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Exodus 7-40

But He led forth His own people like sheep 
And guided them in the wilderness like a flock; 

He led them safely, so that they did not fear;
But the sea engulfed their enemies. (Ps 78:52-53)
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Ex 7-40

• 7 Pharaoh keeper of the cosmic order 
• 7 The Ten Plagues (Egyptian deities)
• 7-11 The Ten Plagues (blood, 

flies, plague on livestock, boils, hail, 
frogs,  locusts)

• 12 Passover, Hyssop
• 14 Chariot, crossing the Red Sea (

Red Sea, Yam Sup, Miracle)
• 15 Triumph over Pharaoh's army
• Evidence for the exodus
• Analogy (Ipuwer Papyrus, significance)
• Myth (el-Arish inscription)
• Period of sojourn, wandering
• 13:20 Succoth, Etham
• 14:2 Starting point of the exodus
• 14:39 Red Sea camp site
• 14 Route of the exodus (

traditional Southern route)

• 13:7 Way of the land of the Philistines
• 15:22 Wilderness of Shur
• 15:23 Marah
• 15:27 Elim
• 16:1 Wilderness of Sin
• 16:13-18 The Lord feeds His people
• 17:1-7 Rephidim
• 17:5-7 Massah and Meribah
• 19:2 Mt Sinai (sites, Jebel Musa, Har 

Karkom)
• 20 Ten Commandments
• 24 Altar and Masseboth at Mt Sinai
• 32 Golden calf (Apis bull, ear rings, 

tablets broken)
• 33 Cleft in the rock
• 38 Bronze mirrors
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Ex 7 Pharaoh keeper of cosmic order

• Then Pharaoh commanded all his people... (1: 22)
• Pharaoh, meaning “The Great House”, originally applied to the royal 

palace; it came to be used as a metonymy for the reigning king in 
the late Dyn 18.

• From Dyn 4 onward, Pharaoh was titled “Son of Re”, and as such he 
was the god of the Egyptian state and was responsible to maintain 
maat, the cosmic order, on earth that Re had established at creation. 
He ensured the fertility of the land and the proper function of the 
Nile, the crop and the sun by presiding over the annual festivals and 
related rituals. (n)

• The plagues showed a cosmic struggle was in progress and 
challenged the king’s ability to keep the cosmic order. They were 
understood by Pharaoh and Egypt as a direct assault on the king 
who kept the cosmic order. This could explain Pharaoh’s anger at 
the signs and wonders. They were beyond his control. 

• God used the plagues to convince Israel, Egypt and Pharaoh that 
YHWH was supreme.
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Ex 7 The Ten Plagues: Egyptian deities

• "The Egyptians shall know that I am the LORD, when I stretch out 
My hand on Egypt and bring out the sons of Israel from their midst." 
(7:5)

• the Egyptians were burying all their firstborn whom the LORD had 
struck down among them. The LORD had also executed judgments 
on their gods. (Nu 33:4)

• The ten plagues on Egypt were so applied as to portray clearly the 
reality and power of YHWH, and thus by contrast the impotence of 
Egypt’s gods (Kitchen, Plagues of Egypt, IBD).

• The first 9 plagues show the divine use of the created order to 
achieve His ends, but the 10th belongs wholly to the realm of the 
supernatural. 
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Ex 7-11 The Ten Plagues: Egyptian deities

11:1-10; 
12:29-36

10:21-29

10:1-20

9:13-25

9:8-12

9:1-7

8:20-32

8:16-19

8:1-15

7:14-25

Vs (Ex)

Extraordinar
y khamsin 
duststorm

locusts

hail

Skin anthrax

anthrax

Stomoxys 
calcitrans

mosquitoes

frogs

Red earth + 
flagellates

Cause (IBD)

All, including PharaohDeath of all firstborn except those with 
Passover blood

Death of 
firstborn

Re, Nut, Hathor, Khepri, SekewrTotal darkness except in GoshenDarkness

Nut, OsirisPlants destroyedLocusts

Nut, Osiris, Seth, ShuIn the morning, physical and economic 
destruction

Hail

Sekhmet, Sunu, Hike, ThothPhysical sufferingBoils

Hathor, Apis, MnevisGoshen spared, economic lossLivestock 
killed

Re/Ra, Uatchit, possibly 
represented by fly, Khepri

In the morning, Goshen spared, 
nuisance, disease

Flies

Seth, AkhorPain, nuisanceLice/gnats

Heqet, HapiSmell, nuisanceFrogs

Hapi (Apis), Isis, KhnumIn the morning; blood everywhere, smellNile turned to 
blood

Relation of Egyptian godsConditionsPlague



Exodus 7-40 6

Ex 7-11 The Ten Plagues
• Umberto Cassuto, a Bible commentator, noted that the ten plagues are 

paired according to their nature: Plagues 1–2, blood and frogs, relate to the 
Nile; plagues 3-4, gnats and flies, are swarming insects; plagues 5–6, cattle 
disease and boils, are diseases; plagues 7–8, hail and locusts, come from 
the sky and destroy the crops; and plagues 9–10, darkness and death of the 
firstborn at midnight, share the feature of darkness (both literal darkness 
and the darkness of death, the latter at midnight, no less). 

• Literary structure of first 9 plagues (based on OTS) is in the table below:

Moses and Aaron do not appear 
before Pharaoh, but use a 
symbolic gesture 8:16; 9:8; 10:21

DarknessBoilsGnats

Moses comes before Pharaoh 8:1; 
9:1; 10:1

LocustsLivestock 
killed

Frogs

Moses appears before Pharaoh in 
the morning at the Nile Ex 
7:15;8:20; 9:13

HailFliesWater turned 
to blood

Structure3rd set2nd set1st set
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Ex 7 Blood
• Even if Hort’s theory (1957) of a massive red-tide of two 

species of algae was not behind the Nile plague, a 
number of top specialists in the field of Harmful Algal 
Blooms (HABs) believe that some type of algae may 
have been responsible. However, this naturalistic theory 
is yet to be verified as no evidence has yet been found of 
a red bloom of algae of any kind in the Nile or its 
headwaters (n: Brad Sparks, ABR, Mar 20, 2002). 

• God is not precluded from using natural phenomena or 
secondary agents to accomplish His special purposes. In 
fact, Ex 10:13 says that God brought the locusts (8th 
plague) by an east wind that blew across the land all that 
day and all that night. 10:19 says that to end this plague, 
God changed the wind to a strong west wind, which 
caught up the locusts and carried them into the Red Sea. 

• Hort (and others) who attempt to reduce the plagues to 
being a process of natural phenomena must explain why 
Nature has never repeated anything remotely like this 
sequence of events. All naturalistic explanations of the 
plagues lose sight of God’s role as Judge. They also fail 
to explain the last plague when only the firstborn of all 
men and animals died. 

Red surface scum of 
Euglena sanguinea 
amongst bulrush 
beds at Delta Marsh, 
Manitoba. The 
bloom is most red 
during periods of 
high light, turning 
dull green as light 
intensity decreases 
(Gordon 
Goldsborough) 

Scum of Euglena 
sanguinea on a 
pond in the UK. 
(Canter-Lund,H. 
and Lund,J.W.G. 
1995)

http://home.cc.umanitoba.ca/~ggoldsb/401/algae/photo021c.html
http://home.cc.umanitoba.ca/~ggoldsb/401/algae/photo007c.html
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Ex 8 Flies, Plague on livestock, Boils

The stable fly, Stomoxys calcitrans, resembles 
Musca domestica but has a stout, black 
proboscis which is used to pierce the skin and 
imbibe blood. 

Anthrax: forearm lesion (Day 7); Anthrax is 
an acute infectious disease caused by the 
bacterium Bacillus anthracis. Anthrax most 
commonly occurs in wild and domestic 
lower vertebrates (cattle, sheep, goats, 
camels, antelopes, and other herbivores), 

Anthrax: ulcer and vesicle ring 
(pix shows right shoulder)

Skin anthrax: cutaneous (skin) 
infection due to a bacterium 
(Bacillus anthracis), typically in 
animals. It is marked by a boil-like 
lesion that eventually forms an ulcer 
with a black centre. 
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Ex 9 Hail
Hail shower

• Moses stretched out his staff toward the sky, and the LORD sent thunder and 
hail, and fire ran down to the earth. And the LORD rained hail on the land of 
Egypt. So there was hail, and fire flashing continually in the midst of the hail, 
very severe, such as had not been in all the land of Egypt since it became a 
nation. The hail struck all that was in the field through all the land of Egypt, both 
man and beast; the hail also struck every plant of the field and shattered every 
tree of the field…(Now the flax and the barley were ruined, for the barley was in 
the ear and the flax was in bud. But the wheat and the spelt were not ruined, for 
they ripen late.) (9:23-26, 31-32)

• Flax and barley ripen about the same time, in March. The hail hit when the 
barley heads had appeared and the flax was in bloom, i.e. with immature heads 
blooming with pollen. This would be near the end of January. 

