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Parable  and similes

"These things I have spoken to you in figurative 
language; an hour is coming when I will no longer 

speak to you in figurative language, but will tell you 
plainly of the Father.” (Jn 16:25)
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Parable-Similes

1. Salt without saltiness Mt 5:13; Mk 9:50; Lk 14:34-35
2. Lamp under a basket Mt 5:14-16; Mk 4:21,22; Lk 8:16,17; 11:3-36
3. Guests of the bridegroom Mt 9:15; Mk 2:19-20; Lk 5:34-35
4. The Unshrunk cloth Mt 9:16; Mk 2:21; Lk 5:36
5. New wine in old wineskin Mt 9:17; Mk 2:22; LK 5:37-39
6. Kingdom and household divided Mt 12:25; Mk 3:24-25; Lk 11:17
7. Tying a strong man Mt 12:29; Mk 3:27; Lk 11:21-22
8. Yeast of Pharisees and Sadducees Mt 16:6; Mk 8:15; Lk 12:1
9. Fig tree’s leaves Mt 24:32; Mk 13:28; Lk 21:29-31
10. Removing the eye and the hand Mt 5:29-30; Mk 9:43-48
11. Uncleanness is within Mt 15:18; Mk 7:15
12. Children’s bread tossed to dogs Mt 15:26; Mk 7:27
13. Settling disputes quickly Mt 5:25; Lk 12:58
14. Storing treasure in heaven Mt 6:19-21; Lk 12:33-34
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Parable-Similes

1. Eye the lamp of the body Mt 6:22; Lk 11:34
2. The birds (ravens) Mt 6:26; Lk 12:24
3. Lilies of the field Mt 6:28-29; Lk 12:27
4. The speck and the plank Mt 7:3-5; Lk 6:41-42
5. Good gifts to children Mt 7:9-12; Lk 11:11-13
6. Tree known by its fruit Mt 7:17-20; Lk 6:43-45
7. The wise and foolish men Mt 7:24-27; Lk 6:47-49
8. Reed swayed by wind Mt 11:7-8; Lk 7:24-25
9. Children in the marketplace Mt 11:16-17; Lk 7:31-32
10. Animal in the pit Mt 12:11-12; Lk 14:5
11. Return of the evil spirit Mt 12;43-45; Lk 11:24-26
12. Blind leading the blind Mt 15:14; Lk 6: 39
13. Cleaning the outside of a cup Mt 23:25-26; Lk 39-40 
14. Watching for thief Mt 24:42-44; Lk 12:39
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Parable-Similes

1. Giving in secret Mt 6:2-4
2. House-owner’s storeroom Mt 13:52
3. Plants uprooted Mt 15:13
4. Kings of earth and taxes Mt 17:25-27
5. Sheep and goats Mt 25:31-33
6. Two gates, two roads Mt 7:13-14; Lk 13:22-30
7. Building a Tower and King making War Lk 14:25-35
8. Rich man and Lazarus Lk 16:19-31
9. Selling a cloak, buying a sword Lk 22:36

Similies
12. The extra mile Mt 5:38-42
13. Lord of the harvest Mt 9:37-38
14. Two sparrows and a cent Mt 10:29
15. The winepress of God’s wrath Rv 14:19-20; 19:15
16. Millstone Mt 18:6; Mk 9:42; Lk 17:2
17. Gehenna Mk 9:43
18. Hand on the plough Lk 9:61-62
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Salt of the Earth

• Salt The chief source of salt in Israel is from the extensive deposits near the 
Dead Sea, where there are literally mountains and valleys of salt. On the 
seacoast the inhabitants frequently gather the sea salt. They fill the rock 
crevices with sea water and leave it for the hot summer sun to evaporate. 
After evaporation the salt crystals can be collected. ISBE)

• Jesus' hearers--whether Greek, Roman, or Jewish--would have understood 
salt of the earth (Mt 5:13) to represent a valuable commodity. Though most 
could not have understood His full meaning, they knew He was saying that 
His followers were to have an extremely important function in the world. 
Whatever else it may have represented, salt always stood for that which was 
of high value and importance.

• Dr MacArthur believes Jesus is primarily emphasizing preservation. 
Christians are a preserving influence in the world; they retard moral and 
spiritual spoilage.  (MNTC)

Dead Sea rocks covered with slat. 
Nearly ten times as salty as the world's 
oceans and twice as saline as the Great 
Salt Lake in Utah, the Dead Sea is rich 
with minerals.  (BP)
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Lamp under a 
basket

• You are the light of the world. A city set on a hill cannot be hidden; nor does 
anyone light a lamp and put it under a basket [Gk modios], but on the lampstand, 
and it gives light to all who are in the house. (Mt 5:14-15)

• By its nature and by definition light must be visible in order to illuminate. 
Christians must be more than the largely indirect influence of salt; they must also 
be the direct and noticeable instruments of light.

