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Galatians 2

Galatians

I have been crucified with Christ; and it is no longer I 
who live, but Christ lives in me; and the life which I now 

live in the flesh I live by faith in the Son of God, who 
loved me and gave Himself up for me.

(Gal 2:20)



Galatians 3

Galatians

• What is “Galatia”?
• Location of Galatia
• Gauls and the gospel
• 2:12-13 Hypocrisy
• Ch 3
• Ch 4
• Ch 6
• Message of Galatians (promise to Abraham, 

Law’s purpose, Law and the Spirit, Salvation)



Galatians 4

What does Paul refer to as “Galatia” (1:2)?

• This is a particularly difficult question. Does Paul refer to the geographical 
sense i.e. the ancient ethnic territory, or in its political sense, to denote the 
Roman province of Galatia? NT scholars are almost equally divided on this 
question, which affects the dating of Paul’s missionary journeys. 

• N Galatia proponents understand the region of Phrygia and Galatia (Ac 
16:6) as follows: Phrygia = the territory that included Antioch and Iconium, 
Galatia = the geographical or ethnic kingdom of Galatia. 

• Ramsay however takes the phrase to be a composite term describing a 
single area, the Phrygian-Galatic region. The word chora “territory” was the 
official term to describe one of the regiones into which Roman provinces 
were divided. Part of the old kingdom of Phrygia belonged to the Galatian 
province, thus Ac 16:6 refers to this part of Phrygia. 

• In Ac 18:22 the region of Galatia and Phrygia, Galatia = probably Galatia 
Lycaonia to distinguish it from E Lycaonia, Phrygia = probably Galatic and 
Asiatic Phrygia. 

• In neither of these passages does there seem to be any good reason to 
suppose that Galatia = N Galatia. 2 Ti 4:10 and 1 Pe 1:1 almost certainly 
refer to the Roman province of Galatia (IBD). 



Galatians 5

Galatia location

• To the churches of Galatia…You foolish Galatians…(Gal 1:2, 3:1)
• Paul is either using “Galatia” in the ethnographic sense (i.e. the 

geographical area in N central Asia Minor, formerly led by the Celts, 
or in the political territorial sense of the Roman province.

• Roman Galatia was the central region of Asia Minor, with the 
provinces of Asia on the W, Cappadocia on the E, Pamphylia and 
Cilicia on the S, and Bithynia and Pontus on the N (Ac 16:6; 18:23; 1 
Co 16:1; Ga 1:2; etc). 

• It would be difficult to define the exact limits; in fact they were 
frequently changing. This province doubtlessly once included Pisidia 
and Lycaonia, and therefore those towns of Antioch, Iconium, 
Lystra, and Derbe, mentioned in Acts.

• The territory was originally home of the ancient civilization of the 
Hittites, but became the ethnic kingdom of Gallic Celts in the 3rd c 
BC called Galatia or "Gallia of the East”. It was loc in the N of great 
inner plateau of Asia Minor, including a large part of the Halys 
Valley, with the principal cities of Ancyra, Pessinus, and Tavium. 



Galatians 6

Galatia location
• (tp R) Phrygia and Galatia were regions 

in what today is central Turkey. The 
picture shows an area of Galatia near 
the city of Ankara. 

• The Roman province of Galatia 
included the traditional area of Galatia 
along with the towns of Iconium, Lystra, 
and Derbe to the S. A number of 
congregations were established in this 
region, although their precise location 
is unknown. 

Lystra



Galatians 7

Galatia

Reasons for:
• Since Paul did not mention the Jerusalem Council’s favouring Gentile freedom 

from the Law, it implies the epistle was written before the Council met.
• It is doubtful that Peter would have vacillated (2:11f), after the Council, where he 

strongly supported the freedom position.
• Acts says very little about the N Galatian churches
• It is questionable if Paul visited and started churches in N Galatia. The 

references in Ac 16:6, 18:23 are vague at best. 
• N Galatia was more isolated and less civilzed (thus the Judaizers would have 

been more active in the S which was more accessible, as Acts makes 
abundantly clear)

• Luke nowhere suggests that Paul evangelized N Galatia. Ac 16:6, 18:23 refers 
to the Phyrygic-Galatic region (S)

• Elsewhere in his epistles, Paul uses geographical terms in an imperial sense i.e. 
‘Galatia’ is the provincial title, which allows S Galatia in his epistle.

• Barnabas is mentioned 3 times in ch 2 and it is more natural to assume that he 
was known to the churches viz. the S churches

• Paul’s reference to a visit (4:13) could refer to a first visit, and thus presuppose 
other subsequent visits as recorded in Acts

Reasons for:
• The view of the early church
• Term was originally restricted to 

the N territory
• Normal practice of Luke to use 

geographical terms
• Ac 16:6 means Phrygia and the 

district of Galatia (two districts), 
and similarly for Ac 18:23

• In Ac 16:6ff, Paul was forbidden 
to work in Asia and had to go N

• Paul fell in (4:13) but nowhere 
does Acts mention he was sick 
during his 1st missionary trip

• The Judaizers could have gained 
a foothold in the N more easily as 
the people there knew less about 
Judaism

Paul’s 2nd missionary journeyWriting of Galatians

Jerusalem Council (not mentioned in Galatians; 2:1 thus refers to the 
famine relief of Ac 11:27-30)

Paul’s 2nd missionary journey

Writing of GalatiansJerusalem Council (2:1; Ac 15)

Paul’s 1st missionary journeyPaul’s 1st missionary journey

South Galatian theoryNorth Galatian theory



Galatians 8

Gauls and the gospel
• The Galatians (n) were part of Celtic migration to Macedonia who had 

crossed over into Asia Minor. Galatia has been called the "Gallia" of the 
East, Roman writers calling its inhabitants Galli. They were an intermixture 
of Gauls and Greeks, and hence were called Gallo-Graeci, and the country 
Gallo-Graecia. 

• The Gauls levied tribute on cities and kings and hired themselves out as 
mercenary soldiers. Galatia became a Roman province under Augustus, 
reaching from the borders of Asia and Bithynia to the neighbourhood of 
Iconium, Lystra, and Derbe, cities of Lycaonia.

• The Galatians had little religion of their own and easily adopted the Hellenist 
superstitions and mythology. Paul introduced the gospel among them (Ac 
16:6; 18:23; Ga 1:6-12), visiting them in person. When detained by sickness 
he sent Crescens to them (2 Ti 4:10).

• Soon after Paul left Galatia, Judaizers came and taught the necessity of 
circumcision for the higher grade of Christian services, declaring that the 
apostle did, in effect, preach circumcision (5:11), thus casting doubt upon 
Paul's sincerity. Such teaching caused defection among the converts of 
Christianity, and he wrote his epistle vindicating himself against the charges 
of the Judaizing party.



Galatians 9

Gauls and the gospel
• Lightfoot (who used this as evidence for the N Galatia theory) 

has characterized the Gauls. On the one hand, they were 
noted for quickness of apprehension, promptness in action, 
great impressibility, and a craving for knowledge. On the 
other hand they were inclined towards drunkenness, strife, 
vainglory, anger, impulsiveness, incapability of sustained 
effort, and fickleness.

• The Gauls were superstitious. Their religious experience 
appealed to the senses and the passions rather than the 
heart and the mind. Theirs was an outward, material, 
passionate religion. In N Galatia, the gospel would have 
confronted two distinct worship styles. 

• At Pessinus, the cult of Cybele was was directed by eunuch 
priests called Corybantes, who led the faithful in orgiastic 
rites accompanied by wild cries and the frenzied music of 
flutes, drums, and cymbals, with wild ceremonial and hideous 
mutilations. At Ancyra, the worship of the divinities of 
Augustus and Rome were central. (Lightfoot).

Cybele, a fertility goddess 

of Phrygian origin 



Galatians 10

Gal 2:12-13 Hypocrisy

• For prior to the coming of certain men from James, he used to eat with the Gentiles; 
but when they came, he began to withdraw and hold himself aloof, fearing the party of 
the circumcision. The rest of the Jews joined him in hypocrisy, with the result that 
even Barnabas was carried away by their hypocrisy. (2:12-13)

• Hypocrisy Gk hupokrisis Acting under a feigned part i.e. (fig.) deceit, pretending to 
be what one is not. The NT meaning of hypocrisy and hypocrite reflects its use in 
Greek drama. In the Greek theater, a hypocrite was one who wore a mask and played 
a part on the stage, imitating the speech, mannerisms, and conduct of the character 
portrayed.

• (tp R) Carnelian seal ring showing actor holding tragic mask (BM/Barbara McManus, 
1999)

• (tp cn) Tiny terracotta mask of bearded man Greek, Tunisia; 2nd-1st c BC (LV/Barbara 
McManus, 1999)

• (tp L) Relief of three Bacchic masks -- satyr, Bacchus, silenus; Roman 20 BC-50 AD 
(BM/Barbara McManus, 1999 )



Galatians 11

Gal 3

• For you are all sons of God 
through faith in Christ Jesus. 

• For all of you who were baptized 
into Christ have clothed 
yourselves with Christ. 

• There is neither Jew nor Greek, 
there is neither slave nor free 
man, there is neither male nor 
female; for you are all one in 
Christ Jesus. (3:26-28)

One in Christ Jesus



Galatians 12

Gal 4 • Now I say, as long as the heir is a child, 
he does not differ at all from a slave 
although he is owner of everything, but 
he is under guardians and managers 
until the date set by the father. 