• Wheat and spelt mature in April, a month after the barley. The hail fell at a time 
when it would not greatly harm the subsequent yield of wheat and spelt.
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Ex 8 Frogs, Ex 10 Locusts

Nile frog

Red desert locust (schistocerca). Locusts can eat their own 
weight in crops every day (BBC News 18 Nov 2004)

(R) The Khamsim can be triggered from Feb- Jun 
(late winter and spring). This  hot and dusty wind 
blows from the E and SE across the Middle East 
Steppe, causing temperatures to soar as high as 43º-
49º C. It may blow continuously for 3 or 4 days at a 
time and then be followed by much cooler air. It 
desiccates or dries up everything in its path. The 
Khamsin also carries large amounts of sand and dust 
making the sun go a deep orange. 

A swarm of locusts (J. P. van de Giessen) 
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Ex 12 Passover
• "Moreover, they shall take some of the 

blood and put it on the two doorposts 
and on the lintel of the houses in which 
they eat it. They shall eat the flesh that 
same night, roasted with fire, and they 
shall eat it with unleavened bread and 
bitter herbs. 

• "Do not eat any of it raw or boiled at all 
with water, but rather roasted with fire, 
both its head and its legs along with its 
entrails. And you shall not leave any of it 
over until morning, but whatever is left of 
it until morning, you shall burn with fire. 

• "Now you shall eat it in this manner: with 
your loins girded, your sandals on your 
feet, and your staff in your hand; and 
you shall eat it in haste -- it is the 
LORD'S Passover.” (12:7-11)
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Ex 12 Hyssop
• You shall take a bunch of hyssop and 

dip it in the blood which is in the basin, 
and apply some of the blood that is in 
the basin to the lintel and the two 
doorposts… (12:22)

• Hyssop (Heb. ezob) not the modern 
hyssop, but probably Egyptian (Syrian) 
marjoram Origanum maru var. 
aegyptiacum. This hyssop is in the mint 
family. It is called a marjoram and is 
native to Egypt. It is not the Western 
variety with blue flowers. 

• The plant has a hairy stem that is quite 
strong and wiry. From the stem bunches 
of golden flowers with small leaves 
shoot out. It holds water very well and 
Moses directed that it be used to flick 
the blood of the sacrifice on to the door 
posts of Jewish homes. 

Syrian Marjoram, Zaatar, Zahtar 
(Majorana syriaca, Origanum maru)
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Ex 14 Chariot

• So he made his chariot ready and took his people with him; and he took six hundred 
select chariots, and all the other chariots of Egypt with officers over all of them. (14:6-
7)

• As a war weapon, the chariot spread throughout ANE and is thought to have reached 
Egypt with the conquering Hyksos during the 2nd Intermediate Period (1759-1539). 

• The Egy chariot showed its Asiatic origin in a number of ways, by the names of its 
parts which were Semitic and by its decorations which often took the form of date palm 
branches or animals opposing each other, both Syrian motifs. By the 15th c, Tuthmose 
III had > 1,000 chariots; by 1400 the Great King of the Mitanni had amassed several 
times that number.

• The depiction of the triumphant NK pharaoh as a charioteer shows that the chariot was 
quickly absorbed into the royal regalia, becoming a powerful symbol of domination. 
Interestingly, the royal chariot itself was treated as a heroic personality with gods 
overseeing each of its named parts. (n)

Rameses II with his chariot runner and pet leopard

From Dyn 18, Egypt; top chariot pulled by 
horse, bottom chariot pulled by mule

With a bow an arrow Userhet hunts gazelles and 
other desert animals from his chariot. Userhet was 
the Royal Scribe of Amenophis II, Dyn 18. Tomb of 
Userhat, Sheikh Abd el-Qurna, Tombs of the Nobles, 
Thebes (Werner Forman/ Dr.E.Strouhal)
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Ex 14 Chariot
• The Egy horse drawn chariot (wrrt or mrkbt) typically 

consisted of a light wooden semicircular framework with an 
open back surmounting an axle and two 4/6-spoke wheels 
without springs. The war-chariot was drawn either by one or 
two horses, depending on the importance of the driver and 
the terrain. 

• The Egyptians improved the design of the chariot for war by 
using 6-spoked wheels (by Dyn 19), which could be made 
lighter and were better supported than the heavier 4-spoked 
wheels (late Dyn 18), making the whole chariot more 
reliable. 

• They changed the axle position so that the driver would 
stand closer to it and covered its parts with metal so 
reducing its friction with the wooden wheel-hub. Some 
wooden parts were strengthened by covering them with 
metal sleeves. This help lightened the load on the horses 
and greatly improved their performance. 

• The spokes were made by bending 6 pieces of wood into a 
V-shape. These were glued together such that every spoke 
comprised two halves of two V-shaped pieces, forming a 
hexagonal star. The tips of the V's were fastened to the hub 
by wet cattle intestines, which hardened when they dried. 

• A charioteer was held an honour and high esteem, and even 
received the royal seal of approval. The commander of the 
elite charioteers was chosen from the best and most loyal 
royal supporters. One of the most illustrious and prestigious 
titles that could be bestowed upon a soldier was that of 
'Commander of his Majesty's Chariot Corps'. (n)

Seti I in his chariot, leading Semitic captives. Relief 
in Temple of Amun at Karnak, c. 1300. The axle 
set at the rear of the body gave the chariot stability 
on sharp turns. At its side is a case for a composite 
bow, the longest-range weapon of the day. (Farrell 
Grehan, Photo Researchers, Inc.)

Typical Egy war chariot
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Ex 14 Crossing the Red Sea
• Then the LORD said to Moses, "Why are you 

crying out to Me? Tell the sons of Israel to go 
forward. As for you, lift up your staff and stretch 
out your hand over the sea and divide it, and the 
sons of Israel shall go through the midst of the 
sea on dry land. 

• "As for Me, behold, I will harden the hearts of the 
Egyptians so that they will go in after them; and I 
will be honored through Pharaoh and all his army, 
through his chariots and his horsemen. Then the 
Egyptians will know that I am the LORD, when I 
am honored through Pharaoh, through his 
chariots and his horsemen" ….

• Then Moses stretched out his hand over the sea; 
and the LORD swept the sea back by a strong 
east wind all night and turned the sea into dry 
land, so the waters were divided. The sons of 
Israel went through the midst of the sea on the 
dry land, and the waters were like a wall to them 
on their right hand and on their left. (14:15-18, 
21-22)
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Ex 14 Red Sea 
(Yam Suph)

• Red Sea (Heb. Yam Suf, Yam is “sea” , Suf is “reeds”) 
(n1). For some unknown reason, Yam Suf was translated 
in LXX as Erythra Thalassa (Red Sea); so the Latin 
Vulgate as “Mare Rubrum” and “Mare Erythraeum”; and 
so EVV as Red Sea. But Yam Suf really means “Sea of 
Reeds”.

• Some Bible passages do use the name for mod. Red 
Sea or one of its two fingers, the Gulf of Suez (W arm; Ex 
10:19; Nu 33:10) or the Gulf of Eilat/Aqaba (E arm) (Ex 
23:31; Nu 14:25; 21:4; Dt 1:1, 40; 2:1; Jg 11:16; 1 Ki 
9:26; Je 49:21). Ac 7:36 and Hb 11:29 both use the Gk 
Erythra Thalassa. Classical Gk used Erythra Thalassa for 
both gulfs, the Persian Gulf and the Arabian Sea (e.g. 
Hero. The Persian Wars, Strabo). Unfortunately, today 
we do not know the origin of the name "Red Sea" for any 
of these bodies of water. LXX then simply translated all 
the occurrences of the term as Red Sea.

• But this cannot be the case for the body of water that the 
Israelites crossed (15:4). The Red Sea is a very large 
body of water. 

• Ex 14:2 gives the location of this Yam Suf fairly precisely, 
in relation to Pi-hahiroth, Migdol and Baal-zephon. 
Unfortunately, none of these sites can be located with 
any certainty. Many bodies of water have been 
suggested as the biblical Yam Suf, but no identification is 
much more convincing than any other. 

• We simply cannot identify with any assurance the body of 
water referred to in the Bible.

• Liberal scholars view it as a mythological term. (n2)

Isthmus of Suez and the Gulf of Suez
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Ex 14 Yam Sup 
• Today there are 5 lakes in the Suez Isthmus, 4 of 

which are interconnected by the Suez Canal built in 
1869: Ballah Lake, Lake Timsah, Great Bitter Lake 
and Little Bitter Lake (from N-S). Portions of ancient 
canals were found, cut between the lakes in the N 
Suez Isthmus, probably for defensive, irrigation and 
navigation purposes. Lined with a series of forts, the 
70m wide canal and the marshy lakes created a 
formidable E border barrier for the New Kingdom 
Egypt. 