• Both in the daytime and at night, a city set on a hill cannot be hidden. It is 
exposed for all to see. By day its houses and buildings stand out on the 
landscape, and at night the many lights shining out of its windows make it 
impossible to miss. A secret Christian is as incongruous as a hidden light. Lights 
are to illuminate, not to be hidden; to be displayed, not to be covered. Christians 
are to be both subtle salt and conspicuous light. (MNTC)

Qalat Nimrud (a Crusader fortress), the GolanA Palestinian village  near Emmaus-Qubeibeh 
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Lamp under a basket

• Light, too, is in danger of becoming 
useless. Like salt, it cannot lose its 
essential nature. A hidden light is still light, 
but it is useless light. That is why people 
do not light a lamp, and put it under the 
peck-measure, but on a lampstand; and it 
gives light to all who are in the house. The 
exemplary woman praised in Pr 31 does 
not let her lamp go out at night (v. 18). 
There was always illumination for anyone 
in the household who had to get up or find 
his way home during the night. A light that 
is hidden under a peck-sized [≈ 8¾ ℓ] 
basket cannot even be used to read by; it 
helps neither the person who hides it nor 
anyone else. (MNTC)

Archaeological sites in Eretz-Israel from the Hellenistic 
period on have revealed oil lamps that were made for 
the use of Jews. These lamps have been found in 
Jewish settlements and cemeteries, and they are 
decorated in a style that accords with the spirit of the 
Jewish faith. (Reuben and Edith Hecht Musuem) 

100 year old menorah from JM  (10 Dec 2001)
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Lamp under a basket

Transjordan lamps Roman Period (1st -2nd c AD) 
This group is similar in shape to the S lamps. They served the 
Jews of Jerash and vicinity, which apparently preferred lamps 
like those that were manufactured in Judea. There was a 
limited selection of patterns that decorated the lamps 
produced in Transjordan, and as a rule consisted of plant 
patterns (like leaves), vine clusters, grapes, and 
pomegranates. (Reuben and Edith Hecht Musuem) 

Herodian lamps  Roman Period (1st c BC-early 2nd c AD) 
These lamps, which are frequent in most sites of the period and 
particularly in the area of Judea, were made from the time of 
Herod’s reign (40-4 BC) to the end of the Bar-Kochba rebellion 
(135 AD). Thus the lamp called ‘Herodian lamp’ does not 
actually overlap the period of his rule. It is a closed lamp, 
manufactured on a potter's wheel in artisans’ homes. For the 
most part, ‘Herodian lamps’ lack ornamentation, unlike Roman 
lamps from the same period. The paucity of decoration is 
usually attributed to strict observance of the commandments by 
Jews at that time. (Hecht Museum)
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Lamp under a basket• Many uses of palm-size clay oil lamps. 
Simple and utilitarian in form, and 
often decorated with various symbols 
and motifs reflecting the cultures and 
religions of the people, these lamps 
were of great importance as the only 
source of light in homes and temples.

• For over 3,000 years, oil lamps 
provided light in homes, temples, 
synagogues, churches, and mosques 
throughout Israel. These terra cotta 
vessels illuminated daily activities as 
well as religious rituals, and became a 
symbol of life and divine presence for 
many cultures.  

• Simple and utilitarian in form and often 
diminutive in size, lamps could be 
decorated with elaborate patterns or 
floral motifs, symbols of faith, or 
scenes from quotidian life.  (JM)

Darom lamp decorated 
with an amphora and a 
grape vine; Mould made, 
Orange clay, 1st c AD to 
the first half of the 2nd c.
(BLMJ/Yoram Lehmann)

Early Samaritan lamp with a 
seven-branched menorah. 
(BLMJ) Oil lamp from Israel 

(Bijbelsmuseum, Amsterdam)
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The Unshrunk Cloth
• The Pharisees challenged Jesus as to why 

neither He nor His disciples fasted. 
• The parable Jesus used begins with an old, 

worn-out garment, one that is useless and 
worthless in its present condition. 

• It would be possible to patch such a garment 
to prolong its usefulness for a short season, 
but one would not cut a piece out of  a new 
garment, for that would render it useless. 

• Further, new garments were made of 
undressed cloth that shrank with the first 
washing. 

• Therefore, a new patch would shrink and tear 
away from the old garment in the process of 
washing, and destroy the old garment. 

Bedouin tent colours in the Negev
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New wine in old wineskin

• Jesus used the figure of wineskins made from the skins of sheep or goats. 
There was a considerable elasticity in a new wineskin. 

• Since there was considerable expansion in the fermentation process, grape 
juice was put into new wineskins that would expand as the juice was 
transformed into wine. Sufficient elasticity would be retained for several 
years, and so the wineskin could be used again and again. 

• When the wineskin became old, it lost its elasticity. Thus it would be 
destroyed if grape juice was put into it. Old wineskins were reused as water 
bottles.

• By this parable, Jesus showed that the old system propagated by 
Pharisaism was worthless, useless and outdated. He came not to reform 
Pharisaism but to introduce an entirely new doctrine into Israel.