• So also we, while we were children, 
were held in bondage under the 
elemental things of the world. But when 
the fullness of the time came, God sent 
forth His Son, born of a woman, born 
under the Law, so that He might redeem 
those who were under the Law, that we 
might receive the adoption as sons. 

• Because you are sons, God has sent 
forth the Spirit of His Son into our hearts, 
crying, "Abba! Father!" 

• Therefore you are no longer a slave, but 
a son; and if a son, then an heir through 
God. (4:1-7)



Galatians 13

Gal 6

• Brethren, even if anyone is caught in any trespass, you who are 
spiritual, restore such a one in a spirit of gentleness; each one 
looking to yourself, so that you too will not be tempted. Bear one 
another's burdens, and thereby fulfill the law of Christ. (6:1-2)



Galatians 14

<www.abu.nb.ca/courses/Pauline>

Message of Galatians: Promises to Abraham
• Brethren, I speak in terms of human relations: even though it is only a man's covenant, yet when it 

has been ratified, no one sets it aside or adds conditions to it. 
• Now the promises were spoken to Abraham and to his seed. He does not say, "And to seeds," as 

referring to many, but rather to one, "And to your seed," that is, Christ. 
• What I am saying is this: the Law, which came four hundred and thirty years later, does not 

invalidate a covenant previously ratified by God, so as to nullify the promise. For if the inheritance is 
based on law, it is no longer based on a promise; but God has granted it to Abraham by means of a 
promise. (3:15-18)



Galatians 15

Message of Galatians: Law’s Purpose
• Why the Law then? It was added because of transgressions, having been ordained through 

angels by the agency of a mediator, until the seed would come to whom the promise had been 
made. 

• Now a mediator is not for one party only; whereas God is only one. Is the Law then contrary to 
the promises of God? May it never be! For if a law had been given which was able to impart life, 
then righteousness would indeed have been based on law. 

• But the Scripture has shut up everyone under sin, so that the promise by faith in Jesus Christ 
might be given to those who believe. But before faith came, we were kept in custody under the 
law, being shut up to the faith which was later to be revealed. 

• Therefore the Law has become our tutor to lead us to Christ, so that we may be justified by faith. 
(3:19-24)



Galatians 16

Message of Galatians: Law and the Spirit
• It was for freedom that Christ 

set us free; therefore keep 
standing firm and do not be 
subject again to a yoke of 
slavery. (5:1)

• For you were called to 
freedom, brethren; only do not 
turn your freedom into an 
opportunity for the flesh, but 
through love serve one 
another. (5:13)

• But I say, walk by the Spirit, 
and you will not carry out the 
desire of the flesh. For the 
flesh sets its desire against the 
Spirit, and the Spirit against 
the flesh; for these are in 
opposition to one another, so 
that you may not do the things 
that you please. But if you are 
led by the Spirit, you are not 
under the Law. (5:16-18)



Galatians 17

Message of Galatians: Salvation
• But the Scripture has shut 

up everyone under sin, so 
that the promise by faith in 
Jesus Christ might be 
given to those who 
believe. (3:22)

• But may it never be that I 
would boast, except in the 
cross of our Lord Jesus 
Christ, through which the 
world has been crucified 
to me, and I to the world. 
For neither is circumcision 
anything, nor 
uncircumcision, but a new 
creation. (6:14-15)



Ephesians 18

Ephesians

For by grace you have been saved through faith; and 
that not of yourselves, it is the gift of God; not as a 

result of works, so that no one may boast. 
For we are His workmanship, created in Christ Jesus 
for good works, which God prepared beforehand so 

that we would walk in them. (Eph 2:8-10)



Galatians 19

Ephesians

• Ephesus
• 1:13-14 (Seal, pledge)
• 2: Dividing wall
• 2: Temple, Artemion
• 6: slaves, employment, slavery and Christianity
• 6: Armour of God

– Roman legionnaire
– Girdle
– Sandals
– Breastplate
– Shield
– Helmet
– Sword
– Armour of Ariston

• 6:19-20 Chains, Praetorian guard



Ephesians 20

Ephesus
• A Roman writer once called Ephesus Lumen Asiae, The Light of Asia. 

Ephesus (pop. 300,000) was the chief commercial city of the province and the 
centre of the mother goddess worship of W Asia. In the NT era it was the 
fourth greatest city in the world, after Rome, Alexandria in Egypt and Antioch 
of Syria. 

• "Ephesus was the Gateway of Asia. One of its distinctions, laid down by 
statute, was that when the Roman proconsul came to take up office as 
governor of Asia, he must disembark at Ephesus and enter his province there. 
For all the travellers and the trade, from the Cayster and the Maeander 
Valleys, from Galatia, from the Euphrates and from Mesopotamia, Ephesus 
was the highway to Rome. In later times, when the Christians were brought 
from Asia to be flung to the lions in the arena in Rome, Ignatius called 
Ephesus the Highway of the Martyrs." (William Barclay, The Revelation Of John, Vol. 1, 
p. 58).

• Although Luke in the Book of the Acts does not mention Paul being 
imprisoned while in Ephesus, Paul himself told the church at Corinth, For we 
do not want you to be ignorant, brethren, of our trouble which came to us in 
Asia: that we were burdened beyond measure, above strength, so that we 
despaired even of life. Yes, we had the sentence of death in ourselves... (2 Co 
1:8-9). He also spoke of his fight with beasts at Ephesus (1 Co 15:32).



Ephesians 21

Ep 1:13-14 (Seal)
• In Him, you also, after listening to the message of truth, the 

gospel of your salvation -- having also believed, you were 
sealed in Him with the Holy Spirit of promise, who is given as a 
pledge of our inheritance, with a view to the redemption of God's 
own possession, to the praise of His glory. (1:13-14)

• The seal was the personal sign of the owner or the sender of 
something important, thus, as in a letter, it distinguished what 
was true from what was spurious. It was also the guarantee that 
the thing sealed had been carried intact. 

• Letters were first bound in cords; then a dab of special earth or 
wax was placed on the cords and imprinted with the author’s 
seal both as a sign of authenticity to verify the identity of the 
originator and to attest that there had been no unauthorized 
opening or tampering. Wills and marriage agreements were also 
sealed in this way. Pliny mentions the widespread use of seals 
in concluding business contracts, referring to “the custom of the 
[crowd], among whom even at the present day a ring is whipped 
out when a contract is being made.” Boxes, jars, and storage 
areas were also protected by seals. “

• Here, the Holy Spirit’s presence is the seal of the work of God in 
and for the believer. He is the means by whom the Christian can 
be kept ‘intact’ till the day of the Lord.

Gold seal ring depicting Athena, Greek 
(LV/Barbara McManus, 1999)

Bronze seal ring, front and back views; 
Roman, 1st c AD from Herculaneum. The 
letters on the ring indicate that its owner 
was Marcus Pilius Primigenius Granianus; 
the letters (in reverse order for stamping) 
are M PILI PRIMI GRANIANI (Naples, 
National Archaeological Museum/Barbara 
McManus, 2003)



Ephesians 22

Ep 1:13-14 (Pledge)

• In Him, you also, after listening to the message of truth, the gospel of your 
salvation -- having also believed, you were sealed in Him with the Holy 
Spirit of promise, who is given as a pledge of our inheritance, with a view to 
the redemption of God's own possession, to the praise of His glory. (1:13-
14)

• The pledge Gk arrabōn is a word taken from Phn traders denoting the first 
payment or first instalment of money or goods which serves as a guarantee 
or pledge for the completion of the transaction (n). 

• In the NT the term is used only figuratively of the Spirit as the pledge of the 
blessings promised by God (it is used also in 2 Co 1:22 and 5:5). 

• In the “already – not yet” scheme of the NT the possession of the Spirit 
now by believers (“already”) can be viewed as a guarantee that God will 
give them the balance of the promised blessings in the future (“not yet”). 

Gold signet seal ring, Roman period



Ephesians 23

Ep 2:13-16 (Dividing 
Wall)

• But now in Christ Jesus you who formerly were far off have been brought 
near by the blood of Christ. For He Himself is our peace, who made both 
groups into one and broke down the barrier of the dividing wall, by abolishing 
in His flesh the enmity, which is the Law of commandments contained in 
ordinances, so that in Himself He might make the two into one new man, thus 
establishing peace, and might reconcile them both in one body to God 
through the cross, by it having put to death the enmity. (2:13-16)

• Gentiles were forbidden from the inner Temple areas, and even Roman 
citizenship did not protect a Gentile who intruded into prohibited areas. 
Inclosing the whole precinct was a low balustrade or stone parapet #16 (Jos. 
says 3 cubits high) called the soreg, containing at intervals tablets with 
notices in Greek and Latin, prohibiting entry to foreigners on pain of death. 
The soreg was in Paul’s mind in 2:14.

The walls enclose both the 
Temple (# 29) and the court 
of the women (# 21).  (E. P. 
Sanders, Judaism: Practice & 
Belief  63 BCE - 66 CE)



Ephesians 24

Ep 2 (temple)
• …having been built on the foundation of the apostles and prophets, 

Christ Jesus Himself being the corner stone, in whom the whole 
building, being fitted together, is growing into a holy temple in the 
Lord, in whom you also are being built together into a dwelling of God 
in the Spirit. (2:20-22)

• “The original temple of Diana crumbled into dust many centuries ago. 
It was rebuilt and became one of the seven wonders of the world. It 
was to this temple Alexander came. The Macedonian wanted his 
name carved on one of the 127 pillars. He offered all the riches of his 
eastern campaign for the privilege. The city fathers turned down the 
offer. But nobody refused Alexander. 