• In antiquity, the Gulf of Suez once extended further N 
than it does today and the Mediterranean coastline 
was further S, but the area in between has always had 
marshy fresh water lakes. Among the suggestions for 
Yam Sup are Lake Bardwil (the Gulf of Serbonitis) 
and other gulfs in the N Delta, Lake Menzaleh, Lake 
Timsah, the Bitter Lakes, the Gulf of Eilat (the Gulf of 
Aqaba) and the Gulf of Suez. The first is unlikely, as 
the Lord directed them not to go by the Way of the 
Philistines, while the last two are ruled out by the 
absence of reeds or, more accurately, papyrus 
marshes.

Lake Timsah may be Yam Suph, as identified by 
Egyptologists like James K. Hoffmeier and Kenneth A. 
Kitchen. Travel guides of Egypt in the 1920's mention 
the large reeds of Lake Timsah (reed in Egyptian being 
tsuf). Hoffmeier's map locates Pi-hahiroth at the mouth 
of a canal opening at the N shore of Lake Timsah (cf. 
Fig 2. " Map of the Delta and north Sinai." James K. 
Hoffmeier. Israel in Egypt, The Evidence for the 
Authenticity of the Exodus Tradition. New York & 
Oxford. Oxford University Press. 1996)
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Ex 14 Crossing Miracle
• The main reasons for postulating a crossing site distinct from the Red Sea and either of its 

arms include:
– The phrase “Sea of Reeds” has a wider use than the two N arms of the Red Sea and has a more 

restricted use to the line of reedy lakes from Suez N to Lake Menzaleh and the Mediterranean;
– The Gulf of Suez has no reeds (the word suph is taken to mean “reeds” as in Ex 2:3)
– The Shur Desert is in NW Sinai, too far away from the Red Sea
– The Gulf of Suez is too far S from Pi Hahiroth and Migdol
– Baal Zephon is to be associated with Tahpahnes in the NE Delta region.

• There is no way to know exactly where the crossing was, but the following biblical criteria 
must be considered:

– The waters not merely get blown in the direction of the E wind, but instead were piled up (15:8) 
and formed a wall to them on their right hand and on their left (14:22). This explains why the Egy 
chariots could not cut off the Israelites on the R or L. they had to cross by the same ford. 

– The dry gap had to be very wide, perhaps as much as 1.6km, to allow 2 million people (estimated 
from the over 600,000 men counted in the census. With flocks and herds and wagons, and a 
loose rank order, even more space would be needed to cross during part of the night (thus the 
usual Sunday School pictures we see of a narrow pathway are unrealistic)

– The length of the crossing could not be more than the distance the people could travel in perhaps 
3-6 hours. The night was divided into 3 watches of about 4 hours each, making the morning 
watch about 2-6 a.m. Darkness had already fallen when the wind blew, and all were across during 
this last watch (14:24) and including the length of the column itself, which would have extended 
about 3km, assuming a gap of 1.6km, and the progress furthermore would have been slow. A 
distance of no more than 5-6.5km is required.

– The water level was deep, for later the Egyptians were drowned in it (14:27-28) and the lake 
bottom sufficiently dry so that wagons could go over it, so it was not merely a marshy area.

• Given all this, the crossing was clearly required a supernatural intervention. 
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Ex 15 Triumph over Pharaoh’s army

• For the horses of Pharaoh with his 
chariots and his horsemen went into 
the sea, and the LORD brought back 
the waters of the sea on them, but 
the sons of Israel walked on dry land 
through the midst of the sea. 

• Miriam the prophetess, Aaron's 
sister, took the timbrel in her hand, 
and all the women went out after her 
with timbrels and with dancing.  
Miriam answered them, "Sing to the 
LORD, for He is highly exalted; The 
horse and his rider He has hurled 
into the sea." (15:19-21)
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Evidence for the exodus
• LaSor, OTS gives the more important facts and conclusions:
• While there is no direct historical evidence for either the oppression in Egypt 

or the escape, the conviction that Israel became a nation at the Exodus is 
deeply rooted in the Israelite tradition (e.g. Ho 2:15; 11:1: Is 43:3). 

• There is supportive indirect evidence:
– The story of Joseph authentically reflects Egyptian life, customs, literature 

(especially in the NE delta region). This gives historical credence to the sojourn 
in Egypt.

– It is known that the Egyptian court employed large numbers of Semitic people as 
state slaves on building projects near Thebes in Dyn 18 and in the NE delta 
during Dyn 19. 

– Several Israelite names of the period, especially in Moses’ family, are 
authentically Egyptian.

– The escape of subject peoples from a major state is not without analogy in the 
ANE.

– From the perspective of social psychology, it is doubtful that a people would 
invent a story about being slaves to a foreign power. Indeed, this story is unique 
in extant literature from the ANE. 

• The most viable explanation of these facts is that God did indeed intervene 
to save His people.
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Analogy for the plagues 
(Ipuwer papyrus)

• Catalogued as Leiden Papyrus I 344, at the National Archaeological Museum, Leiden, the 
Netherlands. Several scholars suggest a date between the late Dyn 12 and the Second 
Intermediate Period (c. 1850 - 1600). Most Egyptologists date it to the First Intermediate 
Period (c. 2100) or the late MK (c. 1700) (Shupak 1997: 93). This papyrus was discovered in 
1828 by one Anastasi in the area of Memphis, near the pyramids of Saqqara. It was 
interpreted in English by Prof. Alan H. Gardiner in 1909 in The Admonitions of an Egyptian 
Sage from a Hieratic Papyrus (<www.geocities.com/regkeith/linkipuwer.htm>, 24 May 2004). 

• The papyrus describes violent upheavals in Egypt, starvation, drought, escape of slaves (with 
the wealth of the Egyptians), and death throughout the land. It seems to be an eye-witness 
account of the effects of the Exodus plagues as seen by an average Egy named Ipuwer. 

• He describes Egypt as afflicted by natural disasters and in a state of social collapse. The poor 
have become rich, and the rich poor, and warfare, famine and death are everywhere. One 
symptom of this collapse is the lament that servants are leaving their servitude and acting 
rebelliously. Because of this and such statements as "the River is blood", some believe the 
document to be an Egy account of the Plagues.

• This association with the Exodus is generally rejected by Egyptologists, who if they interpret 
the Exodus as a historical event generally place it later, in the reign of Rameses II. Other 
scholars argue that Ipuwer is a schematic 'world turned upside down' lament and not a 
historical report: e.g. the worst thing a river of water can turn into is blood, citing parallels in 
say Virgil's Aeneid.

Ipuwer Papyrus, National Archaeological Museum, Leiden, 
Netherlands. It tells of ordeals and calamities blamed on an unnamed king, 
perhaps Pepy II (c. 2300–2206) of Dyn 6, and predicts better times under a 
coming, ideal monarch. (ABR) 



Exodus 7-40 22

Ipuwer Papyrus

9:21 but he who paid no regard to the word of the LORD left 
his servants and his livestock in the field.

9:2-3 Behold, no offices are in their (right) place, like a 
frightened herd without a herdsmen. Behold, cattle are left 
to stray, and there is none to gather them together.
Each man fetches for himself those that are branded with 
his name.

9:23-25 and the LORD sent thunder and hail, and fire ran 
down to the earth. And the LORD rained hail on the land of 
Egypt. So there was hail, and fire flashing continually in the 
midst of the hail, very severe, such as had not been in all the 
land of Egypt since it became a nation. The hail struck all that 
was in the field through all the land of Egypt, both man and 
beast; the hail also struck every plant of the field and 
shattered every tree of the field. 
9:31-32 (Now the flax and the barley were ruined, for the 
barley was in the ear and the flax was in bud. But the wheat 
and the spelt were not ruined, for they ripen late.) 
10:15 Thus nothing green was left on tree or plant of the field 
through all the land of Egypt. 
Ps 105:33 He struck down their vines also and their fig trees, 
And shattered the trees of their territory.

2:10 Forsooth, gates, columns and walls are consumed by 
fire. 
10:3-6 Lower Egypt weeps... The entire palace is without its 
revenues. To it belong [by right] wheat and barley, geese 
and fish 
6:1 No fruits nor herbs are found. ... hunger. ... Oh, that the 
earth would cease from noise, and tumult (uproar) be no 
more.
6:3 Forsooth, grain has perished on every side. 
5:12 Forsooth, that has perished which was yesterday seen. 
The land is left over to its weariness like the cutting of flax. 

7:20 and all the water that was in the Nile was turned to blood
7:21 The fish that were in the Nile died, and the Nile became 
foul, so that the Egyptians could not drink water from the Nile. 
And the blood was through all the land of Egypt. 
7:24 So all the Egyptians dug around the Nile for water to 
drink, for they could not drink of the water of the Nile. 