Sheepskin Bota Wineskin
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Yeast of the Pharisees and Sadducees

• In early times leaven was made from fine white bran kneaded with 
mold or with the meal of certain plants such as fitch or vetch, or from 
barley mixed with water and then allowed to stand until it turned 
sour. 

• In later times it was made from bread flour kneaded without salt and 
kept until it passed into a state of fermentation.

• In the NT its symbolic meaning is also clear. It is malice and 
wickedness as contrasted with sincerity and truth (1 Cor 5:6-8). 

• It represents evil doctrine (Mt 16:12) in its threefold manifestation of 
Phariseeism, Sadduceeism, and Herodianism (16:6; 8:15) 
(Unger’s):
– Religious externalism of the Pharisees (23:14,16,28)
– Skepticism toward the supernatural by the Sadducees (22:23,29), and
– The spirit of worldly compromise of the Herodians (22:16-21; 3:6). 
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Fig tree’s leaves

• "Now learn the parable from the fig tree: when its branch has already become 
tender and puts forth its leaves, you know that summer is near; So, you too, 
when you see all these things, recognize that He is near, right at the door.” 
(Mt 24:32-33)

• Jesus' reference here is not so much on the "figness" of the fig tree, but on 
the way that the fig tree follows reliable growth cycles related to the seasons. 
This is especially evident compared when this passage is compared with Lk 
21:29-31: "Behold the fig tree and all the trees; as soon as they put forth 
leaves, you see it and know for yourselves that summer is now near.“

• Jesus assures that when these signs appear as He as foretold (the 
abomination of desolation, followed by great tribulation, followed by signs in 
the heavens), His return to the earth will follow. When a fig tree buds, there is 
an inevitable result - summer is near, and fruit is coming. In the same way, 
when these signs are seen, the coming of Jesus in glory, with His church, to 
this world will inevitably follow. (Guzik’s)

A fig tree in 
the spring

http://www.biblepicturegallery.com/Pictures/Other-An/Fish of the Sea of Galilee (Clarias macracanthus) la.htm
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The Birds (Ravens)

• The raven (Corvus corax) feeds in part on seeds and fruit. To this fact our 
Saviour alludes (Lk 12:24). (Unger’s) 

• Ravens are omnivorous. They will eat anything which is edible (and many 
things which aren't). Their usual diet contains insects, seeds, berries, 
carrion (the bodies of animals killed by other creatures), the eggs and young 
of other birds, and occasionally small mammals. When living near humans, 
ravens will also eat human rubbish. 

• Legend has it that a raven's favourite food is the body of a dead man, or of 
other dead animals. There may be a certain amount of truth in these, for 
ravens do have a certain fondness for eating flesh. 

• Dead bodies, however, take some time to decompose before the birds can 
easily tear the meat from the carcass. By going for softer tissues, like eyes, 
the birds are more likely to get a quick meal. Also, by following a hunting 
pack of wolves, ravens will have access to the meat as soon as the wolves 
begin to tear up their kill. 

• Despite their morbid tastes, ravens also do mankind a favour, by eating a 
number of undesirable insects, and sometimes even noxious weeds.
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Lilies of the field

• The lilies of the field may have been a general term used of the wild flowers that in great variety and 
beauty grace the fields and hillsides of Galilee. Those beautiful decorations of nature make no effort 
to grow and had no part in designing or coloring themselves. 

• Despite their beauty, however, flowers do not last long. Along with the grass of the field, they are alive 
today and tomorrow [are] thrown into the furnace. Klibanos (furnace) is better translated "oven." Such 
ovens were made of hardened clay and were used primarily for baking bread. To hurry the baking 
process, a woman would build a fire inside the oven as well as under it. Fuel for the inside heating 
was usually composed of dried grass and flowers gathered from nearby fields. Once the flower's 
beauty was gone it had little use except to be burned up as fuel for baking. Then it was gone.

• But if God bothers to array the grass of the field with beautiful but short-lived flowers, how much more 
is He concerned to clothe and care for His very own children who are destined for eternal life?

• To be anxious even about things which we need to survive is sinful and shows little faith. A person 
who worries about those things may have saving faith, but he does not have faith that relies on God 
to finish what He has begun. It is significant that each of the four other times Jesus used the phrase 
O men [or "you"] of little faith, it was also in relation to worry about food, clothing, or life span (see Mt 
8:26; 14:31; 16:8; Lk 12:28). "You believe that God can redeem you, save you from sin, break the 
shackles of Satan, take you to heaven where He has prepared a place for you, and keep you for all 
eternity," Jesus is saying; "and yet you do not trust Him to supply your daily needs?" We freely put our 
eternal destiny in His hands, but at times refuse to believe He will provide what we need to eat, drink, 
and wear. (MNTC)

Spring in the Judean desert

Crown daisy (Chrisantemum 
coronarium) grows in most parts of the 
land of Israel (LBPA 4401)
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Good gifts to children

• "Or what man is there among you who, when his son asks for a loaf, will give him a 
stone? Or if he asks for a fish, he will not give him a snake, will he?” (Mt 7:9-10)

• The obvious answer is no man, no loving father. The cruelest of fathers would hardly 
deceive his own son by giving him a stone to eat that looked like bread. Even if the son 
discovered the deception before breaking a tooth, his heart would be broken by his 
father's cruelty.