• “The Ephesians did. They talked him into a calm acceptance by 
saying, ‘if we put the name of another god on her temple it will upset 
her.’ so the mightiest mortal on earth couldn’t even buy the privilege to 
have his name on a pillar in the temple of a god. Years later Paul 
wrote to a group of Ephesians telling them they were the temple (not 
of a god) but of the Almighty God.” (Jim McGuiggan, The Book of Revelation, p. 44).



Ephesians 25

Ep 2 (Artemion)

• To the right of the road leading to Kuþadasý are the ruins of the 
Temple of Artemis (Diana), about 1.5km NE of the city. Artemis also 
bore the symbol of the bee, the emblem of Ephesus. 

• The temple of Artemis or Artemion was four times the size of the 
Parthenon in Athens. 

• "It was 425 feet long by 220 feet wide by 60 feet high. There were 127 
pillars, each the gift of a king. They were all of glittering marble and 36 
were marvellously gilt and inlaid. The great altar had been carved by 
Praxiteles, the greatest of all Greek sculptors. The image of Diana was 
not beautiful. It was a black, squat, many-breasted figure, signifying 
fertility; it was so old that no one knew where it had come from or even 
of what material it was made. The story was that it had fallen from 
heaven" (William Barclay, Daily Study Bible, 1975, comment on Acts 19:1-7).

Temple of Artemis ruins 
(BP)

This colour painting by Mario Larrinaga 
is of artistic nature and does not 
necessarily represent an accurate 
reconstruction of the Temple.



Ephesians 26

Ep 6 (Slaves)

• Slaves, be obedient to those who are your masters according to the flesh, with fear and 
trembling, in the sincerity of your heart, as to Christ; not by way of eyeservice, as men-
pleasers, but as slaves of Christ, doing the will of God from the heart. 

• With good will render service, as to the Lord, and not to men, knowing that whatever 
good thing each one does, this he will receive back from the Lord, whether slave or 
free. (6:5-8)

• Slaves were treated in a wide variety of manners, depending on the circumstances, the 
household and the time period. Obviously, life working in a mine as a Roman slave 
was not as desired as being a house slave. 

• (tp) Some were so highly regarded that they were considered parts of families. Tombs 
and gravesites lend evidence to support the praise that some Romans felt towards 
their slaves. Some worked a regular shift and were free outside of that time. 

• Others lived in the cruellest and harshest conditions, victim to the whims of society or 
the cruelty of their masters. 

• In the late Republic, slaves were strictly seen as property by the vast majority (n), 
especially at a time when the availability of new 'property' was coming in large 
numbers.

Some slaves became family members of their former owners. 
Tomb relief of the Publius Gessius family. Roman, Late 
Republican Period, ca 50 BC. Lazio, Italy; HxWxD: 
65x204.5x34 cm. Marble, limestone-like Italian. Gessia Fausta 
and Publius Gessius Primus were once slaves of Publius and 
were freed by him, as indicated by the inscriptions (MFA)



Ephesians 27

Ep 6 (Slaves)

• “There are three kinds of farm tools, the voiceless ones (wagons and ploughs), 
the inarticulate ones (oxen and mules), and the speaking ones (slaves)." Thus 
Cato described the status of slaves among Romans, advocating that they be 
discarded like other objects when they became old, worn out, or diseased.

• Slavery was an integral part of many ancient cultures, but it reached its widest 
use in the period just preceding and during the Roman Empire. At the 
beginning of the 1st c AD slaves made up at least half of the population. By the 
century's end, Rome had 400,000 slaves, ⅓ of the populace. Many 
households had several slaves, and a wealthy master might have as many as 
a thousand, so many that he did not recognize them all.

• The campaigns of Caesar Augustus supplied thousands of slaves, and the 
institution of slavery grew rapidly. Caecilius, in the time of Augustus, claimed in 
his will that he owned 4,116 slaves. In one transaction, Caesar sold 63,000 
Gauls into slavery. Jos. (JW 6:9:3) states that Titus brought 97,000 Jewish 
slave, captives from Jerusalem in AD 70. In Rome, slaves became so 
numerous that the senate voted down a proposal requiring them to wear 
distinctive garb for fear that their numerical strength would become too 
apparent.

Slaves tending the hair of their 
mistress



Ephesians 28

Ep 6 (Slaves Employment)

• In Rome. 80% of the industry and retail trade was carried out by slaves. Freedmen and public 
slaves, nearly all of Syrian and Greek origin, provided most of the government clerical work, 
managed the imperial palace, and held important cabinet positions. Highly educated slaves, more 
intelligent than their masters, monopolized the medical, financial, and literary fields, serving as 
research aids, financial secretaries, agents, tutors, copyists, librarians, and philosophers. Among 
renowned Roman slaves were Epictetus, Terence, and Andronicus. 

• In Roman households, a slave headed the work force and was responsible for day-to-day activities. 
A domestic slave always was at his master's side, at his elbows when he ate, at each leg when he 
dressed, assisting him with his bath, beside him at the market, constantly present. 

• Slave companions were chosen for their skill at remembering names, physical appearance, or social 
charm. A slave's ability to cook, serve, or groom endeared him to his master. Slaves guarded the 
master's wealth, and sometimes other slaves guarded the slave guards. In wealthy households, a 
Greek pedagogue was the first companion of a young child and became his mentor, instructing him 
in manners, literature, and the arts.

• Besides personal servants, the master secured attractive young boys as cupbearers. Dwarfs, giants, 
or deformed individuals were prized curiosities. Dancers, musicians, mimics, actors, and clowns 
provided entertainment.

• In rural areas, where they worked on construction projects and on extensive country estates, slaves 
were treated the worst. Food was bare subsistence. At night, they slept in work camps, often 
chained. Old and weak slaves often were abandoned.

Wall painting of slaves preparing a meal 
50-75 AD (Santa Monica, Getty 
Museum/Barbara McManus, 1989)



Ephesians 29

Ep 6 (Slavery and Christianity)
• Slavery, by its very nature, became a moral poison in Roman society. Intelligent people uprooted 

from land and family and forced into servitude could not be content forever. Masters, dependent on 
the skill and labour of others, naturally felt threatened. Clever slaves resorted to fraud, trickery, 
flattery, and other means to get what they wanted. Even the master's children became tools in the 
hands of unscrupulous slaves, who contaminated them with their immoral teachings and habits.

• In conquering others, Rome had been conquered. The saying arose, "So many slaves so many 
enemies." Conditions became so volatile that more and more stringent laws had to be passed to 
deal with the dissidents.

• Slavery was accepted as part of the social fabric of the 1st c. People in general thought no more of 
having slaves than our generation thinks of having employees or domestic servants. A slave's 
welfare and treatment depended on his relationship with his master. 

• The Gk word doulos, translated "slave" or "bondservant," carried the idea of commitment, resting on 
one's dependence on his lord, and the master's claim upon the subject's loyalty. In this respect, the 
term came to be used of the relationship of the Christian to Christ, and Paul probably called himself 
a doulos of Christ (Ro 1:1; Ph 1:1).

• Often the question is asked, "Why was slavery not condemned in the NT?" Some people have 
argued that because early Christians expected the imminent end of the age they felt there was no 
need to challenge the institution of slavery. While that may be true, the conflict between the 
Christian view of the worth of the individual and the practice of slavery was not ignored completely. 

• Slaves were attracted to the new religion because in Christ one found a new sense of worth and 
self-respect. Recognizing that he was a being of worth in the sight of God and other Christians, he 
realized that his social status was secondary. In Christ, he was free.

• Paul encouraged Christian masters to be considerate and slaves to be obedient (Ep 6:5-9; Col 
3:22-4:1). In his letter to Philemon, Paul asked, nor demanded, that because of their common 
brotherhood in Christ, Onesimus be received not merely as a slave but as a brother both in the 
flesh, and in the Lord (Phm 16). Some scholars suggest that Paul's payment to Philemon was an 
indication that he expected Onesimus to be set free. 

• Although it would take centuries for the thrust of the Christian gospel to be understood properly, 
ultimately it has led to the general rejection of slavery in most of the world. 



Ephesians 30

Ep 6 (Armour of God)
• Finally, be strong in the Lord and in the strength of His might. Put on 

the full armour of God, so that you will be able to stand firm against 
the schemes of the devil. 

• For our struggle is not against flesh and blood, but against the 
rulers, against the powers, against the world forces of this darkness, 
against the spiritual forces of wickedness in the heavenly places.  

• Therefore, take up the full armour of God, so that you will be able to 
resist in the evil day, and having done everything, to stand firm. 
Stand firm therefore, HAVING GIRDED YOUR LOINS WITH 
TRUTH, and HAVING PUT ON THE BREASTPLATE OF 
RIGHTEOUSNESS, and having shod YOUR FEET WITH THE 
PREPARATION OF THE GOSPEL OF PEACE; in addition to all, 
taking up the shield of faith with which you will be able to extinguish 
all the flaming arrows of the evil one. 

• And take THE HELMET OF SALVATION, and the sword of the 
Spirit, which is the word of God. (6:10-17)
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Ep 6 (Armour of 
God)



Ephesians 32

Ep 6 (Roman legionnaire)

Statue of Praetorian guardsman (Museum 
of Roman Civilization/Barbara McManus, 
1982)

Drawing of a legionary soldier from the 3rd c 
AD, with spear, wide sword belt on the left, 
and bracae (leg coverings) (Mainz, 
Landesmuseum/Barbara McManus, 1988)
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Ep 6 (Girdle, Sandals)• HAVING GIRDED YOUR LOINS WITH 
TRUTH…and having shod YOUR FEET 
WITH THE PREPARATION OF THE 
GOSPEL OF PEACE (v14a, 15)

• To gird is to fasten one’s belt. The Roman 
soldier wore a standard belt called a 
Balteus or Cingulum Militare. This was 
rather narrow and were decorated with 
bronze strips, that were sometimes tin-
plated, all the way around.