2:5-6 Plague is throughout the land. Blood is everywhere. 
2:10 The river is blood. 
2:10 Men shrink from tasting - human beings, and thirst 
after water 
3:10-13 That is our water! That is our happiness! What shall 
we do in respect thereof? All is ruin. 
7:20 ...all the waters that were in the river were turned to 
blood... there was blood throughout all the land of Egypt. ... 
and the river stank.

EXODUS IPUWER PAPYRUS - LEIDEN 344 (n)
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Ipuwer Payrus

15:1 What has happened? ... through it is to cause the Asiatics to 
know the condition of the land.

12:35-36 
Now the sons of Israel had done according to the word of Moses, for 
they had requested from the Egyptians articles of silver and articles of 
gold, and clothing; and the LORD had given the people favour in the 
sight of the Egyptians, so that they let them have their request. Thus 
they plundered the Egyptians.

3:2 Gold and lapis lazuli, silver and malachite, carnelian and 
bronze... are fastened on the neck of female slaves. 

13:21 a pillar of cloud by day to lead them on the way, and in a pillar 
of fire by night to give them light…

7:1 Behold, the fire has mounted up on high. Its burning goes 
forth against the enemies of the land. 

12:12 For I will go through the land of Egypt on that night, and will 
strike down all the firstborn in the land of Egypt, both man and beast; 
and against all the gods of Egypt I will execute judgments -- I am the 
LORD. 
12:29 Now it came about at midnight that the LORD struck all the 
firstborn in the land of Egypt, from the firstborn of Pharaoh who sat on 
his throne to the firstborn of the captive who was in the dungeon, and 
all the firstborn of cattle. 
12:30 and there was a great cry in Egypt, for there was no home 
where there was not someone dead.

4:3 (5:6) Forsooth, the children of princes are dashed against the 
walls. 
6:12 Forsooth, the children of princes are cast out in the streets. 
6:3 The prison is ruined. 
2:13 He who places his brother in the ground is everywhere. 
3:14 It is groaning throughout the land, mingled with lamentations 
5:14f Would that there might be an end of men, no conception, 
no birth! Oh, that the earth would cease from noise, and tumult 
be no more!

10:22 and there was thick darkness in all the land of Egypt for three 
days.

9:11 The land is without light 

9:3 the hand of the LORD will come with a very severe pestilence on 
your livestock which are in the field, on the horses, on the donkeys, 
on the camels, on the herds, and on the flocks.
9:19 "Now therefore send, bring your livestock and whatever you have 
in the field to safety. 

5:5 All animals, their hearts weep. Cattle moan... 
9:2-3 Behold, cattle are left to stray, and there is none to gather 
them together. 

EXODUS IPUWER PAPYRUS - LEIDEN 344 (n)
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Ipuwer papyrus significance
• On its provenance, The Encyclopedia of Ancient Egypt by Margaret Bunson 

says: “Admonitions of Ipuwer, a text recording the observations and adages of a 
sage who described conditions in Egypt at the end of the Old or the Middle 
Kingdom. The Admonitions offer a remarkably pessimistic view of Egyptian 
society and the state of affairs at the time, something not seen frequently in 
Egyptian writings. The text was discovered in the Papyrus Leiden 334, having 
been copied by 19th Dynasty scribes (c.1200 BCE; 6th c BC in revised view). The 
Admonitions address an unidentified king with vivid images of invading 
tribesmen from the desert wastes and other problems confronting Egypt at the 
time." 

• Prof Gardiner who interpreted it wrote that the ms recorded a genuine historical 
catastrophe when the whole of Egypt was in distress and violence. "It is no 
merely local disturbance that is here described, but a great and overwhelming 
national disaster." He suggests that Ipuwer was an Egy sage who directed his 
writing to the king as a complaint that the national catastrophe was in part 
caused by the king’s failure to act and deal with the crisis.

• In light of the ample evidence accumulated from ancient Jewish and Greek 
historians, together with the Ipuwer Papyrus that parallels several of the 
Plagues, it is clear that there is compelling non-Biblical evidence to confirm the 
scriptural account about the Exodus, though the Papyrus itself is too early to be 
an eye-witness account of the actual Ten Plagues. (ABR)

• Further proof of the Exodus is the fact that the Jews have annually celebrated 
three great festivals in commemoration of their Exodus (Passover, Pentecost, 
and Tabernacles) for 3500 years. Therefore, logically, the public observance of 
the Exodus Passover festival can only be explained if the Jewish people actually 
participated in these historical events as recorded in the Torah. (ABR)
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Myth: el-Arish inscription
• The el-Arish inscription found in a black granite shrine was believed to have 

useful historical information on the Exodus. One inscription read “…evil fell upon 
this land, a great disturbance in the palace… there was no exit from the palace 
by the space of nine days. Now these [nine] days were in violence and tempest; 
none whether god or man could see the face of his fellow” (F.KL. Griffith, 1890), 
resembling the darkness of Ex 10:22 (Velikovsky, Worlds in Collision). 

• A passage mentions Perkhati (Pi-Kharoti, Goyon, 1936) “Then the majesty of 
[Seb met her] he found her in this? Place which is called Perkhati?” which 
seems to refer to biblical Pi-Ha-Khiroth. Another passage then speaks of a time 
“when the majesty of Pa Harmachis [fought] with the evil-doers in this pool, the 
place of the Whirpool, the evil-doers prevailed not over his majesty. His majesty 
leapt into the so-called Place of the Whirlpool? His legs became those of a 
crocodile, his head that of a hawk with a bull’s horn upon it; he smote the evil-
doers in the Place of the Whirlpool? In the Place of the Sycamore…” Velikovsky 
chose to see this as a reference to the drowning of the Egyptian army in the 
Yam Sup. 

• However, the event in which Geb/Seb abducts Tefnut at Pi-Kharoti (incidentally, 
the only extra-biblical reference to the biblical Pi-Ha-Khiroth so far) has nothing 
to do with the Whirlpool event nor with the Exodus account. The el-Arish 
passages quoted also refer to two separate kings. 

• The el-Arish inscription is a mythological account of god-kings and goddesses of 
Egypt, and nothing to do with the Exodus. 
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Period of the Sojourn in Egypt and the Wilderness 
Wanderings

• The Israelites spent exactly 430 years in Egypt, from the day Jacob’s family 
of 75 arrived till the day the Israelites departed from Goshen: Now the time 
that the sons of Israel lived in Egypt was four hundred and thirty years. And 
at the end of four hundred and thirty years, to the very day, all the hosts of 
the LORD went out from the land of Egypt. (Ex 12:40-41)

• This period of 430 years before the Law was given in Mt Sinai is affirmed by 
Paul in Gal 3:16-17 Now the promises were spoken to Abraham and to his 
seed [note: including Isaac and Jacob]…the Law, which came four hundred 
and thirty years later, does not invalidate a covenant previously ratified by 
God, so as to nullify the promise. 

• The Exodus took place 480 years before Solomon laid the foundations of 
the First Temple in his 4th regnal year, on 2 Ziv, 966/967 BC:

• Now it came about in the four hundred and eightieth year after the sons of 
Israel came out of the land of Egypt, in the fourth year of Solomon's reign 
over Israel, in the month of Ziv which is the second month, that he began to 
build the house of the LORD. (1 Ki 6:1)

• He began to build on the second day in the second month of the fourth year 
of his reign. (2 Ch 3:2)

• Taken literally, the Exodus thus took place in 1445/1446, the 3rd year of 
Amenhotep II (1447-21). 
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Period of the Sojourn in Egypt and the Wilderness 
Wanderings

• Other chronological points:
• The Egyptians commenced building the store cities of Pithom and Rameses (Ex 1:11)
• The Exodus took place on 15 Abib (12:1,6; 13:4; Nu 33:3)
• On 15 Ziv in the 1st year of wandering, Israel arrived in the Desert of Sin and the Lord 

provided them manna and quail (16:1)
• On 22 Ziv, they observed the first Sabbath (16:23)
• On the 1 (?) Sivan, the 3rd month (7th week of their departure), they encamped at the 

foot of Mt Sinai (19:1)
• On 1 Abib, Year 2, the Tabernacle was set up (40:1,17) (excluding two periods of 40 

days each that Moses spent on the mountain and the intervening golden calf incident, 
the Israelites took about 6 months preparing the Tabernacle and its furnishings)

• On 14 Abib, Year 2, the first Passover in the wilderness was observed (Nu 9:3)
• On 1 Ziv, Year 2, the Lord commanded Israel to take a census of all the men 20 years 

old and above) (Nu 1:1-3)
• On 20 Ziv, Israel departed from Mt Sinai (11 months at Mt Sinai)
• In Abib, Year 40 (?) Miriam died at Kadesh. 
• On 1 Ab (5th month), Year 40, Aaron at age 123 died on Mt Hor (Nu 33:38)
• At age 120, Moses died at Mt Nebo and was buried in the valley opposite Beth Peor (Dt 

34:7)
• On 15 Abib, Year 41 Passover observed in Gilgal on the West Bank, manna ceased (Jo 

4:10-12)
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Ex 13:20 Succoth, Etham

• Succoth (12:37; 13:20; Nu 33:5-6) was the second place mentioned 
in the exodus itinerary. The Hebrew name (“temporary shelters”, 
“tents”) is probably a loan word from the Egy tkw (Tjeku), a site 
known in Egy texts. 