• The idea is not that the snake would be alive and poisonous, and therefore of physical 
danger to the son. The suggestion is of a snake that is cooked to look like ordinary 
meat and would, unlike the stone, meet the son's physical need. But because they 
were among the unclean animals (Lv 11:12), snakes were not to be eaten by Jews. 

• A loving Jewish father would not deceive and defile his son into dishonouring the Word 
of God by tricking him into eating ceremonially unclean food. Our Lord is simply 
showing that it is not natural for a father to ignore either the physical or the spiritual 
needs of his son.

• In the Luke account Jesus gives the added and more dramatic illustration of a scorpion 
being substituted for an egg (11:12). Certain Near East scorpions were quite large and 
resembled a bird's egg when they curled up to sleep. (MNTC)

Pita bread

http://www.fabulousfoods.com/features/features.html


Parable-similes 17

The Wise and 
Foolish Men

• The differences between the two builders and the two houses they built were not noticeable 
from the outside. But they were immeasurably more important than the similarities. The key is 
to understand that one does act upon God's Word (obedience) and the other does not act 
upon His Word (disobedience). One builds using the divine specifications, the other uses his 
own.

• By far the greatest difference between the specifications of these builders and the way they 
build is in the foundations they laid: The wise man...built his house upon the rock, whereas 
the foolish man...built his house upon the sand.

• Petra (rock) does not mean a stone or even a boulder, but a great outcropping of rock, a 
large expanse of bedrock. It is solid, stable, and unmovable. Sand, by contrast, is loose, 
unstable, and extremely movable. The land agents selling lots on the sand are the false 
prophets Jesus has just warned about (vv.15-20).

• The scribes and Pharisees had a complex and involved set of religious traditions which they 
regarded as having great value before God. But all those traditions were external, superficial, 
and unstable. They had no spiritual or moral substance or stability. They were shifting sand, 
composed entirely of the opinions, speculations, and standards of men. Those who created 
and followed them took no account of obedience to God's Word, purity of the heart, 
spirituality of the soul, or integrity of behavior. Their only concern was for appearance, the 
compelling desire to be seen and honoured by men (Matt 6:2).

• But the wise man builds his house upon a rock, and I believe the rock spoken of here is 
God's Word--these words of Mine. This builder is one who hears Jesus' words...and acts on 
them. Building on the rock is equivalent to obeying God's Word. (MNTC)

Reconstruction of a 4th c AD. 
House in N Israel. (LBPA 1729)
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The Wise and Foolish Men
• The small plain that surrounds 

Bethsaida (el-‘Araj) may have been the 
location of Jesus’ "Sermon on the 
Mount," if this account recorded another 
occasion on which Jesus gave this 
message (Lk 6:17-49).

• At the end of His sermon, Jesus 
illustrated the importance of basing 
one’s life on God’s truth, rather than on 
human teaching, by contrasting the 
foundations on which two builders 
constructed their homes (Lk 6:47-49).

• He may have referred to the plain at 
el-‘Araj, where builders would need to 
dig through some 1.5m of alluvial soil to 
find bedrock. 

• "Foolish builders" would build on the 
sandy overlay, to their sorrow when the 
spring floods came down from the hills; 
"wise builders" would have no problem 
since they had built their houses on the 
rock stratum below. 

The NE shore of the Sea of Galilee is a fertile plain. (BP)
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Children in the market place
• "But to what shall I compare this generation? It is like 

children sitting in the market places, who call out to the 
other children, and say, "We played the flute for you, and 
you did not dance; we sang a dirge, and you did not 
mourn.' “ (Mt11:16-19)

• Some of those who refused to believe the gospel covered 
their unbelief with criticism. Jesus compared them to 
foolish children sitting in the market place who objected to 
everything the other children did. They were like many 
people today who find fault with whatever the preacher and 
other church leaders do. No matter what is said or done, 
such people pick it apart and use the objection--whether 
real or imagined, justified or unjustified--as an excuse for 
rejection. Because they have no saving relationship to 
Christ, they refuse to receive His truth or serve in His 
church. But they love to harp against both. (MNTC)

• Market (Heb. ma`arab). In the NT the Gk word 'agora is 
rendered "market place" and generally denotes any place 
of public resort in towns or cities where trials are held (Ac 
16:19), where citizens resort (17:17), and where 
commodities are displayed for sale (Mk 7:4). From this is 
derived ‘agoraios, "relating to the market place," and 
rendered "wicked men from the market place" (Ac 17:5). It 
is rendered "courts" in Ac 19:38, where it refers to judicial 
days or assemblies. Agoras in the cities of Greece or 
Greek cities of Asia Minor were more than markets; they 
were centres of life. There one might find temples, law 
courts, and government offices, as well as commercial 
facilities. Markets in the E were held at or near the gates of 
cities, where goods were displayed either in tents or the 
open air (2 Ki 7:18).