• To shod is to put on shoes or sandals. 
Roman soldiers wore Caligae, heavy 
military sandals that used iron hob-nails as 
treads, similar to modern day athletic cleats. 
The leather thongs continued half way up 
the shin and tied there, and in cold weather 
could be stuffed with wool or fur. Eventually 
these would be replaced by a heavier style 
of actual boot. 

Replica of Roman soldier's hobnailed 
boots (caligae) (Aalen, 
Limesmuseum/Paula Chabot, 1988)

Reconstructed legionary belt with ancient scabbard 
for dagger and metal fittings (Bad Deutsch Altenberg, 
Museum/Barbara McManus, 1992)
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Ep 6 (Breastplate)

• and HAVING PUT ON THE BREASTPLATE OF RIGHTEOUSNESS (v14b) 
• The Roman soldier put on various armour:
• Lorica Hamata Chain mail that was used extensively throughout Roman history and well 

after its fall. It provided excellent protection and flexibility, but was very heavy and time 
consuming to make.

• Lorica Segmentata Plate Armour, a name translated by modern scholars, as its actual 
name is unknown. It was made up of many pieces of laminated iron all bound together to 
form a very flexible, strong and the most effective of Roman body protection. It seems to 
have replaced chain mail as the favoured Legionary issue but due to budgeting 
constraints its length of service seems to have been relatively short (roughly in the early 
empire and through the late 2nd c)

• Loricae Squamatae Scale Armour, actually translated ‘Armour of Feathers’. This 
consisted of row upon row of overlapping bronze or iron scales, which resembled a coat 
of feathers. Scale seemingly began to replace Plate late in the 2nd c, as it was easier and 
less expensive to make than the other forms, but was less flexible and is often 
considered far less capable. Common thought is that it was especially vulnerable from 
an upward stab, but this theory is highly debated.

Relief from Trajan's column. Legionaries 
wearing armour (cast) ca. 108-113 AD
(Museum of Roman Civilization/Barbara 
McManus, 1979)
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Ep 6 (Shield)

• in addition to all, taking up the shield of faith with which you will 
be able to extinguish all the flaming arrows of the evil one. (v 
16)

• Shield: “large and oblong, protecting every part of the soldier; 
the word is used metaphorically of faith, which the believer is to 
take up ‘in (en in the original) all’ (all that has just been 
mentioned), i.e., as affecting the whole of his activities.” (Vine’s)

• Scutum The large Roman shield curved to fit the body. They 
were made from thin sheets of wood, glued together so that the 
grain of each piece was at right angles to the piece next to it. 
The whole was bound around the edges with wrought iron or 
bronze and the centre was hollowed out on the inside for the 
handgrip and protected by metal bands. On the outside the 
surface was covered in leather, on which was fastened gilded 
or silvered decoration, probably in bronze. 

• Each cohort had different colour schemes aid recognition 
during a battle. The shields also carried the name of the soldier 
and that of his centurion. On the march, the shield was hung by 
a strap over the left shoulder. 

• The Scutum was the main form of body protection of the 
Roman soldiers. It served the purpose to deflect missiles 
targeted at the soldiers, as well as protect them from the impact 
of hand held weapons yielded at them. The shields’ large size 
allowed the soldiers to form a tustudo or shield wall that could 
protect them during an advance. 
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Ep 6 (Helmet)

• And take THE HELMET OF SALVATION, and the sword of the 
Spirit, which is the word of God. (v 17)

• Since the head is the most vulnerable part of the body, it was the 
first area covered by armour. In v17 the helmet represents salvation. 

• Cassis or Galea Though there were many types this was the most 
common helmet, the Imperial Gallic along with the Imperial Italic.

• They were generally made of bronze with iron trim, with a projecting 
piece shielded the neck and a smaller ridge fastened at the front for 
protection of the face. At the sides were large cheek pieces hinged 
at the top.
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Ep 6 (Sword)• And take…the sword of the Spirit, which is the 
word of God. (v17) 

• (Gk machaira) Pugio The Roman dagger was 
anywhere from 20-30 cm long in similar width 
(5cm) to the gladius, the short sword. It could 
be highly decorative or very plain, but was a 
very useful secondary weapon in case of 
being disarmed. 

• It was the common sword carried by Roman 
foot soldiers and was the principal weapon in 
hand-to-hand combat. Carried in a sheath or 
scabbard attached to the L hand side of belts, 
it was always at hand and ready for use. 

• It was the sword carried by the soldiers who 
came to arrest Jesus in the Garden (Mt 
26:47), wielded by Peter when he cut off the 
ear of the high priest's slave (v 51), and used 
by Herod's executioners to put James to 
death (Ac 12:2). (MNTC “Ephesians”)

Pugio reconstruction: a Roman 
soldier from AD 70 

(L) The distinct shape of the 
Pugio blade was excellent 
for a close quarters fight, 
and was used throughout 
the legions. Reproduction 
based on remains in BM. 

http://en.wikipedia.org/wiki/Image:Pugio_70aC.jpg
http://www.museumreplicas.com/WebStore/ShowLargeImage.aspx?Prod=Roman Pugio&LgImage=0401392_l_000000.jpg
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Ep 6 (Armour of Ariston)

• Paul describes the armor of a 
warrior in his letter to the 
Ephesians (ch 6), and this 
gravestone from the 1st c BC 
gives us an idea of the battle 
gear of NT times.  

• The tomb belonged to Ariston 
the Warrior and his wife 
Gykeia and the relief displays 
personal possessions of the 
couple. 

Tombstone of Ariston and Gykeia (IMA)

http://www.bibleplaces.com/newsletter/hr/Sarcophagus_facade_with_warrior_dress,_1st_c_BC,_tb041705244_bl.jpg
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Ep 6:19-20 (Chains, Praetorian)
• and pray on my behalf, that utterance may be given to me in 

the opening of my mouth, to make known with boldness the 
mystery of the gospel, for which I am an ambassador in chains; 
that in proclaiming it I may speak boldly, as I ought to speak. 
(6:19-20)

• In Ac 28:20 Paul speaks of himself as being bound with this 
chain, and he uses the same word (Ep 6:20) when he speaks 
of himself as an ambassador in chains. 

• The Gk word halusis denotes "a chain or bond for binding the 
body, or any part of it (the hands or feet)." The halusis was the 
short length of chain by which the wrist of a prisoner was 
bound to the wrist of the soldier who was his guard, so that 
escape was impossible. 

• Night and day in that private lodging a soldier guarded Paul, to 
whom he was chained by his halusis all the time. There would, 
of course, be a roster of guardsmen assigned to this duty, and 
in two years one by one the guardsmen would be on duty with 
Paul.

• This was no ordinary guard detail; this was the Praetorian 
Guard (Ph 1:13). The Praetorian Guard was the Imperial 
Guard of Rome. They had been instituted by Augustus and 
were a body of 10,000 hand-picked troops. Tiberius had 
concentrated them in Rome in a specially built and fortified 
camp. Vitellius had increased their number to 16,000.

Roman chains
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Philippians

For to me, to live is Christ and to die is gain. 
(Ph 1:21)



Philippians 41

Philippians

• Biblical background
• Chronology and Geography
• 1:12-13 Praetorium, under guard
• 1:27 Rome and Philippi
• 2:5-11 Hymn
• 2:17 Libation
• 2:29-30 paraboleusamenos
• 3:8 scubalon
• 3:20 politeumam
• 4:3 sunathleo
• 4:15 Philippesios
• 4:22 Caesar’s household
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Biblical background

• Philippi was described by the Greek historian Appian as the gate between 
Europe and Asia. 

• In 49 or 50 AD, the city was visited by the apostle Paul during his 2nd 
missionary journey. It was in Philippi that Paul, accompanied by Silas, 
Timotheus, and Luke, first preached the gospel on European soil, first to 
Lydia and her household, then to the Philippian jailer and his family.

• Paul visited the city on two other occasions, in 56 and 57. The Epistle to the 
Philippians dates from around 54-55 and shows the immediate impact of 
Paul's preaching. 

• The subsequent development of Christianity in Philippi is well-attested, 
notably by a letter from Polycarp of Smyrna addressed to the community in 
Philippi around 160, and by funerary inscriptions. 

View of Philippi's archaeological site from the acropolis. 
The forum is in the foreground; the market and "Basilica B" 
are in the background (Samuel Provost). <www.sacred-
destinations.com/greece/philippi.htm>
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Philippians Chronology and Geography
• Paul no longer refers to his imprisonment as a new condition (as in Phm 9). He no longer speaks 

emphatically concerning his sufferings as a prisoner in chains (Phm 1, 9f, 13; Col 1:24; 4:18; Ep 
3:1, 13; 4; 1; 6:20), but only makes vague references to chains (Ph 1:7, 13f, 17) in the sense of a 
limitation of his freedom. 

• Furthermore, Paul no longer speaks of fellow prisoners (cf Phm 23; Col 4:10), but only of fellow 
workers whom he is able to meet and send out at will (Ph 2:19, 25, 28; 4:18).  He is able to thank 
the recipients for sending a contribution for his support (2:25, 30; 4:10-18). 