• The term suggests not a permanent city but a site of camp-style 
dwellings, probably structures constructed from bundles of plant 
stalks and branches as can still be seen in the delta region today. 

• Succoth/Tjeku was probably located at mod. Tell Maskhuta (Arabic 
and preserving the ancient name), about 35km SE of Rameses in 
the Wadi Tumilat.

• Etham (13:20, Nu 33:6) was the next stop after Succoth. 
Unfortunately the meaning of the Hebrew name is obscure and 
there are no good corresponding hieroglyphic toponyms. 

• Neither has archaeology been able to identify a good candidate for 
the site. But its location on the edge of the wilderness suggests a 
situation so close to the border lakes that it could be identified with 
the desert on the other side.
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Ex 14:2 Starting point of the exodus

• Map of E Delta showing Zoan (Gk Tanis), 
Ramesses (Qantir), Avaris (T ed Daba), 
T er Retabeh, T el Maskhutah. 

• Ancient canal traces are noted as 
Hoffmeier and Kitchen argue Pi-ha-hiroth 
(14:2) means "mouth of the canal." 

• A small Egy shrine was found at Gebel el 
Hassa, the inscriptions being usurped by 
Ramesses II. Some argue this location is 
Baal Zephon (14:2) as the god Set 
appears on a relief and the Egyptians 
equated him with Baal. 

• The dotted lines mark the exodus route. 
Succoth is understood to be a region 
within Wadi Tumilat. Etham being the E 
end of the Wadi or near Lake Timsah (cf. 
the map in James K. Hoffmeier. Israel In 
Egypt, The Evidence for the Authenticity 
of the Exodus Tradition. 1996. Oxford 
University Press. New York).
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Ex 14:2, 9 Red Sea camp site (n)
• The Bible gives specific locations to place the Red Sea crossing. After 

departing from Etham, the Israelites turned, but in which direction is not 
indicated (14:2, Nu 33:7). Their next stop was a campsite identified by four 
named places: Pi-hahiroth, Migdol, the sea and Baal-zephon (14:9, Nu 33: 
7). With the sea no doubt being the Reed Sea, archaeology suggests the 
other three were located in the N isthmus (thus they turned N after Etham).  

• Migdol (Heb "tower") A common W Semitic word for a fort or watchtower 
and became a loan word into Egy (mktr) meaning "fort." The biblical Migdol 
cannot thus be located, but was apparently at the E end of the Wadi 
Tumilat. It may be the fort called "the Migdol of Men-maat-re" [Seti I] on the 
Way of Horus. The juxtaposition of Pi-ha-hiroth with Midgol in 14:2 and Nu 
33:7 suggested an Egy fort close to a place where the E frontier canal 
emptied into one of the lakes. This fits with the Israelites turning N after 
Etham.

• Pi-hahiroth (if derived from Heb. "Mouth of the Canals“; Gardiner noted that 
the form of Pi Hahiroth conforms perfectly well with Egy pi-hahiroth, “house 
of Hathor”) is unknown, but could be the Pa-hir waters/canal in the Bitter 
Lakes area (ABD).

• Baal-zephon (Heb "Baal of the North") was probably located at the later 
Tahpanhes/Daphnai (Tell Defneh/Defenneh), W of the Ballah Lakes. No 
doubt named after the Semitic god, Baal, his worship was allowed in 
pantheistic Egypt but never included in the pantheon of native Egyptian 
gods. Called "North" because of that location, the site was near "the sea" 
that was crossed, suggesting a NE delta location.
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Ex 14 Route of the exodus
• We cannot be certain of the route of the 

Exodus as most of the place names are 
yet to be identified. It is uncertain which 
lake or sea was involved in crossing, as 
the term Yam Suph is too vague a term to 
locate it. 

• 4 principal routes for the exodus have 
been suggested (n). 

(3) The Way of the Sea, a shorter, NE route 
going through Philistine territory along 

(4) A middle route heading across the Negeb 
to Beersheba (the Way of Shur), the 
probable route the patriarchs travelled to 
Egypt. 

(5) The Way of Seir that led from the Gulf of 
Suez via Eilat to the mountain of Seir in 
Edom, S Jordan. 

(6) The way to the hill country of the Amorites 
(Dt 1:19), a route leading to the S most 
extremities of the Sinai peninsula.

Alternative routes of the Exodus, including alternative 
locations for the Sea of Reeds, alternative locations of Baal-
Zephon (where Israel crossed the Sea of Reeds), and, 
alternative locations of Mount Sinai. David Daiches, Moses, 
The Man and his Vision
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Ex 14 Route of the exodus
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Ex 14 Traditional Southern route

• The Southern route makes it easier to identify some of the camping 
sites mentioned in the Exodus story after crossing the Yam Sup, 
although there is no certainty that any of the identifications proposed 
is correct: 
– Marah (15:23–26) = ’Ain Hawarah, 76km SE of Suez; 
– Elim (15:27) = Wadi Gharandel, 100km SE of Suez; 
– the encampment at the Red Sea after leaving Elim (Nu 33:10) at 

Abu Zeneima; 
– Rephidim (17:1) is Wadi Refayid, NW of J Musa, or the Wadi 

Feiran, 40km NW of the traditional Mt Sinai.
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Ex 13:7 Way of the land 
of the Philistines

• Now when Pharaoh had let the people go, God did not lead them by the way of the 
land of the Philistines, even though it was near; for God said, "The people might 
change their minds when they see war, and return to Egypt.“ (13:17)

• This detailed drawing of the relief of Seti I depicts features of the Egy highway 
across N Sinai which made the highway a formidable military obstacle. The scene 
is divided into two unequal parts by a canal filled with crocodiles and fish. This 
canal separated Egypt on the right from the Sinai desert. Fortresses identified by 
letters G, E, D, B, C appear along the road on both sides of the canal. Below G, E 
and D, the well or pool of the fortress is also depicted.

• The scene on the L shows Seti I traveling toward Egypt with prisoners tied together 
by their necks. On the other side of the canal, Egyptians pay homage to their 
victorious Pharaoh. Seti I had this relief carved on the exterior N wall of the great 
Hypostyle Hall in the Temple of Amun at Karnak during his brief reign (1306-1290).

• The Israelites were told not to escape Egypt via this well fortified highway, although 
it was the shortest route to Canaan. Consequently, they made a wide swing into 
Transjordan. 

The “way of the land of the Philistines” is the ancient 
road along the N coast of Sinai, traversed by almost 
every invading army passing between Israel and Egypt 
throughout history. (Courtesy the Library of Congress 
and the Egyptian Exploration Society)
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Ex 15:22 Wilderness of 
Shur

• Shur ("wall fortification"). Referred to as east of 
Egypt, as one goes toward Assyria (Gn 25:18); and 
as even as far as the land of Egypt (1 Sa 27:8); 
and as you go to Egypt (1 Sa 15:7). 

• From its meaning "a wall," as well as from various 
references to it in the text, it seems Shur was a 
barrier of some kind across the great NE highways 
out of Egypt, near the E boundary line of Egypt. 
This barrier was the great defensive wall built 
across the E frontier, mentioned in records from the 
Dyn 12, c. 2000-1775.

• "With the Great Wall standing there across the 
entrance of Lower Egypt as a barrier and a 
landmark between the delta and the desert, it 
follows almost as a matter of course that the region 
on either side of the wall should bear the name of 
the wall: on the western side was the Land of 
Mazor, the Land Walled in; on the eastern side was 
the Wilderness of Shur, the Wilderness Walled out. 
Hence it comes to pass that the desert country 
eastward of Lower Egypt is known in the Bible as 
the Wilderness of Shur" (Trumbull, Kadesh-barnea, 
pp. 44 ff.).

• First mentioned in Hagar's flight (Gn 16:7). 
Abraham settled between Kadesh and Shur (20:1). 
Ishmael's posterity settled from Havilah to Shur, E 
of Egypt (25:18; cf. 1 Sa 15:7; 27:8). 

• The Israelites entered the wilderness of Shur after 
the Red Sea crossing (15:22-23). It was called the 
wilderness of Etham (Nu 33:8). It probably 
extended from Lake Timsah (nr Ismaila) N to the 
Med and E of the Suez Canal, perhaps to El-Arish 
and the Brook of Egypt (K A Kitchen). 