The area E of the Palace in Jerusalem was known 
as the Upper City, this is where the wealthy Jews 
lived. In front of the Palace was the Upper Agora 
(Market Square or Forum). 
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Children in the market place

• Children played with each other in the market place while their parents sold, bought, 
or visited. Two games, "Wedding" and "Funeral," were particularly popular. Weddings 
and funerals were the two major social events, and children liked to mimic their elders 
by performing mock weddings and mock funerals. 

• Weddings involved festive music and dancing, and when children played the wedding 
game they expected everyone to dance when the imaginary flute was played, just like 
grownups did in the real ceremony. Likewise, when they played the funeral game they 
expected everyone to mourn and wail when the imaginary dirge was played, just like 
the paid mourners did when a person actually died.

• There were always holdouts, however, who refused to go along with the rest of the 
children. If the game was "Wedding," they wanted to play "Funeral," and vice versa. 
Nothing the other children did satisfied them. They were peevish, perpetual 
spoilsports who threw a wet blanket on everything their friends did.

• As William Barclay points out, “The plain fact is that when people do not want to listen 
to the truth, they will easily enough find an excuse for not listening. They do not even 
try to be consistent in their criticism. They will criticize the same person and the same 
institution from quite opposite grounds and reasons. If people are determined to make 
no response, they will remain stubbornly and sullenly unresponsive no matter what 
invitation is made to them.” (The Gospel of Matthew [Philadelphia: Westminster, 
1958], 2:10)

• Jesus' unnamed critics were not interested in truth or justice but in condemnation. 
John the Baptist and Jesus were enemies of traditional religion, with its elevation of 
human wisdom and disregard for divine. Because John and Jesus could not be 
reasoned down they would be shouted down; and if no truth could be found against 
them, falsehood would be eagerly used. (MNTC)
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Sheep and goats

• All the nations will be gathered before Him; and He will separate them 
from one another, as the shepherd separates the sheep from the goats; 
and He will put the sheep on His right, and the goats on the left. (Mt 
25:32-33)

• Sheep and goats graze in mixed flocks during the day and then have to 
be separated from each other because sheep prefer open air at night 
but goats need the warmth of shelter. Here the separation of sheep from 
goats represent the separation of true disciples from the rest of humanity 
at the Last Judgment. 

Goats and sheep April 2005 along 
Route 1 between Jerusalem and 
Jericho (David Hull)
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Two Gates, Two Roads

• Enter is in the aorist imperative tense, and therefore demands a definite and specific 
action. The command is not to admire or to ponder the gate but to enter it. Jesus' 
command is not simply to enter some gate but to enter the narrow gate. Every person 
enters one gate or the other; that is unavoidable. 

– We must the right gate, God's gate, the only gate that leads to life and to heaven.
– We must enter alone. We can bring no one else and nothing else with us. 
– God's gate is so narrow that we must go through it naked. It is the gate of self-denial, through 

which one cannot carry the baggage of sin and self-will.
– The narrow gate demands repentance. Many Jews believed that simply being a Jew, a physical 

descendant of Abraham, was sufficient for entrance into heaven. The way of repentance, of 
turning from our own way and our own righteousness to God's, is the only way to enter His 
kingdom and therefore the only way to keep from perishing.

• The way that is narrow, however, is the hard way, the demanding way, the way of self-
denial and the cross. Stenos (narrow) comes from a root that means "to groan" as from 
being under pressure, and is used figuratively to represent a restriction or constriction. 

• The way that is broad is the easy, attractive, inclusive, indulgent, permissive, and self-
oriented way of the world. There are few rules, few restrictions, and few requirements. All 
you need do is profess Jesus, or at least be religious, and you are readily accepted in 
that large and diverse group. Sin is tolerated, truth is moderated, and humility is ignored. 
God's Word is praised but not studied, and His standards are admired but not followed. 
This way requires no spiritual maturity, no moral character, no commitment, and no 
sacrifice. 
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Two Gates, Two Roads

• The term agonizomai ("strive") indicates that entering the door to God's 
kingdom takes conscious, purposeful, and intense effort. That is the term 
from which we get agonize, and is the same word Paul uses to describe an 
athlete who agonizes (competes) to win a race (1 Co 9:25) and the Christian 
who fights the good fight of faith (literally, "struggles the good struggle," 1 Ti 
6:12). 

• The requirements for kingdom citizenship are great, demanding, clearly 
defined, and allow for no deviation or departure. Lk 16:16 says, Everyone is 
forcing his way into [the kingdom], implying conflict and effort (cf. Ac 14:22).