• This fits Paul’s situation in Rome exactly. Here he was permitted to live in a rented room under 
the surveillance of a guard (Ac 28:16, 23, 30). 

• In Philippians the apostle speaks of his legal standing (Col 4:7; Ep 6:21; Ph 1:12) in an entirely 
new way: his defence of the gospel (Ph 1:7, 16) has been effective (1:12), and he hopes that the 
legal procedures will soon be over (1:19-26; 2:24). 

• In terms of geography, the distance between Rome and Philippi causes no difficulty, even though 
some scholars consider it a problem because of the number of trips which are presupposed by 
the letter. Granted, the distance is about twice as long as the one between Ephesus and Philippi, 
but it is not as far as the one from Caesarea to the recipients. 

• Moreover, the epistle presupposes only two journeys: (1) Epaphroditus brought from Philippi a 
contribution for Paul (4:18); and (2) a companion has reported to the Philippians about an illness 
which befell their envoy (2:26, 30). 

• Paul did not have to wait for confirmation of their having received this news, but rather counted 
on the speedy circulation of such news by faithful brethren. Neither did he wait for the return of 
Epaphroditus to Phiippi before he wrote the epistle, hut, rather, he had Epaphroditus take the 
completed letter along with him (2:25). 

• Only a few months would be needed for Epaphroditus to make the journey, with the contribution 
from Philippi, to Rome and for Paul to send information to the Philippians by a companion. Good 
connections between Philippi and Rome existed in the Via Egnatia and the Via Appia. 

• If the weather was not wholly unfavourable, a ship could make the passage from Greece to Italy 
in about a week (Pliny 19:19:3f speaks of the stretch between Puteoli and Corinth as a record of 
5 days and thereby gives us a picture of the possibilities).
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1:12-13• Now I want you to know, brethren, that my circumstances have 
turned out for the greater progress of the gospel, so that my 
imprisonment in the cause of Christ has become well known 
throughout the whole praetorian guard and to everyone else…
(1:12-13)

• Paul's captors would have known he was not being held for 
normal reasons -- he was not guilty of any real crime. So his 
situation naturally sparked interest and discussion. In this way, 
the message of the gospel was being made known to the 
whole palace guard (v13). The word "palace" is praitorion, 
referring either to the governor’s house or the Praetorian 
Guard (n). There are good reasons to be believe it was the 
latter. Paul refers to these guards because he knew that his 
readers were well familiar with them. Of course, Paul did not 
make a careful investigation to know whether or not all the 
praetorians knew him; but he had the impression that in the 
barracks they spoke of him in a generally positive way.

• Paul was a prisoner, but it did not hinder him; it helped him.  
The word Paul uses for the advancement of the gospel is 
prokope, a word that is used for the progress of an army. It is 
from the verb prokoptein, which means to cut down in advance. 
This word describes the cutting away of trees and undergrowth, 
removing the barriers, which would hinder the progress of an 
army. 

• Paul's imprisonment "opened the door" to new areas of work 
into which he would have never penetrated.

Statue of Praetorian guardsman 
- model (Museum of Roman 
Civilization/Barbara McManus, 
1982) 
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1:12-13: 
Prateorium

• Some have interpreted the expression, praetorium (v 
13) as referring to the residence of the governor (as in 
the gospels). 

• Paul states that his imprisonment is now common 
knowledge to the entire praetorium and all the others. 
Here he thinks of a body of people and other 
individuals, not an official residence. 

• At any rate, the word was not used for the personnel of 
a governor either in Greek or in Latin; note that the 
governor of Ephesus was not a propraetor, but rather a 
proconsul (n). 

• Thus the use of the word praetorium in Philippians for a 
group of persons can only mean the imperial 
bodyguard which is designated by this loan-word from 
Latin in several Gk inscriptions; the term in Latin was 
the normal expression for the well-known guard (Pliny 
25:6:17; Suetonius, Net. IX:2; Tacitus, Hist. 1:20, etc). 

• Tiberius had placed this elite guard near the Porta 
Nomentana in Rome. During the first Christian 
centuries these praetorian cohorts remained stationed 
in the metropolis, although at times sections of the 
guard accompanied the emperor into the field of action. 

• Inscriptions found in other areas deal only with some 
veterans who previously had been praetorians. 

Relief of Praetorium guards 
<classics.furman.edu/~rprior/imgs/RCU1/1-
087.htm>
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Ph 1:12-13 Paul under guard
• A politically accused prisoner like Paul was guarded by a soldier (Ac 

28:16) who was of the barracks of the praetorians. 
• Jos. speaks of the arrest of Agrippa in Rome (Ant 18:186-204) where 

of the two prefects of the bodyguard, one was responsible for the 
guarding of this kind of prisoner. 

• During the Roman imprisonment of Paul and up to AD 62, the clever 
politician, Burrus, alone held this honour. Tacitus reports incidents at 
which Burrus used his guards as policemen, at times in opposition to 
Nero’s cruel intentions (Tacitus, Ann. XIII 48; XIV 7-10; etc.). 

• A prisoner who was accused of a foreign teaching could, 
occasionally, arouse the sympathy of the praetorian prefect. This, in 
fact, did occur between the oriental philosopher, Apollonius of Tyana, 
and the prefect, Aelanus (Philostratus, Life of Apoll. VII 16-28). 

• Although the account is highly imaginative, the dialogue between the 
philosopher and the prefect can clarify how Paul was led to his 
optimistic report concerning the entire praetorium. 

• Because of his discussions with the praetorians, he was convinced 
that the religious reason for his accusation was now known by the 
entire bodyguard.
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Ph 1:27 Rome and Philippi
• Only conduct yourselves in a manner worthy of the gospel of Christ (1:27) 

For our citizenship is in heaven, from which also we eagerly wait for a 
Saviour (3:20)

• The Roman capital also provides the background for those images used by 
Paul in Philippians which refer to the political realm. This is true in the case of 
the exhortation to a worthy evangelical behaviour as a citizen (politeuomai, 
1:27), as well as of the reference concerning the true, heavenly 
commonwealth (politeuma, 3:20), since Philippi was a colony,

• The Philippians would not misunderstand the reference to Rome and Nero’s 
clients in the greeting from “those of Caesar’s household” (4:22). Clients and 
servants of the emperor lived in several places, but primarily in Rome. 

• Here there also existed a Jewish synagogue of the Augustenses, the imperial 
freedmen (J. Frey, Corpus inscriptionum judaicarum 1 [Rome, 1936], p. 
LXXIII f.); and it was here also that Poppaea, in the year 62, protected the 
interests of the Jewish community Ant. 20:195). 

• It is not surprising that the Christian proclamation found at that time a hearing 
in the imperial court or with the imperial clients. Paul is happy to be able to 
extend greetings from clients of the imperial house to the readers in Philippi. 
This fine point is lost if one does not accept Rome as the place where Paul 
had such success in important circles (1:12) and from where he writes to 
encourage the Philippian Christians to share in his joy (2:18, etc.). (Robert I 
Bradshaw, May 2005, www.biblicalstudies.org.uk)

http://www.biblicalstudies.org.uk/
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Ph 2:5-11 Hymn
• If Ph 2:6-11 is a liturgical hymn, Lohmeyer has arranged it in 6 stanzas each with 3 lines (version 

below is NKJV)
• Let this mind be in you which was also in Christ Jesus who...

1. Being in the form of God, 
He did not consider it robbery
To be equal with God.

2. But made Himself of no reputation, 
Taking the form of a bondservant, 
And coming in the likeness of men.

3. And being found in appearance as a man, 
He humbled Himself 
And became obedient to the point of death (even the death of the cross.)

4. Therefore God also has highly exalted Him 
And given Him the name 
Which is above every name.

5. That at the name of Jesus 
Every knee should bow, 
Of those in heaven, and of those on earth, and of those under the earth.

6. And that every tongue should confess
That ‘Jesus Christ is Lord’, 
To the glory of God the Father.
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Ph 2:17 Libation
• But even if I am being poured out as 

a drink offering upon the sacrifice 
and service of your faith, I rejoice 
and share my joy with you all. (2:17)

• The libation was the wine or 
perfume poured out at the 
conclusion of rites of a sacrifice to a 
pagan deity. 

• The sacrifice here is the Philippians’ 
faith in their fellowship with the 
apostle, as shown by the gift to him 
in prison.

•  The accompanying libation is 
Paul’s life-blood to be shed in 
martyrdom for Christ. 

(bt) Interior of white-ground 
kylix depicting priestess with 
libation bowl before altar; 
Greek (MMA/Barbara 
McManus, 1999)

(R) Silver figurine of one of 
the Penates wearing mural 
crown and holding libation 
bowl and cornucopia; Roman, 
3rd c AD, found in Mâcon, 
France; may have come from 
a sanctuary (BM/Barbara 
McManus, 1999)



Philippians 50

Ph 2:29-30 paraboleusamenos

• Receive him [Epaphroditus] then in the Lord with all joy, and hold 
men like him in high regard; because he came close to death for the 
work of Christ, risking his life to complete what was deficient in your 
service to me. (2:29-30)

• Risking his life Gk paraboleusamenos. First aorist middle participle 
of paraboleu (from the adjective parabolos), “to place beside”. 

• The old Gk writers used paraballomai, to expose oneself to danger. 
• But Deissmann (Light from the Ancient East, p. 88) cites an example 

of paraboleusamenos from an inscription [in honour of a lawyer 
called Carzoazus) at Olbia or the Black Sea of the 2nd c AD where it 
plainly means "exposing himself to danger" as here. 