The wilderness of Shur. The Israelites passed 
through here on their way to Mt Sinai (E of Bitter 
Waters), Sinai (Lessing )

http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=41&FP=8588627&E=22SIJMY06Z7XG&SID=JMGEJNTFLD23T&Pic=4&SubE=2UNTWA94Q29
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Ex 15:23 Marah
• Marah (“bitterness” 15:23; Nu 33:8-9). A place 3 days journey from the point 

where the Israelites crossed the Red Sea. Here the waters were 
miraculously sweetened by casting a tree into them, as God directed (15:24-
25). 

• No plant is now known possessed of such a healing quality. 
• Wadi Amarah recalls the name; a little to its S is a well called ‘Ain Hawara, 

76km from 'Ayun Mousa. It is said that the waters of this well are notoriously 
salty and brackish; Robinson said it was Ø 1.8-2.4m (6-8’) and the water 
about 0.6m deep; the water is unpleasant, salty, and somewhat bitter. The 
Arabs do not drink it though their camels will. As a result the Arabs say it is 
the worst tasting water in the area (W. C. Kaiser, Jr., Exodus, EBC 2:398). 

• But the well would not give enough water for all the estimated number of 
Israelites (Ant. 3:1:3). 

• From the narrative, we can tell that they were not far from the oasis of Elim. 
But God had other plans for them, to see if they would trust him 
wholeheartedly and obey. They did not do very well this first time, and they 
will have to learn how to obey. The lesson is clear: God uses adversity to 
test his people’s loyalty. The response to adversity must be prayer to God, 
for he can turn the bitter into the sweet, the bad into the good, and the 
prospect of death into life. 

• The name I Yahweh am your healer shows that it was not so much the 
water but the people He came to heal as their faith was weak. God lets 
Israel know here that he can control the elements of nature to bring about a 
spiritual response in Israel (see Dt 8). 
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Ex 15:27 Elim
• Elim (“terebinths”, “oaks”) an oasis with 12 springs 

and 70 palm trees (15:27; Nu 33:9) where the 
Israelites encamped for a month (16:1)

• Usually identified with Wadi al-Gharandal, an oasis 
with tamarisks and palms about 60 km SE of Suez. 
Some consider it to be one of the most beautiful 
valleys in S Sinai. It extends for some 80km and has 
a wealth of plants dependent upon a number of fresh 
water springs that flow year round.  

• Another suggestion is another prominent spring, 
'Ayun Musa. Two geologists observed that "there are 
twelve springs, from two which good drinking water 
may be obtained" (Moon and Sadek 1921:2). In their 
geological report, they have pictures of this spring 
with palm trees in the area. When Robinson visited in 
1838 he observed only seven springs (1977:90)." 

• ‘Ayun Musa (Oyun Musa, Ain Musa, Ayoun Moussa) 
“Springs of Moses” is loc about 26km S of the 
Ahmed Hamdi Tunnel, which connects mainland 
Egypt with Sinai. Tradition associates this oasis with 
Marah (Ain Hawarah, 76km away). Today, there 
remain 7 of the original 12 springs still existing, but 
after about 1860, all but one turned brackish. 

Ayun Musa (Spring of Moses) An oasis 
with 12 wells, 15 km SE of Suez, at the 
NE shore of the Gulf of Suez, possibly 
Elim of Ex 15:27 (ABR/Michael Luddeni)
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Ex 16:1 Wilderness of Sin

• Then they set out from Elim, and all the 
congregation of the sons of Israel came to 
the wilderness of Sin, which is between Elim 
and Sinai… (16:1)

• Wilderness of Sin, a tract or plain through 
which the Israelites passed between Elim 
and Mt Sinai. Lying along the E shore of the 
Red Sea. It was the scene of the murmurings 
and the miracle of the quail and manna (16:1; 
17:1; Nu 33:11-12). 

• Suggested location:
(1) Debbet er-Ramleh, a sandy tract below J et-

Tih in the SW of the Sinai Peninsula. 
(2) the coastal plain of el-Markhah. 
(3) the plain of El-Kaa, which commences at the 

mouth of Wadi Taiyibeh and extends along the 
whole SW side of the peninsula. It is 
connected also with el-Markhah on the coast. 

• Its exact position depends on the fixing of Mt 
Sinai.

Sinai Desert near Hazeroth (BP)
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Ex 16:13-18 The Lord feeds His people

• So it came about at evening that the quails came 
up and covered the camp, and in the morning 
there was a layer of dew around the camp. When 
the layer of dew evaporated, behold, on the 
surface of the wilderness there was a fine flake-
like thing, fine as the frost on the ground. When 
the sons of Israel saw it, they said to one 
another, "What is it?" For they did not know what 
it was. And Moses said to them, "It is the bread 
which the LORD has given you to eat. This is 
what the LORD has commanded, "Gather of it 
every man as much as he should eat; you shall 
take an omer apiece according to the number of 
persons each of you has in his tent.'" 

• The sons of Israel did so, and some gathered 
much and some little. When they measured it 
with an omer, he who had gathered much had no 
excess, and he who had gathered little had no 
lack; every man gathered as much as he should 
eat.  (16:13-18)

AVN

1 omer = 2.2ℓ
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Ex 17:1-7 Rephidim
• Today, if you would hear His voice, Do not harden your hearts, 

as at Meribah, As in the day of Massah in the wilderness, "When 
your fathers tested Me, They tried Me, though they had seen My 
work.” (Ps 95:7-9)

• Rephidim Here the Israelites murmured because of a lack of 
water. The Lord told Moses to strike the rock in Horeb and a 
great spring flowed (17:1-7; 19:2). Moses named the place 
Meribah (Heb mÿrivah, “strife” from the verb for “strive, quarrel, 
be in contention” and even “litigation”). The people go beyond a 
“quarrel”, to contending with Moses as if filing a lawsuit. Instead 
of asking him to pray to God for water, they challenged God. The 
name Massah (Heb massah “proving”) derives from the verb 
“test, prove, try.” 

• The choice of these names reminded Israel for all time of this 
failure with God. God wanted this and all subsequent generations 
to know how unbelief challenges God. And yet, He gave them 
water. So in spite of their failure, He remained faithful to his 
promises. This became the warning in Ps 95:7-8, quoted in Hb 
3:15. 

• The lesson is clear enough: to persist in this kind of unbelief 
could only result in the loss of divine blessing. Or, to put it 
another way, if they refused to believe in the power of God, they 
would wander powerless in the wilderness. They had every 
reason to believe, but they did not. (It does not mean they are 
unbelievers, only that they would not take God at his word.)  

• Somewhere in the vicinity, the Israelites battled the Amalekites. 
During this encounter Aaron and Hur supported Moses' hands in 
prayer while Joshua secured a great victory (17:8-16). The 
location remains a mystery. The Bible seems to locate the 
Amalekites only in the N regions, although this is not certain. 
They may be located in Edom (Gn 36:16), in the terrain just S of 
Judah (1 Sa 27:8), or even as far W as Shur (1 Sa 15:7). Thus 
they are commonly regarded as a nomadic tribe.

Oasis in the Wadi Feiran, perhaps the location of 
Rephidim Feiran Oasis is the largest in Sinai, 
stretching for more than 5 km. (David Harris)
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Ex 17:5-7 Massah and Meribah

• Then the LORD said to Moses, "Pass before the people and take 
with you some of the elders of Israel; and take in your hand your 
staff with which you struck the Nile, and go. "Behold, I will stand 
before you there on the rock at Horeb; and you shall strike the rock, 
and water will come out of it, that the people may drink." And Moses 
did so in the sight of the elders of Israel. He named the place 
Massah and Meribah because of the quarrel of the sons of Israel, 
and because they tested the LORD, saying, "Is the LORD among 
us, or not?" (17:5-7)
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Ex 19:2 Mt Sinai
• When they set out from Rephidim, they came to the wilderness of 

Sinai and camped in the wilderness; and there Israel camped in front 
of the mountain.(19:2)

• At Mt Sinai, Moses first received a revelation from the LORD on his 
task to lead the Israelites out of Egypt. He returned the following year 
with the people and received the tablets of the law twice and was 
given the details of the rites and ceremonies recorded in the 
Pentateuch (31:18; ch 34; Lv 7:37-38; etc). 

• The first census was taken here (Nu 1:1-46); the position was 
assigned to the various tribes when in camp and on the march (1:47-
2:34); the firstborn were redeemed (3:40-51); the office and duties of 
the Levites were enumerated (4); the Tabernacle was reared and 
covered with the cloud (9:15-22); and, finally, on 20 Ziv, in the 2nd 
year, Israel departed from the wilderness of Sinai (10:11-12; cf. 
33:15-16).

• The chariots of God are myriads, thousands upon thousands; The 
Lord is among them as at Sinai, in holiness. (Ps 68:17) Sinai is 
always seen in the OT not as the dwelling place of God, but as the 
place where He reveals Himself.
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Ex 19:2 Mt Sinai sites

• Although present knowledge does not allow us to pinpoint the exact 
position of Mt Sinai, we can ascertain its general location from the 
biblical data given. Dt 1:2 says it took the Israelites 11 days to travel 
from Mt Sinai to Kadesh Barnea in N Sinai. 