• Apoleia (destruction) does not refer to extinction or annihilation, but to total 
ruin and loss (cf. Mt 3:12; 18:8; 25:41,46; 2 Th 1:9; Ju 6-7). It is not the 
complete loss of being, but the complete loss of well-being. It is the 
destination of all religions except the way of Jesus Christ, and it is the destiny 
of all those who follow any way but His. It is the destination and destiny of 
perdition, hell, and everlasting torment. (MNTC)
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Building a Tower and a King making War

• For which one of you, when he wants to 
build a tower, does not first sit down and 
calculate the cost to see if he has enough to 
complete it?...Or what king, when he sets 
out to meet another king in battle, will not 
first sit down and consider whether he is 
strong enough with ten thousand men to 
encounter the one coming against him with 
twenty thousand? (Lk 14:28, 31)

• A tower was a place of defence or 
observation, erected on high places or in 
vineyards, to guard against enemies. It was 
made "high," so as to enable one to see an 
enemy when he approached; and "strong," 
so that it could not be easily taken. (Barnes' 
Notes)

View from outside the EBA Canaanite city of Arad 
of a (reconstructed) tower. It is at least 4.5m high 
and, like all of them, is attached to the city wall 
(visible on the L side of the image). (HLP)
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Rich Man and Lazarus

• The man is evidently very wealthy, as he wears purple garments. The most 
precious of ancient dyes was purple, derived from the Murex shellfish. A 
total of 250,000 mollusks was required to make one ounce of the dye, which 
partly accounts for its great price. It was highly valued within Israel. 

• Linen is a cloth woven from fibres of the flax or hemp plant. The word linen 
is also used to describe clothes or garments made from this cloth. In Bible 
times, the finest linen allowed free circulation of air, keeping the wearer cool 
in hot weather. As it was so expensive, it was owned especially by the 
wealthy (as in Lk 16:19), the powerful, and the priests. 

• The combination of purple and linen represents the ultimate in luxury. This 
man had all he asked for in life and lived a life of enjoyable ease. He is not 
said to have committed any grave sin, but the point is that he lived only for 
himself. 

• Lazarus was laid at the gate Gk pulon meaning a portal of vestibule like that 
of a palace. The house was a grand one.

• The rich man was buried with funeral rites, but not Lazarus.
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Rich Man and Lazarus

• In Hades, the rich man was in torment. We are not to suppose that 
there actually was a flame and that he would be relieved by water 
applied to his tongue. This is a figure for real torment, and is a vivid 
picture of the reversal of the earthly condition of the two men.

• This parable is a warning against unfaithfulness as a steward on 
earth. Let us also note the truths about the after life (McQuilkin):
– At death there is continued consciousness
– The lost go into conscious torment, the saved into conscious bliss
– There is a great gulf fixed between the saved and the lost, and this 

condition is unchangeable
– Earthly choices determine eternal destiny, and earthly inequalities are 

adjusted in the next life
– God has given ample light and ample warning to every man on earth to 

seek eternal things
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The extra mile

• Mt 5:39b: Among Jews, a slap or other striking in the face was among the most demeaning and 
contemptuous of acts (cf. Mt 26:67-68; Mk 14:65; Jn 18:22). To strike someone elsewhere on the body 
might cause more physical harm, but a slap in the face attacked one's honour and was a terrible indignity. 
It was to be treated with disdain, as being less than a human. Even a slave would rather have been stuck 
across the back with a whip than be slapped in the face by his master.

• To strike someone on the right cheek would then be a vicious angry reaction, indicating an act of insult. 
Yet when we are insulted, maligned, and treated with contempt--literally or figuratively struck on the cheek 
by someone--we are to turn to him the other also. But Jesus' point pertains more to what we are not to do 
than what we are to do. Turning the other cheek symbolizes the nonavenging, nonretaliatory, humble, and 
gentle spirit that is to characterize kingdom citizens (cf. vv 3, 5).

• Mt 5:40: The shirt mentioned here was a type of tunic worn as an undergarment, and the coat was an 
outer garment that also served as a blanket at night. Most people of that day owned only one coat and 
probably only one or two shirts. It was the outer garment, the coat, that Mosaic law required be returned to 
its owner before the sun sets, for that is his only covering; it is his cloak for his body (Ex 22:26-27).

• Jesus is not speaking of a robbery, in which a person tries to steal your clothes, but of the legitimate claim 
of anyone who wants to sue you. When a person had no money or other possessions, the court often 
would require the fine or judgment be paid by clothing. The attitude of a kingdom citizen, one who is truly 
righteous, should be willingness to surrender even one's coat, his extremely valuable outer garment, rather 
than cause offense or hard feelings with an adversary. The court could not demand the coat, but it could 
be voluntarily given to meet the required debt, precisely what Jesus says we should be willing to do. 