• Lightfoot renders it here "having gambled with his life." 
• The word parabolani (riskers) was applied to the Christians who 

risked their lives for the dying and the dead. (Robertson’s NT Word 
Studies)
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Ph 3:8 scubalon

• More than that, I count all things to 
be loss in view of the surpassing 
value of knowing Christ Jesus my 
Lord, for whom I have suffered the 
loss of all things, and count them but 
rubbish so that I may gain Christ 
(3:8)

• Public bathrooms were not 
uncommon in ancient Roman cities, 
but this one is a good illustration for 
Paul's reference to scubalon, or 
human waste.  

Latrines in Philippi (BP)
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Ph 3:20 politeuma
• For our citizenship is in heaven, from which also we eagerly wait for a 

Saviour, the Lord Jesus Christ… (3:20)
• Citizenship Gk politeuma only here in NT, from politeia (1:27) E Stauffer, 

New Testament Theology, gives the sense of politeuma  as a ‘capital or 
native city which keeps the citizens on its registers.’ Roman citizenship was  
a desired privilege. Paul was proud of his citizenship and found it a 
protection, as did Philippi. Philippi as a Roman colony (Ac 16:12) enjoyed 
special benefits:

– Libertas or self-government 
– Sometimes immunitas or freedom from paying tribute to the Emperor and 

taxation
– Jus Italicum or the rights of those who lived in Italy, including Roman law, dress, 

language, coinage and holidays. This was the privilege ‘by which the whole legal 
position of the colonists in respect of ownership, transfer of land, payment of 
taxes, local administration, and law, became the same as if they were on Italian 
soil; as, in fact, by a legal fiction, they were.’ (Lake and Cadbury, The Beginnings 
of Christianity, London, 4:190)

• Paul used the Philippians’ civic pride to enforce the lesson of their first 
allegiance as citizens of Heaven, with its privileges and their consequent  
responsibilities to fulfill. 
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Ph 4:3 sunathleo

• Indeed, true companion, I ask you also to help these women who 
have shared my struggle in the cause of the gospel, together with 
Clement also and the rest of my fellow workers, whose names are in 
the book of life. (4:3)

• Gk sunathleo to wrestle in company with. A word picture that comes 
from the gladiatorial arena of two gladiators that fought side by side 
against the beasts (Hawthorne 1983: 180; Witherington 1994: 105, 
106).

• In the 2nd and 3rd c AD (after the time of Paul), the theatre of Philip II 
was converted into an arena for spectacles between gladiators and 
beasts. 

Bible and Spade Fall 2004
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Ph 4:15 Philippesios
• You yourselves also know, Philippians… (4:15)
• Paul uses the Gk term Philippesios (Lat. Philippenses), meaning a Philippesian, 

referring to the official title of Philippi as Colonia Augusta Iulia Philippensis (see Ac 
16:12) “the colony of Julia Augusta at Philippi”.

• "Following the battles, Philippi became a Roman colony and discharged veterans 
receiving land allotments settled permanently in the area. Within a few years after 
Augustus' defeat of Antony at the battle of Actium (30 BC), as many as 500 more 
Roman soldiers - mostly veterans of Antony's praetorian guard who had lost their 
claims to land in Italy - received allotments and accompanying privileges in Philippi.

• “Renamed Colonia Julia Augusta Philippensis, in honour of Augustus' daughter, the 
colony of Philippi embraced an area of more than 700 square miles [1,800km²] 
extending from the Pangaion mountain range in the north to the colony's seaport of 
Neapolis in the S and from the Nestos river in the E to the Strymon in the W. The city 
of Philippi was the urban political centre of the colony and with its proximity to the Via 
Egnatia also dominated the colony's commercial life." (ABD, 1999).

• “Because a considerable portion of the citizenry were Romans who enjoyed special 
privileges as colonists, Paul encountered there a community with a pronounced 
devotion to and pride in the Roman Empire. The political and religious loyalties of the 
people appear to have been an issue for Paul. Only in Philippians does he use 
language that speaks of civil or political identity, when he tells his readers to live in a 
way that is worthy of the gospel of Christ (Gk politeuíesthe;1:27) and when he reminds 
them that they are citizens of heaven (poliíteuma; 3:20). Paul appears to have been 
trying to get the Philippian Christians to see themselves as Christians first and 
Romans second, not Romans first and Christians second." (Eerdman's Dictionary of 
the Bible, David Noel Freedman, Editor-in-Chief). 
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Ph 4:22 Caesar’s household

• All the saints send you greetings, especially those who belong to Caesar's 
household. (4:22)

• "Paul sends special greetings from the Christian brothers who are of 
Caesar's household. It is important to understand this phrase rightly. It does 
not mean those who are of Caesar's kith and kin. Caesar's household was 
the regular phrase for what we would call the Imperial Civil Service; it had 
members all over the world. The palace officials, the secretaries, the people 
who had charge of the imperial revenues, those who were responsible for 
the day-to-day administration of the empire, all these were Caesar's 
household." (William Barclay, The Letters To The Philippians, Colossians, 
and Thessalonians, p. 87).

• Paul adds, especially those of Caesar's household. This expression does 
not as such refer to the emperor's blood relatives. It refers rather to all 
persons in the emperor's service, whether slaves or freedmen. Such people 
who had been given employment in the domestic and administrative 
establishment of the emperor were found not only in Italy but even in the 
provinces." (William Hendriksen, New Testament Commentary, p. 212). 
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Colossians

When this letter is read among you, have it also read in 
the church of the Laodiceans; and you, for your part 
read my letter that is coming from Laodicea…I, Paul, 
write this greeting with my own hand. Remember my 

imprisonment. Grace be with you. (Col 4:16, 18)
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Colossians

• Background
• Link between Colossians and Philemon
• Similarities between Colossians and Ephesus
• 1:2 Colossae (map)
• 2:1 Laodicea (ruins, church)
• 2:5 stereoi
• 3:10-11
• 4:13 Hierapolis (photos)
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Colossians background

• Five years after Paul departed Ephesus for the last time he found 
himself under house arrest in Rome. For two years he was able to 
receive visitors in his residence. 

• One of these was Epaphras, and he brought encouraging news to 
Paul on the progress of the churches in the region. But he also 
reported a strong tendency among the Christians in Colossae to 
embrace heretical teachings. 

• The Colossian church was mainly Gentile. There were Greeks and 
native Phrygians, as well as Jews, who clung to their own ideas and 
attempted to incorporate them into Christianity. 

• This included Gnosticism, angel worship and Jewish ceremonialism 
(circumcision, food-laws and keeping of festivals), and they 
threatened to subvert the gospel of grace. In response, Paul wrote 
his letter to the Colossians.
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Colossians background

• During the two years that Paul ministered at Ephesus, all who dwelt 
in Asia heard the word of the Lord Jesus, both Jews and Greeks (Ac 
19:10). The church at Colosse was not established by Paul, and it is 
doubtful that he had ever visited the city (4:12-17).

• In 2:1 he acknowledged that many of the brethren at Colosse had 
never seen his face in the flesh. 

• It is possible that Epaphras, a fellow-worked with Paul, had 
established the church at Colosse. Epaphras was a faithful minister 
of Christ (1:7). As a resident of Colosse, he had great zeal for the 
brethren in Laodicea and Hierapolis (4:12-13).

• The church at Colosse was composed mainly of Gentiles (1:21). 
Philemon and Onesimus were members of at Colosse (4:9). 
Archippus also lived in Colosse (4:17; Phm 1:2).
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Link between Colossians and Philemon
• “Yet Colossians and Philemon are inseparably linked...the duplication 

of so many names must indicate that Paul writes and sends both 
letters at the same time and from the same place. ” (Robert H. 
Gundry, ASNT)

244:14aLuke

24:17Archippus

244:10aAristarchus

10ff4:9Onesimus

244:14bDemas

234:10-13Epaphras

244:10bMark

11:1Timothy

PhmColName mentioned



Colossians 61

Similarities between Colossians and Ephesians
• “There are more numerous and more sustained similarities between 

Ephesians and Colossians than between any other two New Testament 
epistles” (Francs Foulkes, Ephesians, TNTC)

3:1-131:23-29Request for power while in chains, to make known 
the mystery of the gospel

6:21-224:7-8Reference to Tychichus

5: 22 – 6:93:18 – 4:1Instruction to husbands and wives, parents and 
children, slaves and masters

5:15-203:16-17, 4:5fThe Christian walk, duty of thanksgiving and 
expressing it with praise and song

4:17-243:5-10Putting off the old man, putting on the new

1:15-171:3, 9Greetings to the church

EphColDescription
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Similarities between Colossians and Ephesians

Reconciliation of men to one 
another through the cross in the 
Body of Christ which is the 
fellowship of the reconciliation

Reconciliation of men to God through 
the cross.

Assumes this, teaches the cosmic 
significance of the Church in fulfilling 
the great work of Christ 

The place of Christ in the universe.

4:162:19The joints of the body being knit together 
and the increase of the body in 
consequence

4:323:13Forgiving one another even as the Lord 
has forgiven

5:53:5Covetousness defined as idolatry

4:23:13Forbearing one another

1:131:5The word of the truth of the gospel

1:71:14, 20Redemption specifically interpreted as ‘the 
forgiveness of sins’

3:172:7Being rooted in Christ or in His love

5:164:5Redeeming the time

2:12, 4:181:21Alienation from God or from His people

1:23, 3:19, 4:131:19, 2:9The fullness of God or of Christ

EphColTeaching
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Col 1:2 Colossae

• To the saints and faithful brethren in Christ who are at Colossae: 
(1:2)

• Colossae is loc on the S edge of the Lycus Valley near larger and 
more significant sites such as Laodicia, 13 km W, and Hierapolis, 
21.5 km NW. It is ≈ 180 km due E of Ephesus.