• Knowing their approximate rate of travel provides a rough 
calculation of the distance travelled. A large group of pastoralists 
moving with their possessions and animals can cover no more than 
10km/day, and usually less (Conder 1883: 79; cf. Beitzel 1985: 91). 

• The limiting factor is the animals. When the Israelites left Egypt, 
they had flocks and herds, a very large number of livestock (12:38). 
Adequate sources of water had to be sought for them along the way 
and time had to be taken to allow the flocks and herds to graze as 
they travelled. 

• It limits the location of Mt Sinai to 100 or so km from Kadesh. This 
places Mt Sinai in the general area of the N Sinai Peninsula, rather 
than the traditional S . Discussion of suggested sites (n). 



Exodus 7-40 44

Ex 19: 2 Mt Sinai (Jebel Musa)

Sinai range at sunrise, view from J Musa 
(Lessing)

Landscape of Sinai (Lessing)

Some suggest 
that the plain of 
el Raha (er 
Raha) is where 
Israel assembled 
before Mt Sinai 
(n). However, J 
Musa is NOT 
visible from the 
plain, being 
blocked by Ras 
Safsafa. Thus 
some think that 
the latter peak is 
Mt Sinai. 

http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=41&FP=8588627&E=22SIJMY06Z7XG&SID=JMGEJNTFLD23T&Pic=28&SubE=2UNTWAW95I8X
http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=41&FP=8588627&E=22SIJMY06Z7XG&SID=JMGEJNTFLD23T&Pic=40&SubE=29B7A2AZJHY


Exodus 7-40 45

Ex 19:2 Mt Sinai (Jebel Musa)

• The monastery of St Catherine sits at the base (1570m) of J Musa preserving the 
tradition from the Byzantine period of identifying this as Mount Sinai.  

• J Musa (2286m, L:6km N-S, W: 3km), a massive red granite mountain, is ascended by 
3700 steps carved by a monk (known as the "steps of repentance"). The path leads past 
the "Spring of Moses" and a chapel dedicated to the Virgin Mary. Closer to the summit is 
the "Spring of Elijah" where the prophet is alleged to have hid when running from 
Jezebel (1 Ki 19).

• Scripture does not give clear indication of the location of Mt. Sinai and for that reason, 
scholars differ widely over where it is to be located.  The traditional location, J Musa, is 
in S Sinai, but some believe that this is too distant from the Nile Delta for the Israelites to 
have travelled in the time described in Scripture (preferring a location in N or Cn Sinai). 

Jebel Musa (BP)
J Musa. From St. Catherine’s Monastery, a 6th c AD. fortress at the base 
of the mountain, pilgrims climb to the summit, 2,300m feet above the 
Sinai Desert. Christian tradition has identified J Musa as Mt. Sinai since 
the 4th c AD (BAR/Richard Nowitz)
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Ex 19:2 Mt Sinai (Har Karkom)

• Har Karkom (Heb “Mount Saffron”, Arab. J Ideid) (n) A mesa or high plateau (852m asl) ringed in 
precipices, with two prominent hills at its centre, in SW Negev. Surrounding it is a stone desert 
characterised by hammada, flint rubble covering the surface of the plateau. Around it, valleys are 
crossed by dry wadis. The mount faces the Paran desert. 

• Nearly 1300 sites are known in Anati’s survey of 200km². They show the mount was a paramount 
cult centre in the 4th and 3rd millennia, from mainly Late Chalcolithic, EBA and early MBA. There is 
a gap in finds until the IRA in 12th c. The principal obstacle to identifying Har Karkom with Mt. Sinai 
seems to be the date. Har Karkom is not a possible candidate for Mt. Sinai, as Ananti did not find 
evidence for a human presence during the 13th c or anytime near this date. 

• Curiously, on one of the mount’s two peaks is a cleft forming a small rock-shelter, recalling the 
incident of 33:21-22. 

A view of Har Karkom (Emmanuel Anati)
View of the two 'breasts,' the two summits of Har Karkom, site HK 86b. The 
white marks on the hammada are hut floors of site HK 149. (Photo EA93: XVI-
13; WARA W06057).
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Ex 19:2 Mt Sinai (Har Karkom)
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Ex 19:2 Har Karkom • Geographically, Mt Karkom is 
situated in the Negev desert, 
approximately half way between 
Kadesh Barnea (=Ain Kudeirat) and 
Petra. 

• A good trail connects from Kadesh by 
way of J Arif el-Naqa (= Mt Seir) 
taking 11 days’ walk by a single 
person.

• The topography and archaeological 
evidence of its plateau appear to 
reflect the location and character of 
the biblical Mt Sinai (n). If so, the 
following place names may be 
identified as follows:

– Desert of Zin (Desert of Sin is further 
S)  = Nahal Zin (from Arava Valley to 
Sede Boker)

– Mara = El Murra
– Elim = nr Abu Awgeila
– Refidim = Beer Karkom
– Desert of Paran = area between Mt 

Sinai, the Arava, and the desert pf 
Zin
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Ex 20 Ten Commandments
• Then God spoke all these words, saying, "I am the LORD your God, who brought you 

out of the land of Egypt, out of the house of slavery. (vv 1-2
• The law is:
• Spiritual-based. It expresses God’s nature and authority. We obey because He is 

Lord, not merely for our own good.
• Source of moral authority – God has spoken, by revelation and in Person
• Motive for moral obedience – our response after the act of redemption already 

provided; an act of gratitude, not to gain salvation

You shall not bear false witness 
against your neighbour (v 16) 

You shall not take the name of the 
LORD your God in vain…(v 7)

Words 
expressed

You shall not murder (v13) 
You shall not commit adultery (v 14)
You shall not steal (v 15)

You shall not make for yourself an 
idol…(v 4)
Remember the sabbath day, to 
keep it holy (v 8-10)

Actions

Honour your father and your 
mother… (v 12) 
You shall not covet….anything that 
belongs to your neighbour (v 17)

You shall have no other gods 
before Me (v 3)

Attitudes or 
inner 
commitment

Relationship to man (Mk 12:31)Relationship to God (Mk 12:28-30)Nature
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Ex 20 Ten Commandments

A modern interpretation of the Ten 
Commandments in Paleo-Hebrew (cf. 
www.valeriewiker.com/archives/ten_commandments.jpg
)

Honour your father and your mother, that your days may be prolonged in the land which the LORD your 
God gives you. 13 You shall not murder. 14 You shall not commit adultery. 15 You shall not steal. 16 
You shall not bear false witness against your neighbour. 17 You shall not covet your neighbour's house; 
you shall not covet your neighbor's wife or his male servant or his female servant or his ox or his donkey 
or anything that belongs to your neighbour." (20:12-17)

Right 
relations 
with Society

8 "Remember the sabbath day, to keep it holy. 9 Six days you shall labour and do all your work, 10 but 
the seventh day is a sabbath of the LORD your God; in it you shall not do any work, you or your son or 
your daughter, your male or your female servant or your cattle or your sojourner who stays with you. 11 
For in six days the LORD made the heavens and the earth, the sea and all that is in them, and rested on 
the seventh day; therefore the LORD blessed the sabbath day and made it holy. (20:80-11)

Right 
relations 
with Work

2 I am the LORD your God, who brought you out of the land of Egypt, out of the house of slavery. 3 You 
shall have no other gods before Me. 4 You shall not make for yourself an idol, or any likeness of what is 
in heaven above or on the earth beneath or in the water under the earth. 5 You shall not worship them 
or serve them; for I, the LORD your God, am a jealous God, visiting the iniquity of the fathers on the 
children, on the third and the fourth generations of those who hate Me, 6 but showing lovingkindness to 
thousands, to those who love Me and keep My commandments. 7 You shall not take the name of the 
LORD your God in vain, for the LORD will not leave him unpunished who takes His name in vain (20:2-
7)

Right 
relationship 
with God

http://www.valeriewiker.com/archives/ten_commandments.jpg
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Ex 20 Ten Commandments
• When He had finished speaking with him upon Mount Sinai, 

He gave Moses the two tablets of the testimony, tablets of 
stone, written by the finger of God. (31:18)

• The Ten Commandments Heb. `aseret haddebarim, 34:28; 
Dt 4:13; 10:4). Also called the two tablets of the testimony 
(34:29), the tablets of the covenant (Dt 9:9), and His 
covenant (Dt 4:13). In the NT it is called the commandments 
('entolai, Mt 19:17; Ro 13:9) and the Law (1 Ti 1:7-10).

• The Ten Commandments are a statement of the terms of the 
covenant God made with His chosen people; and in this 
respect they are to be distinguished from the elaborate 
system of law known as the Mosaic. The vast legal system of 
Israel, civil, criminal, judicial, and ecclesiastical, was framed 
after the covenant law, not with a view of expanding it, but to 
enforce it. 