• Mt 5:41: Roman law gave a soldier the right to force a civilian to carry his pack for a milion (1 Rm). This 
was designed to relieve the soldier, but greatly inconvenienced civilians and was made even more 
despicable by the fact that the oppressed were made to carry the equipment and weapons of their 
oppressors. Outside of combat the Roman soldier was probably never more hated than when he forced 
someone to carry his pack.
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Lord of the Harvest

• Then He said to His disciples, "The harvest is plentiful, but the workers are few. 
Therefore beseech the Lord of the harvest to send out workers into His harvest." (Mt 
9:37-38)

• Several interpretations are commonly offered for the meaning of the harvest. It is said to 
represent all the lost, the seekers after God, or those who are elected for salvation. But 
from other parts of Scripture, including the OT, we discover a different picture of what 
Jesus doubtlessly meant by the figure of harvest. God declared to Israel, "For you have 
forgotten the God of your salvation and have not remembered the rock of your refuge. 
Therefore you plant delightful plants and set them with vine slips of a strange god. In the 
day that you plant it you carefully fence it in, and in the morning you bring your seed to 
blossom; but the harvest will be a heap in a day of sickliness and incurable pain" (Is 
17:10-11). The harvest here was God's judgment. See also Joel 3:11-14.

• Again the harvest was God's judgment, and the multitudes faced the decision of their 
destiny -- before they lost the opportunity to decide. When He saw the crowds, He taught 
them and preached to them and healed them--all for the ultimate purpose that they might 
come to Him and escape the harvest of judgment they could not otherwise avoid.

• The Lord of the harvest is a title of God that represents His role as judge. The Lord of the 
harvest is the Judge of the unsaved who will stand before Him in the last day and be 
condemned to hell, and we are to beseech Him to send workers to lovingly warn them, so 
they may be a part of those harvested to eternal glory. (MNTC)

Barley fields (LBPA 2384)
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Two Sparrows and A Cent
• A copper coin called an assarion was worth 1/16th of a 

silver denarius. The word occurs in Mt 10:29 and in Lk 
12:6, where it has sometimes been translated as a 
"farthing" or a "penny." (AV) It had the value of two 
sparrows sold in the market.

• In Jesus' time sparrows sold for a very low price - two for 
a assarion, 5 for 2  assarions. Perhaps this was the 
Temple price, for they were considered a poor man's 
sacrifice. Those who could not afford to sacrifice a sheep 
or a goat might bring a sparrow. Healed lepers had to 
bring 2 sparrows to the Temple for a cleansing ceremony 
(Lv 14:1-7).

• Sometimes it seems that only God cares for sparrows. 
People complain about how they multiply, considering 
them pests. Yet, Jesus declared, "Are not two sparrows 
sold for a cent? And yet not one of them will fall to the 
ground apart from your Father.” (Mt 10:29). 

• We may not esteem the little sparrow, but the Son of God 
used it to illustrate our Heavenly Father's watchful care: 
You are of more valuable than many sparrows (Mt 10:31; 
Lk 12:7). (Nelson’s)

House Sparrow (Passer domesticus)
Israel Photo Gallery

Markianopolis. Elagabalus Æ16 
(Assarion). 

http://www.travelmania.com/gallery/photos/10/55.aspx
http://www.wildwinds.com/coins/ric/elagabalus/_markianopolis_AE16_Moushmov_656.jpg
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Wine Press
• He Himself treads the winepress of the 

fierceness and wrath of Almighty God. (Rev 
19:15-16)

• Wine Press A vat in which the juice is pressed 
from grapes in the process of making wine (Dt 
16:13; Jg 6:11). A winepress was made by 
digging a square basin in the rock (Ne 13:15). 
At a slightly lower level on the slope was a 
second basin where the juice could be 
collected in clay jars or in wineskins for 
storage. Digging a winepress was a fixed part 
of the preparation of a vineyard (Is 5:2; Mt 
21:33; Mk 12:1). 

• In figurative language, treading the winepress 
was a picture of God's judgment (Lam 1:15; 
Joel 3:13). The Lord is presented as coming 
from Edom after treading down the peoples, 
leaving His clothing splattered with their blood 
(Is 63:2-3). This same figure occurs in the 
Book of Revelation. (Nelson’s)

One of the largest winepresses in Israel, at the 
Garden Tomb (Anchorstone)
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Millstone
• Whoever causes one of these little ones who believe in Me to 

stumble, it would be better for him to have a heavy millstone hung 
around his neck, and to be drowned in the depth of the sea. (Mt 
18:6)

• It is obvious that our Lord is not referring to physical but to spiritual 
children. The phrase these little ones who believe in Me makes 
clear that He has in mind the children He had just spoken of in the 
phrase one such child (v 5), referring to the children mentioned in 
vv 3-4.

• He is speaking of moral and spiritual stumbling, i.e., of sinning. The 
verb skandalizo (to stumble) lit. "to cause to fall," and He is 
therefore speaking of enticing, trapping, or influencing a believer in 
any way that leads him into sin or in any way makes it easier for 
him to sin. 

• A person who is responsible for causing a Christian to sin commits 
an offense against Christ Himself as well as against the Christian.