• Paul wrote two letters to Colossae, namely Colossians and Philemon. 
• Paul evidently never visited the city (1:9; 2:1), but rather his co-

worker Epaphras brought the gospel message to the 3 cities of the 
Lycus Valley, i.e. Colossae, Laodicea, Hierapolis. 

• However, Paul hoped to visit the city, for he requested Philemon to 
prepare a lodging for him in anticipation of a visit (Phm 1:23).

View looking S at Colossae. The mound is the dark (burnt) rise in the centre of 
the picture. It had recently been burnt to remove vegetation (late July) when 
this photo was taken. Clearly visible in the photo is the citadel of Colossae. On 
the far (S) side of the mound (not visible) a large lower portion of the mound 
extends in a S direction. The only real visible remain on the mound is the 
outline of an unexcavated theatre. (HLP/Linda Kane)

http://holylandarchive.com/photos_src/TWCSCL01_800.jpg
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Col 1:2 Colossae
• The mound of Colosse is about 1.5km N of the village of Honaz. In 

the 5th c BC Colosse was a major trade centre on the trade route 
from Sardis to Konya. When Xerxes marched to Sardis and later to 
Thermopylae he stopped in Colosse (around 481). The Persian king 
Cyrus the Younger marched his armies through the Lycus valley in 
401. 

• Several hundred years before the time of Paul, Colossae had been 
a leading city in Asia Minor. In 481 BC, the noted historian 
Herodotus listed Colossae as a "large city of Phrygia." Another 
celebrated historian, Xenophon (c.430-c.354 BC), called it "a 
populous city, large and well off." 

• The commercial importance of Colosse was lost when Laodicea 
was established in the 1st c BC. Along with nearby Laodicea and 
Hierapolis it was a centre of the textile industry. Its dark red wool 
cloth, called Colossinum, was well known. 

• But in the 1st c AD it had deteriorated to the status of a second-rate 
market town. It was said to have been a large city in the 5th c BC but 
for some reason it seems to have lost some of its importance by the 
1st c AD. The reason for this is unclear, for its position on the major 
road running from E-W, from Pisidian Antioch to Laodicea and from 
there to the Aegean remained unchanged. Possibly its importance 
was reduced when the road to Pergamum was rerouted to the W 
through neighbouring Laodicea. The new, NW-SE route, connecting 
Pergamum to Laodicea and Laodicea to Attalia (Antalya) via Cibyra 
and Termessos, bypassed Colossae.

• Colosse, along with Laodicea and Hierapolis, were destroyed by 
earthquakes in 17 AD during the reign of Tiberius, and then again in 
60 during the reign of Nero. By 400, Colosse no longer existed as a 
city. The huyuk of Colossae has never been excavated, but the 
remains of a theatre and a few other buildings are still discernable.

Seating area of the theatre

The city acropolis rises 45-60m high and the top 
is now devoted to agriculture. It was once 
surrounded by a ring wall, of which there are 
some remnants.
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Map of Colosse region
• Laodicea, Colosse and Hierapolis rested at the foot 

of Mount Cadmus. Loc in W Turkey, about 160km W 
of Ephesus, in a valley where the Lycus River flows 
into the Maeander River. 

• Originally they had been Phrygian cities, but in the 
NT age they were part of the Roman Province of 
Asia.

• Hierapolis was 10okm apart from Laodicea on the 
opposite side of the Lycus valley. Colosse was 
located a few km up river, on the same side as 
Laodicea.

• The area around these cities was very wealthy. The 
land was fertile and the pastures produced great 
flocks of sheep. The area was a great centre for the 
wool industry and the associated trade of the dyeing 
of woollen garments. 

• The wealthy city of Laodicea was the financial 
headquarters for the whole area and the political 
centre for the district.

• Thousands of people visited Hierapolis to bathe in 
the spas and drink the water due to the claims that 
the water had medicinal benefits. 

• Even though Colosse was at one time as important 
as both Laodicea and Hierapolis, by the time Paul 
wrote to Colosse it was a small, fairly insignificant 
town.
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Col 2:1 Laodicea
• For I want you to know how great a struggle I have on your behalf and for 

those who are at Laodicea, and for all those who have not personally 
seen my face (2:1)

• For I testify for him that he has a deep concern for you and for those who 
are in Laodicea and Hierapolis…Greet the brethren who are in Laodicea 
and also Nympha and the church that is in her house. 16 When this letter 
is read among you, have it also read in the church of the Laodiceans; and 
you, for your part read my letter that is coming from Laodicea. (4:13, 15-
16) 

• Of the several cities named Laodicea in Syria and Asia Minor, only one is 
mentioned in the Scriptures, namely, the one situated in the confines of 
Phrygia and Lydia, on the banks of the Lycus, and about 140km E of 
Ephesus, not far from Colossae in W Turkey. 

• After having been successively called Diosopolis and Rhoas, it was 
named Laodicea in honour of Laodice, the wife of the Seleucid king 
Antiochus II (261-246 BC), who rebuilt it. It became a prosperous Roman 
market town on the trade route from the East, famous for its woolen and 
cotton cloths. 

• Laodicea was an early centre of Christianity (2:1; 4:13,15-16; Rv 1:11). 
and one of the Seven Churches of Revelation. In the 4th c, Apollinaris of 
Laodicea proposed the theory later called Apollinarianism, which was 
considered heretical by the Catholic Church.
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Col 2:1 Laodicea

• Laodicea was destroyed by an earthquake (AD 66, or earlier) and 
rebuilt by Marcus Aurelius. It is now a heap of ruins, called by the 
Turks Eski-hissar, or "old castle.“ What remains of the ancient city 
are a stadium, sarcophagi, an amphitheatre, an odeon, a cistern and 
an aqueduct.

• The town was located on a flat-topped hill. A wall (about 1km long on 
each of its four sides) surrounded the crown of the hill. Gates 
pierced this wall on the N, E, and NW. At the SW edge of the plateau 
stood a stadium, built and dedicated to Vespasian in AD 79. Near 
the stadium was a stone aqueduct, 8km long and probably dating to 
the 2nd c. 

• Adjacent to the stadium on the N is a structure probably to be 
identified as baths and built during the reign of Hadrian (117-38). 

• Remains of two rather badly ruined theatres stand on the NE of 
Laodicea. Ruins of numerous other unidentified structures may be 
seen at the site (n).
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Col 2:1 Ruins of Ancient Laodicea (Roman Era)

<www.sacred-destinations.com>
View of ruins at Laodicea (Tourarium)

Kyle PopeKyle Pope
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Church in Laodicea
• Among the residents of Laodicea at the time of the apostles were many 

Jews; and it is probably owing to this fact that a Christian church was 
planted here at so early a date. It appears from the epistle (4:15-16) that 
Paul never visited Laodicea, but hearing, most probably, from Epaphras of 
the false doctrines spread in that city, he wrote to the Colossians desiring 
that his epistle to that church should also be read in Laodicea. 

• The message of the Spirit (Rv 3:14-22) to the church of Laodicea was an 
awful warning. 

• The Laodicean condition describes the spiritual lukewarmness and 
worldliness that will prevail in the professing church of Christ at the end of 
the age. Rich, cultured, religiously ritualistic -- this church will have become 
so self-satisfied and worldly as to have ostracised Christ completely. He is 
represented prophetically as standing on the outside knocking for admission 
(Rev 3:20). No longer is He admitted by the corporate body, but stands 
outside extending an invitation to individuals. 

• The awful spiritual condition, so utterly abhorrent to God, calls forth one of 
the boldest figures used in the NT. So because you are lukewarm, and 
neither hot nor cold, I will spit you out of My mouth (3:16; cf. 2 Ti 3:1-8 for 
the spiritual and moral conditions at the end of the church age). (Unger’s)
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Col 2:5 stereoi 

• For even though I am absent in body, nevertheless I 
am with you in spirit, rejoicing to see your good 
discipline and the stability of your faith in Christ. (2:5)

• Stereoi “stability” cf 2 Ti 2:19; and the kindred verb 
stereow “to strengthen” (Ac 3:7, 16; 16:5). Paul in v 5 
uses a cognate noun, sterewma, evidently as a 
military metaphor: "Beholding your order (taxin, cf 
ajntitassetai, v 5) and your solid front or close 
phalanx" (sterewma). 

• Stereoi conveys firm in place and also the sense of 
compactness, compact solidity, and is appropriate, 
since a number of individuals are addressed and 
exhorted to withstand the onset of Satan as one 
compacted body. Stereow implies solidity in the very 
mass and body of the thing itself. A rock is stereow, 
firm, solid; but a flexible weed with its tough root 
resisting all efforts to pull it up, may be steadfast. 

• The phalanx was a large tactical formation of tightly-
packed infantry, deployed in a rectangle with its wider 
side facing the enemy. Each person in the phalanx 
was armed with a sword or dagger for close-quarter 
fighting, then a main thrusting weapon which was 
either a spear, long spear, or sarissa, depending on 
the era. 