• As Fairbairn suggests, its chief object was to secure through 
the instrumentality of the magistrate, that if the proper love 
should fail to influence the hearts and lives of the people, still 
right should be maintained. 

• The elaborate system was designed as an educator, to lead 
the people into the great principles of life embodied in the 
Ten Commandments and afterward exhibited in Christ. The 
Mosaic system was only a temporary expedient to achieve a 
given end, whereas the Ten Commandments are a 
statement of principles to continue for all time.

• (tp R) The writing was probably on stone flakes (n). 

Inscription from Serabit el-Khadem, consisting of 
an ox-head and a crooked staff, the forerunner of 
lamed, reads, “El,” the principal N Semitic deity. 
(BR 8:06 Dec 1992)
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Ex 24 The Altar and Masseboth at Mt Sinai

• Moses wrote down all the words of the LORD. Then he arose early in 
the morning, and built an altar at the foot of the mountain with twelve 
pillars for the twelve tribes of Israel. He sent young men of the sons of 
Israel, and they offered burnt offerings and sacrificed young bulls as 
peace offerings to the LORD. (24:4-5)

• The images above show examples of masseboth (standing stones) (tp 
R) and the unusual altar (tp L) both taken from sites at Har Harkom (n).

A close up of flint orthostats of site HK 86b. The head of the central 
figure, with eyes as obvious features, was found at the foot of the 
monolith on which it has been replaced. (Site HK 86b; photo EA92: 
CXXVIII-19; E.A., 1994, fig. 6; WARA W05888). (Emmanuel Anati)

12 standing stones are aligned in two sets of 6, with a small 
platform of stones in the foreground, probably a paved altar. A 
courtyard separates the altar from the standing stones. (Site 
HK 52; photo EA 90: XII-5; WARA W05908). 
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• "They have quickly turned aside from the way 
which I commanded them. They have made for 
themselves a molten calf, and have worshiped it 
and have sacrificed to it and said, "This is your 
god, O Israel, who brought you up from the land 
of Egypt!'" (32:8-9)

• The young bull symbolized vitality and strength, 
and the Israelites sought to worship Jehovah 
under this representation. Doubtless the 
prevalence of bull worship in Egypt suggested 
this animal.

• Jeroboam also had likely seen the bull Apis 
worshiped in Egypt while at the court of Shishak 
(11:40), but ancient tradition also influenced him, 
for he quotes Ex 32:4 in advertising his new cult.

• (tp R) Scene of an Adoration of the rising Sun 
between two Sycamore trees, which is also 
represented as a white bull-calf between the 
trees. In Egyptian myths from Heliopolis (Gk: 
"City of the Sun"), biblical On, the Sun was said 
to rise each day between two Scyamore trees. 
Richard H. Wilkinson. Reading Egyptian Art, A 
Hieroglyphic Guide to Ancient Egyptian Painting 
and Sculpture,  London, Thames & Hudson. 
1992, dates this mural to Dyn 19.

• Other myths portrayed the Sun as 
being born each morning as a Bull-
calf, from his mother, the "Heavenly 
Cow," who personified the Sky, 
called either Nut (Hathor). In still 
other myths, a Cow was impregnated 
by a beam of light from the Sun, and 
a white bull-calf was born which 
became the sacred Apis Bull. 

• Hathor/Nut was at times portrayed in 
myths not only as the sky giving birth 
to the Sun, but also in tomb paintings 
as a Sycamore tree, providing food 
and drink in the Afterworld to the 
Righteous Dead. So the rising Sun 
and Bull-Calf associated with the 
Sycamore trees in this mural may be 
alluding to Hathor giving birth to the 
rising sun and bull-calf. 

Ex 32 Golden calf
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Ex 32 Golden calf: Apis Bull

Apis bull
• A bull with unique and particular markings was 

chosen for the religious ceremonies 
associated with the god Ptah. 

• This sacred Apis bull was cared for life; when 
it died its remains were mummified and placed 
in a special cemetery at Saqqara called the 
Serapeum. 

• Depicted as a bull with a solar disc between 
the horns. 

• The Apis bull was regarded as the earthly 
embodiment of Ptah, patron of the arts and 
crafts, who created and named the earthly 
elements. 

Bronze Apis, E3654 TL

Bronze Apis, N5073 TL
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Ex 32 Golden ear rings
• Then all the people tore off the gold rings which were in 

their ears and brought them to Aaron. He took this from 
their hand, and fashioned it with a graving tool and made it 
into a molten calf; and they said, "This is your god, O 
Israel, who brought you up from the land of Egypt." (32:3-
4)

• The earrings usually worn by Egyptian women were large, 
round, single hoops of gold, from Ø4-6.5cm, and often of a 
still greater size or made of 6 rings soldered together. 
Sometimes a snake, whose body was of gold set with 
precious stones, was worn by persons of rank as a 
fashionable caprice, but it is probable that this emblem of 
majesty was usually confined to members of the royal 
family. 

• Earrings of other forms have been found at Thebes, but 
their date is uncertain, and it is difficult to say if they are of 
an ancient Egy age or of Gk introduction. Of these the 
most remarkable were a dragon and another elegant, fancy 
shape. 

• A few were of silver, and plain hoops, like those made of 
gold already noted, but less massive, being of the 
thickness of an ordinary ring. At one end was a small 
opening, into which the curved extremity of the other 
caught after it had been passed through the ear. Others 
were in the form of simple studs. (Unger’s)

Duck-shaped earrings from the Tomb of 
Tutankhamen. Egypt, Dyn 18.
(Egyptian Museum, Cairo/Scala)

Pair of ear pendants ending in cornflowers. 
First half 13th c, Dyn 19. Gold and faience 
(Aegyptisches Museum, SMB/Bildarchiv 
Preussischer Kulturbesitz/ Juergen Liepe)

http://www.artres.com/c/htm/CSearchZ.aspx?o=&Total=177&FP=8588450&E=22SIJMY06SBRA&SID=JMGEJNTFLDNIF&Pic=35&SubE=2UNTWAGOQRBD
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Ex 32 Tablets broken

• It came about, as soon as Moses came near the camp, that he saw 
the calf and the dancing; and Moses' anger burned, and he threw 
the tablets from his hands and shattered them at the foot of the 
mountain. He took the calf which they had made and burned it with 
fire, and ground it to powder, and scattered it over the surface of the 
water and made the sons of Israel drink it. (32:19-20)
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Ex 33 Cleft in the rock

• Then Moses said, "I pray You, show me Your glory!" And He said, "I Myself 
will make all My goodness pass before you, and will proclaim the name of the 
LORD before you; and I will be gracious to whom I will be gracious, and will 
show compassion on whom I will show compassion." But He said, "You 
cannot see My face, for no man can see Me and live!" 

• Then the LORD said, "Behold, there is a place by Me, and you shall stand 
there on the rock; and it will come about, while My glory is passing by, that I 
will put you in the cleft of the rock and cover you with My hand until I have 
passed by. Then I will take My hand away and you shall see My back, but My 
face shall not be seen." (33:18-23)

Detail of the 
Har Hakom 
summit with 
the small cave. 
(Site HK 42; 
photo EA93: 
XX-28; WARA 
W05911).

Clefts or caves are often found in the sides of the region’s 
limestone and sandstone mountains, but rarely on 
mountaintops. Here, on Har Karkom, however, is a small rock 
shelter at the summit.
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Ex 38 Bronze mirrors
• Moreover, he made the laver of bronze with its base of bronze, 

from the mirrors of the serving women who served at the doorway 
of the tent of meeting. (38:8)

• Mirror Heb. mar'a. The Hebrew women on coming out of Egypt 
probably brought with them mirrors like those that were used by 
the Egyptians.

• Made of a mixed metal, chiefly copper, wrought with such 
admirable skill that they were capable of a lustre that has even 
been partially revived in some of those discovered at Thebes, 
though they had been buried in the earth for many centuries. 

• The mirror was nearly round, inserted into a handle of wood, 
stone, or metal, whose form varied according to the taste of the 
owner. Some showed the figure of a female, a flower, a column, 
or a rod ornamented with the head of Hathor, a bird, or a fancy 
device. 
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Ex 38 Bronze mirrors

Bronze mirror with a handle in the 
shape of a woman, Late Canaanite, 
LBA 1550-1200 (Hecht) (cf image 
on R)

A nude female figure adorns the handle of this bronze mirror. 
Found in a 14th c tomb near Akko, N Israel, this mirror was 
undoubtedly a prized possession. The handle and mirror disk 
were cast separately, then riveted together. The female figure 
wears only a 3-strand necklace. Above her head is a papyrus 
umber, a fan-like spread of flower stalks from a common centre, 
characteristic of papyrus. The posture of this figure with one arm 
by her side and the other bent, lying across her chest, resembles 
that of some of the skeletons found in the tomb. (BAR 8:02)  