• Heavy millstone translates mulos onikos, which refers to the large 
upper millstone that was turned in a grinding process by a donkey 
and often weighed hundreds of pounds. The Romans sometimes 
practiced this form of execution by tying a heavy stone around a 
criminal's neck and dropping him overboard in deep water. 

• Such a pagan form of execution was unimaginably horrible to 
Jews, perhaps in some respects more fearful even than crucifixion. 
Yet Jesus said that suffering such a terrifying death would be 
better than causing even one of His people to sin. (MNTC)

A grinding mill consisting of two 
conical stones which break the 
grains when turned around each 
other (LBPA 1431)
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Gehenna

• "If your hand causes you to stumble, cut it off; it is better for you to enter life 
crippled, than, having your two hands, to go into hell (Gehenna), into the 
unquenchable fire” (Mk 9:43)

• Valley of Hinnom; ge-henna (or Ge-Hinnom), a valley of Jerusalem: only our 
Lord figuratively used this as a name for the place (or state) of everlasting 
punishment. 

• Ge means “valley’ so gehenna means “valley of Hinnom”. “Hinnom” may be 
derived from the verb “to sleep” or from the verb “to wail”, both in relation to 
death. 

• Gehenna appears 11 times in the Gospels. It was considered the worst of all 
possible punishments (Mt 5:22) and to be avoided at all costs (Mt 6:29, 30; 
18:9; Mk 9:43, 45, 47). It was associated with fire (Mt 5:22; 18:9), even 
unquenchable fire. The punishment of gehenna involved the total personality 
of the individual (Mt 10:28). It occurred after death (Lk 12:5). It was the 
inescapable consequence of those who had forsaken God (Mt 23:33). 

Hinnom Valley from Mt Zion
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Gehenna
• The Hebrew OT uses the term sheol most often to speak of the place of the 

dead. Its exact meaning is unknown. It certainly refers to the abode of the dead, 
but it is questionable if it referred to a place of eternal punishment:

– “Nowhere in the OT is the abode of the dead regarded as a place of punishment or 
torment. The concept of an infernal ‘hell’ developed in Israel only during the 
Hellenistic period, probably under the influence of Iranian ideas.” (T H Gaster)

• Assoc Prof Glen McCoy [A Theology of Hell, Summer 1988 Biblical Illustrator] concludes:
– Sheol in the OT was synonymous with death
– Most of the descriptive ideas about sheol are found in the Wisdom writings which are 

late in the OT, showing that  the concept of sheol underwent a development in 
Hebrew thought as God revealed more to the Israelites about life and death. 

– As there was little hope of life after death in OT, death was considered as punishment 
(Jb 24:19; Ps 49:14; psalmist felt he would be rescued from sheol Ps 16:10, 49:15, 
86:13). 

• The Pharisees accepted the idea of gehenna as the place of punishment (Ant. 
18:1:3). The rabbinical school of Shammai divided all men into 3 groups: the 
righteous, the wicked who are immediately sent to gehenna, and a group ho 
went down to gehenna and moan and come up again. 

• Jesus chose gehenna to express the idea of eternal punishment for the 
unrighteous probably because of the valley’s long and notorious association with 
evil.
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Gehenna
• Both Kings Ahaz (2 Ch 28:3) and Manasseh (2 Ch 33:6) offered children by fire 

to pagan gods in the valley of Hinnom. Jeremiah uttered threats of judgment 
upon the valley for this practice (Je 7:32; 19:6). 

• Traditionally it has been said that gehenna was the 1st c rubbish place for 
Jerusalem. This view is based on Rabbi David Kimhi’s commentary on Ps 27 
(1200 AD): 
– “Gehenna is a repugnant place, into which filth and cadavers are thrown, 

and in which fires perpetually burn in order to consume the filth and bones”
• The Bible distinguishes between gehenna and hades (sheol). Hades was simply 

the realm of the dead, the underworld. Sometimes it is contrasted with heaven in 
the sense of the depths of the earth. Hades receives the ungodly only for the 
period between death and resurrection, but gehenna is the place of ultimate 
punishment. 

• Hades occurs only 4 times in the Gospels (Mt 11:23; 16:18; Lk 10:15; 16:23) "I 
also say to you that you are Peter, and upon this rock I will build My church; and 
the gates of Hades will not overpower it.” (Mt 16:18). KJV translates it as “hell” 
but the rendering by NAS, NIV and NKJV as “Hades” is better.
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Plough

• Another also said, "I will follow You, 
Lord; but first permit me to say good-
bye to those at home." But Jesus said 
to him, "No one, after putting his hand 
to the plough and looking back, is fit 
for the kingdom of God." (Lk 9:61-62)

• After putting put his hand to the 
plough, and looking back, i.e. longing 
for evil things when one has set his 
face toward doing what is right, unfits 
a man for the kingdom of God (cf. Gn 
19:26; Ph 3:13). (ISBE)

Wooden plough (LBPA 2773)

A Palestinian farmer ploughing his 
vineyard. (HLP)