• The rear ranks of the phalanx were able to fight over 
the ranks in front, (depending on the length of the 
weapon). Thus there could be anywhere between 2-5 
fighting ranks, making it a formidable prospect to 
face. Some phalanxes were also equipped with 
shields; this afforded greater protection to the front 
rank 
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Col 3:10-11

• and have put on the new self who is being renewed to a true 
knowledge according to the image of the One who created him --  a 
renewal in which there is no distinction between Greek and Jew, 
circumcised and uncircumcised, barbarian, Scythian, slave and 
freeman, but Christ is all, and in all. (3:10-11)

Theatre seat inscription 
“Place of the Jews and the 
Godfearers”, Miletus (Kyle 
Pope)
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Col 4:13 Hierapolis
• For I testify for him that he has a deep concern for you and for those who are in Laodicea 

and Hierapolis. (4:13)
• Hierapolis (mod. Pamukkale; city of the mythical Amazon queen Hiera; "Hierapolis" can 

mean "sacred city", and according to Stephanus of Byzantium the city was given this 
name because of the large number of temples it contained. Up to the reign of Augustus 
the city was officially described on coins as Hierapolis, the city of temples, but it seems 
reasonable to assume that this was not the original meaning of the name). 

• This important centre of Christian influence is referred to only in Col 4:13 (cf. Ac 19:10, 
mg). Paul evidently did not preach there. Other of the early Christians did, possibly Philip 
the Evangelist and John. 

• Hierapolis was the site of sacred hot springs, whose gases were associated with Pluto, 
god of the underworld. The hot baths of Hierapolis, noted for their medicinal benefits, drew 
patrons of the Plutonium ( "Entrance to Hades"). The city was a wealthy dyeing centre. 

• It was a cosmopolitan city with a considerable Jewish population, as evidence by 
numerous inscriptions on tombs and elsewhere in the city. Some of the Jews are named 
as members of the various craft guilds of the city. Epaphras from Colossae, who started 
evangelistic work there, was probably the founder of its Christian community, probably 
based on the Jewish community. 

• Ancient tradition also associates Hierapolis with a biblical figure called Philip who died 
there around 80. However, it is not clear which Philip is meant. It could be the apostle 
Philip, one of the original 12 disciples, who is said to have been martyred by upside-down 
crucifixion (Acts of Philip) or by being hung upside down by his ankles from a tree. Or 
Philip could be Philip the Evangelist (Ac 6:1-7; 21:8-9). Early traditions say this Philip was 
buried in Hierapolis along with his virgin daughters, but confusingly call him "Philip the 
Apostle"! In any case, it seems a prominent person mentioned in Acts did die in 
Hierapolis. 
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Col 4:13 Hierapolis
• Usually said to be founded by Eumenes II, king of Pergamum (197-159 BC), 

Hierapolis may actually have been established closer to the 4th c BC by the 
Seleucids. Its name may derive from Hiera/Hiero, the wife of 
Telephus/Telesphorus (son of Hercules and grandson of Zeus), the mythical 
founder of Pergamum. Or it may have been called the "sacred city" because of 
the temples located at the site. 

• Hierapolis was ceded to Rome in 133 BC along with the rest of the Pergamene 
kingdom, and formed part of the Roman province of Asia. The city was twice 
devastated by earthquakes, once in 17 AD, and the most severe of all in 60, but 
rebuilt. It reached its peak in the 2nd and 3rd c. The city received the much 
coveted title of Neocoros from the Emperor Caracalla. This accorded the city 
certain administrative privileges as well as the right of sanctuary. 

• There were a number of Jewish colonies in Hierapolis with their own more or less 
independent organizations. As in the cities of Laodicea and Colossea, 
Christianity began here at a very early date. 

• The city assembly was composed of Greeks, but the names of the tribes are 
Phrygian. Most of the Greek gods were worshipped here (n), but these were 
usually fused with local Anatolian deities. Hierapolis was dedicated to Apollo 
Lairbenos, who was said to have founded the city. The Temple of Apollo that 
survives in ruins today dates from the 3rd c AD, but its foundations date from the 
Hellenistic period. Also worshipped here was Pluto, god of the underworld, 
probably in relation to the hot gases released by the earth. The chief religious 
festival of ancient Hierapolis was the Letoia, in honour of the goddess Leto, a 
Greek form of the Mother Goddess. Orgiastic rites were held.



Colossians 74

Col 4:13 Hierapolis

Mineral Pools of Pamukale at 
Hieropolis. The city that was 
founded on the site of Hierapolis in 
the 2nd c BC, differs from all other 
ancient cities in being located, not 
on earth or rock, but on solid 
limestone layers formed by 
limestone water that flowed for 
centuries over this raised level 
plateau (hence the modern name 
Pamukkale “cotton cake”; 
Pamukkale is sometimes used just 
to refer to the white terraces, but 
the whole area is also Pamukkale) 
(Kyle Pope).
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Col 4:13 Hierapolis
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Philemon

I appeal to you for my child Onesimus, whom I have 
begotten in my imprisonment (Phm 10)
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Philemon

• Structure
• Verse 1 (prisoner)
• Verses 15-17 (punishment of slaves, 

runaway slave)
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Structure of Philemon (n)
A/1-3 Epistolary (a/1,2 Names 
of those with Philemon, b/3 
Benediction)

B/4-7 Prayers of Paul for 
Philemon, Philemon’s 
hospitality

H/16 Paul and Onesimus

G/17 To receive Onesimus 
the same as receiving Paul

G/12 To receive Onesimus 
the same as receiving Paul

H/13-14 Paul and Philemon

D/20 Supplication

C/21 Authority

I/15 Onesimus

I/16 Onesimus

C/8 Authority

D/9-10 Supplication

E/10 Onesimus, a convert of 
Paul’s

F/11-12 Wrong done by 
Onesimus. Amends made by 
Paul

F/18, 19 Wrong done by 
Onesimus. Amends made by 
Paul.

E/19 Philemon a convert of 
Paul’s

B/22 Philemon’s hospitality. 
Prayers of Philemon for Paul.

A/23-25 Epistolary (a/23,24 
Names of those with Paul, 
b/25 Benediction)
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Verse 1 (prisoner)
• Paul, a prisoner of Christ Jesus, and Timothy our brother, To Philemon our 

beloved {brother} and fellow worker… (1)
• Philemon was a wealthy believer in Colossae. In fact, the church in 

Colossae met in Philemon's home. Onesimus was Philemon's slave; 
Onesimus (“useful”) stole money from Philemon, and fled to Rome (some 
argue that Paul instead wrote this epistle from Ephesus). 

• Unlike Colossians, where Paul cites his apostolic credentials to give his 
subsequent polemic greater legitimacy, he refers to himself here as a 
prisoner of Christ Jesus, thus introducing immediately an important motif for 
the rest of his letter. 

• Certainly, Paul intends to convey more than his historical situation; in fact, 
he is not first of all a prisoner of Rome but a prisoner of Christ Jesus. His 
appellation interprets his literal imprisonment as a worshipful act -- an act of 
devotion to Christ, of obedience to his calling. Paul does not appeal to his 
apostolic office (see vv. 8-10), not because it might offend his readership, 
close friends all but because the personal costs exacted by his 
imprisonment "allow him to speak to the community with greater authority" 
(Lohse 1971:189). 

• The use of prisoner without the article is unusual and may suggest that Paul 
uses it as part of his proper name. Since added names suggest the nature 
of a person's calling (Jesus is "Saviour," Peter is "Rock"), Paul may well 
identify himself as Christ's prisoner to indicate the very substance of his 
missionary task and its costs. 
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Verses 15-17 (punishment of slaves)
• For perhaps he was for this reason separated {from you} for a while, that you 

would have him back forever, no longer as a slave, but more than a slave, a 
beloved brother, especially to me, but how much more to you, both in the flesh 
and in the Lord. If then you regard me a partner, accept him as {you would} me. 
(v 15-17)

• As the 1st c progressed, treatment of slaves improved. They were accepted as 
part of the extended family, enjoying comfort, security, and permanent 
employment. On certain occasions, such as the Saturnalia festival, slaves 
temporarily were freed and their masters served them briefly. Favourite slaves 
were treated well, received gifts, advanced from one position to another, and 
even could possess a slave of their own.

• In the country, punishment for light offences consisted of limited rations, extra 
labour, fines, or confinement. Flogging was common, as was branding with an 
iron. In more serious cases, a slave might be placed on a torture-rack or thrown 
into a dungeon. Records exist of punishment by being thrown to a fishpond to 
the eels and being burned collectively in a pit. Mutilation, such as cutting out 
the tongue or cutting off hands, sometimes was practiced.

• Household slaves generally were punished with extra work or denial of food. In 
severe cases, they were sent to the country to work in the quarries, mines, or 
farms at more strenuous tasks. (n)
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Verses 15-17 
(runaway slave)

• A runaway slave was rapidly punished. He 
could either be branded on the forehead with 
the letter F (short for fugitivus “runaway”), put 
into chains or put to death (crucified) as a 
lesson to potential offenders. There were 
practically no limits on the power of the 
master over his slave. 

• If a slave owner was murdered, every slave in 
the household was held responsible. About 
the time of Paul's Letter to Philemon (AD 61), 
Pedanius Secundus had been killed by a 
slave, and all 400 of his slaves then were 
executed, considered guilty for not preventing 
his death. 

• A thief and a runaway slave had no right to 
ask for forgiveness. Thus the return of 
Onesimus to Philemon, a leader of the church 
in Colossae, challenged society’s values on 
reputation, authority, control, social 
expectations, status quo, governance and 
other risks. 

• Freedom from slavery always was possible 
through any one of several means (n). 

Medal belonging to a slave, which reads, “Hold me, 
lest I escape, and take me back to my master, 
Viventius, on the estate of Callistus.”, Pompeii, 
though some think it is a dog tag. (BM)


