skolops to mean a pointed 
stake used for impaling; the suggestion is that the man has had the stake thrust right through his body. 
But In the papyri and in common Greek, it referred to a thorn or sharply pointed sliver or splinter. 
Medical writers used it for a tiny lancet, so the connection with stake has been lost. In LXX it is usually 
thorn that is referred to. 

• However, a thorn in the flesh can sometimes be painful enough to destroy one's peace of mind or 
body. Figuratively, and metaphorically, it conveyed the concept of an intense, vexing, stabbing pain. 
Paul's description of his ailment as a thorn fits the conditions extremely well. Satan is allowed to inflict 
on Paul what would never let him rest, something which always reminded him that he was still in the 
body; but as he bore it he also realized that He who allowed it to remain was Himself abundant 
compensation. 

• "The best commentators are, with reason, agreed that the word skolops (thorn) must be taken in the 
natural sense, as denoting some very painful order or mortifying infirmity; grievous afflictions being, in 
all languages, expressed by metaphors taken from the piercing of the flesh by thorns or splinters. 
Various acute disorders have been supposed to be meant, as the headache" (Jerome, Tertullian), 
earache, impediment of speech (10:10), or a malady affecting the eyesight. "But it should rather seem 
that some chronic distemper or infirmity is meant, and probably such as was exceedingly mortifying as 
well as painful; otherwise the apostle would scarcely have felt such anxiety to have it removed. A most 
probable conjecture is that it was a paralytic and hypochondriac affection, which occasioned a 
distortion of countenance, and many other distressing effects, which would much tend to impair his 
usefulness" (Bloomfield, New Testament). 

• Dr. Ramsay suggests (p. 94) that the malady was a species of chronic malarial fever, with its regularly 
recurring weakness, producing sickness and trembling.


